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ABSTRACT 

In this day and age, where suspicion and 
distrust are vitiating the atmosphere of peace 
and brotherhood at all levels, where the world 
is filled with fear and hatred, the tenets of 
Jainism are like the oasis in the desert, an 
answer to a desperate need. It is a perfect blend 
of philosophy and practicality, an ethical 
system par excellence. Jainism is a way of life, 
proficient enough to elevate an ordinary 
individual to the greatest height of spiritual 
realisation. It bears the message of love and 
respect, non-violence and peace, both internal 
and external, personal and universal. The stated 
ideals of every religion of the world are love, 
respect, peace and salvation. However, 
Jainism imparts a stronger emphasis on such 
values by inculcating them with the idea that all 
are “potential Siddha Bhagawan” and that all 
the living beings have the potential to become 
a God. Avirodhi Alvar had adhered to this 
fundamental difference while composing his 
Tamil masterpiece Tirunuranthathi. Through 
out this literary work, he has eulogized the 
Tirthankara through the qualities and lashed 
out at pseudo deities and pseudo godmen. 
Jainism advocates knowledge of tattvas for 
steadfast adherence to true faith, true 
knowledge and true conduct. In this count also, 
Avirodhi Alvar has in almost all verses touched 
upon some jain tenet or other. 
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Chapter 1 



Introduction 


Modern human society emerged from groups of hunter gatherers and has 
flourished with the advent of agriculture and other divisions of labour such as artisans, 
teachers, traders and warriors. Jains believe that such a categorisation of society was 
introduced by the first Tirthankara, Bhagawan Adinath. The modem concept of a 
“complex society”, was created by Him in the third part of the present Avasarpini 
(downward trend) of the kalachakra. Over many eons, since the times of Lord 
Rishabadeva, human beings have degenerated from being simple, innocent and law 
abiding into selfish, vicious and impassioned beings. From the first Tirthankara 
Rishabadeva and to the last and twenty fourth Tirthankara, Mahavira, the ford makers 
of Jainism have cautioned us humans against such unethical corruptions and have taught 
us the ways and means of overcoming such inclinations. Devotion to Arhats and other 
preceptors are part of six daily chores mandated for the believers. In Jainism, worship is 
essentially veneration of the qualities of God with a motive to realise such qualities 
which are inherent within the self and to attain liberation. Avirodhi Alvar’s (AA) 
Tirunuranthathi (TA) is a composition in praise of Sri Neminatha Tirthankara extolling 
His venerable qualities and expression of an ardent desire to achieve liberation. 

It is worth recalling the advent of bhakti movement in Tamilnadu. Bhakti 
movement in Tamil country was initiated by the sixty-three Nayanmars (Shaivite saints) 
and twelve Alvars (Vaisnavite saints) with a stated purpose of reviving Vedic religion 
in Tamil country by weaning away the people from the influence of Jainism and 
Buddhism. They countered the ascetic ways of the sramanic religions and advocated an 
easy path of devotion to God for salvation. Their euphoric writing on devotion to Shiva 
and Vishnu converted Jain kings and their subjects to Vedic path. The simplicity of 
invoking salvation by singing in praise and praying with devotion to God became the 
key factor in bhakti literature. In contrast to vedic bhakti literature, Avirodhi Alvar’s TA 
is written with the true spirit of Jain devotion, viz. singing the praise of Bhagawan 
without asking for any boon or favour but with an intent of transcending the material 
realm. While singing in praise of Tirthankara, Jain principles are incorporated 
throughout this poetic composition. One can memorize and recite TA merely as 
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devotional verses. However, if done with the knowledge of Jain principles mentioned in 
the verses, surely one will move from mere bhakti to moksha marga. This magnificent 
work in Tamil is not popular among Jains other than Tamil speaking Jains unlike other 
Jain bhakti stotras such as Bhaktamara, Kalyanamandira, etc. This book may bring out 
the deeply embedded Jain principles in TA which emphasizes how real bhakti is not 
possible without Ratnatraya. 

Jain authors have made remarkable contribution to Tamil literature in the areas 
of grammar, lexicography, didactic works, kavyas and devotional literature. All these 
works have Jain principles interwoven in them. Jain principles in Avirodhi Alvar’s TA 
being the subject of this book, following versions of it were reviewed along with other 
Jain agamas and sutras: 1. Tirunuranthathi, Mulamum Uraiyum - Ra. Raghava Iyengar, 
2. Avirodhi Alvar Iyarriya Tirunuranthathi, Mulamum Puthiya Uraiyum - Sri 
Srutakevali Bhadrabhahu Swami Sevadal, 3. Avirodhi Alvar Aruliya Tirunuranthathi, 
Mulamum Thelivuraiyum, Prof. J. Srichandran. A compendium of Jain bhakti stotras 
known as Pancastuthi comprising Bhakthamara, Kalyanamadira, Ekibhava, 
Vishabahara Mantra and Bhoopala stotra with Tamil lyrics titled Jaina Samaya 
Aimperum Thuthikal composed by Pulavar D. Jambukumar was also reviewed. 

TA has no English translation. To aid a scholar in their study of this work, an 
English translation of TA has been attempted . Each verse was analysed for the bhakti 
and jnana content and they were grouped based on Jain metaphysics e.g. ratnatraya, 
mithyatva, karma, seven tattvas, etc. Under each category, the stated doctrines were 
explained and reference from agamas, sutras and other texts are quoted. 

The second chapter gives a brief discussion on the relation between devotion and 
philosophy in general. It also provides a detailed account of the text of TA, its author, 
historical period and other works of the author. 

Third chapter provides the English translation of Tirunuranthathi with 
transliteration of Tamil verses along with Tamil verses. 

Fourth chapter discusses Jain principles and verses of TA covering such 
principles. This chapter also elaborates the doctrines as explained or defined in various 
Jain works of importance. 
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Fifth chapter covers the aspects of bhakti literature where AA eulogizes the 
splendorous attributes of Jinadeva. 

Sixth chapter summarizes the spirit of Tirunuranthathi (TA). 

TA is a magnificent Tamil literary work incorporating the grammar rules of the 
Tamil classical poetry. It is a type of “anadiplosis” poetic form wherein there is 
repetition of the last word of a preceding clause at the starting of the next clause. AA 
has used many forms of anadiplosis such as repetition of word, phrase, syllable, etc. 
Tamil literature has thirty-five types of poetic expressions grouped under the term “ani” 
which defines techniques used for comparing, praising and criticizing the taken topics. 
AA has used several such ‘ani’ to embellish his TA. This study did not venture into 
such analysis and appreciation with a view that such a work can form a separate study 
by itself. 

This book is an abridged version of my research paper submitted to the 
Department of Jainology, University of Madras, in partial fulfilment of the degree of 
Master of Philosophy in 2018. 

I am thankful to Dr. Priyadarshana Jain, Head of the Department of Jainology, 
University of Madras for her valuable guidance and encouragement in this endeavour. 
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Chapter 2 



Religion, Bhakti and Tirunuranthathi 


Bhakti In Religious Point of View 

Human beings are always in pursuit of happiness. They believe happiness lies in 
materialistic possession, name and fame. All these lead to sorrow and misery. Real 
happiness is in liberation. The idea of liberation is regarded as the ultimate goal in all 
Indian schools of philosophy, barring the Carvakas. For some schools such as Sankhyas, 
earlier Mimamsikas and Naiyaikas, the state of liberation is total destruction of pain and 
miseries in this world. Jain and Vedanta thinkers hold that liberation is not simply the 
end of pain and sufferings but is state of eternal bliss. Later Naiyayikas, Mimamsikas 
and even some Bauddhas hold this view 1 . The means to attain liberation varies from one 
school of thought to another. Some believe in devotion (bhakti marga), some believe in 
wisdom (jnana marga) and some in yoga (karma marga). In Jain thought, liberation 
denotes achievement of infinite knowledge, infinite perception, infinite bliss and infinite 
power and the instruments to attain this state are stated as right knowledge, right 
perception and right conduct. In Jainism also, devotion finds its place as a form of right 
conduct. The Oxford English dictionary defines the word “devotion”, as i. love, loyalty, 
or enthusiasm for a person or activity, ii. religious worship or observance, iii. prayers or 
religious observances. The equivalent term in Indian context is bhakti. The 
Sanskrit word bhakti is derived from the root verb bhaj-, which means "to divide, to 
share, to partake, to participate, to belong to". The word also means "attachment, 
devotion to, fondness for, homage, faith or love, worship, piety to something as a 
spiritual, religious principle or means of salvation". Bhakti is expressed in many ways, 
through music, songs and hymns, dance, plays, service, worship and prayer. 

In Hinduism, Bhakti refers to ‘devotion to’, and ‘love for’, a personal god or a 
representational god by a devotee. In ancient texts such as the Shvetashvatara 
Upanishad, the term simply means participation, devotion and love for any endeavour, 
while in the Bhagavad Gita, it connotes one of the possible paths of spirituality and 
towards moksha, as in bhakti marga. 
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Bhakti in Indian religions is "emotional devotionalism", particularly to a 
personal god or to spiritual ideas. The term also refers to a movement, pioneered by 
Alvars and Nayanmars, that developed around the gods Vishnu (Vaishnavism), Brahma 
(Brahmanism), Shiva (Shaivism) and Devi (Shaktism) in the second half of the 1st 
millennium CE. It grew rapidly in India after the 12th century in the various Hindu 
traditions. 

Bhakti ideas have inspired many popular texts and saint-poets in India. The 
Bhagavata Purana, for example, is a Krishna-related text associated with the Bhakti 
movement in Hinduism. Bhakti is also found in other religions practiced in India. 
Nirguni bhakti (devotion to the divine without attributes) is found in Sikhism, as well as 
Hinduism. Outside India, emotional devotion is found in some Southeast Asian and East 
Asian Buddhist traditions, and it is sometimes referred to as Bhatti in Pali language. 

In various chapters, including the twelfth chapter of the Bhagavad Gita, Krishna 
describes bhakti yoga as one of the paths to the highest spiritual attainments. In the sixth 
chapter, for example, the Gita 2 states the following about bhakti yogi, 3 

The yogi who, established in oneness, honours Me as abiding in all beings, 

In whatever way he otherwise acts, dwells in Me. 

He who sees equality in everything, In the image of his own Self, Arjuna, 

Whether in pleasure or in pain, is thought to be a supreme yogi. 

Of all yogis, He who has merged his inner Self in Me, 

Honours me, full of faith, is thought to be the most devoted to Me. 

Bhakti (Bhatti) has been a common aspect of Buddhism, where offerings and 
group prayers are made to images of the Buddha and the Bodhisattvas, or to certain 
wrathful deities. Karel Werner 4 notes that Bhakti has been a significant practice in 
Theravada Buddhism, and states, "there can be no doubt that deep devotion or bhakti / 
bhatti does exist in Buddhism and that it had its beginnings in the earliest days". 

Bhakti, a form of devotion is a well discussed form of religious practice in 
Hinduism and Jainism. Hinduism believes that bhakti is the surest path for self- 
realisation. Without bhakti the spiritual path is dry and tedious. There are nine methods 
of unfolding bhakti according to one’s nature and personality 5 . 


9 



sravanam 

kirtanam 

sramanam 

padasevanam 

arcanam 

bandhanam 

dasyam 

sakhiam 

atma 

nivedanam 


- listening to stories of gurus or personal deities. 

- chanting the name of the guru or the deity with love and devotion. 

- the continuous remembrance of the divine in any form. 

- service to the guru or divine is also known as karma yoga and it is 
practiced in ashrams. 

- ritualistic worship and offerings. 

- mental worship - feeling and seeing God in all. 

- being the servant of a guru or God. 

- the attitude of friendship towards the guru or God. 

- total surrender, hardest form of bhakti. It leads to perfect union 

with the guru or divine. 


Devotion in Jainism 

Jainism emphasises on compassion and discriminative approach towards the 
right and wrong actions. It forbids violence against other living beings either through 
mind, speech or action and also forbids violence either by self, through others or by 
approval. Hence, a reformative bhakti movement in Jainism would have been 
superfluous. However, enumeration of bhakti is also found in Jainism though they are 
considered vyavahar (practical). There are two types of Jina puja; saguna and nirguna. 
The worship of Jina in the form or image is called saguna Jina puja. The worship of Jina 
as formless (spiritual idea of Jina) is called nirguna Jina puja. The saguna worship of the 
paramatma (idol) is of eight-fold (ashtaprakari). We require the medium of an idol or 
image for worship till we reach the 7th gunasthan (seventh stage in the ladder spiritual 
development). Nirguna worship consists of devotion and meditation of the formless one. 
Once the aspirant is spiritually advanced to a significantly higher spiritual level (the 
stage of the 8th gunasthan and beyond), where saguna worship is abandoned. A beginner 
requires the medium of idol. While carrying on the dravyapuja (puja that includes 
physical offerings such as water, sandalwood, rice etc. is known as dravyapuja). One 
may also do the bhavapuja (mental / emotional act of puja without any physical 
offerings). 


10 



According to Jainism, spiritual advancement is made with one’s own personal 
effort, viz. purushartha. Every soul has the potential to realise its true nature. Paramatma 
is a pure and perfect soul and is not a creator, sustainer or destroyer of the universe. 
There are infinite pure souls in the state of liberation, viz. moksha 6 ' In order to reach 
this state these souls had to discard attachment and aversion and attain vitaragata 
(absolute detachment). They do not act in benevolence or otherwise for anyone. But 
jivas can understand the pure nature of the soul and determine one’s own pure nature 
and become absorbed in it. To be absorbed in one’s own pure soul is supreme bhakti in 
Jainism. 

Does this make prayer, worship and devotion redundant in Jainism? No, we 
find many great thinkers and acharyas, through their scriptures and compositions, have 
emphasized on devotion. They have defined bhakti as ‘anurag’, a continuing attachment 
with pure thought on paramatma. Whenever a devotee is unable to be absorbed in his 
soul, he is engaged in devotion, “arhantadi gunanurago bhakti:” Adoring the virtues of 
omniscient Arhat, who is free from desires and aversions is bhakti. In Jainism, bhakti 
is not adoration of the person but his sublime qualities. As Acharya Hemchandra puts it, 
“I bow down to him whose passions like attachment and malice, the seeds of birth and 
rebirth, have been destroyed. It doesn’t matter whether he is Brahma, Vishnu, Mahadeva 
or Jina” 7 . 

Further to the question, if Arhats and Siddhas do not bestow boons on the 
devotees, what use avails by worshipping them, Acharya Samanthabadra in his 
Swayambhustora answers thus, “O Bhagawan! You have conquered all attachment and 
therefore, do not pay heed to worship; you entertain no aversion and therefore, do not 
pay heed to hatred. Still, just the thought of your auspicious qualities washes the evil 
mire of karmic matter from our hearts” 8 

Place of Devotion in Jain Ethical Practices 

There are two courses of moral disciplines or conduct in Jain ethics, one 
prescribed for sravakas (householder) and other for muni or ascetics. These are called 
sravaka dharma and muni dharma respectively. Some of the vows and austerities which 
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are common to both are intended to be observed by the ascetics with greater rigor and 
diligence than by the householder. Sravakas are further classified into three-fold 
division based on their level of faith and capacity for adhering to the code of conduct, 
viz. paksika, naistika and sadhaka 9 At the paksika stage, the sravaka is incapable of 
undertaking austerities and performs puja and bhakti as spiritual practice. However, for 
all the three categories of householders, the practice of six avasyakas is essential. The 
six daily duties are listed as follows: 

dev a puja gurupastih svadhyayah samyamas tapah 

danam cheti grhasthanam sat karmani dine dine. 

that is the six daily activities or duties of householder are: worship of God, worship of 
the preceptor, study of scriptures, practice of self-control, practice of austerities and 
offering charity. Acharya Vadiraja Suri, in his bhakti literature, Ekibhavana states, “O 
Bhagawan, the gates of blissful palace of moksha is locked with hardened delusion. 
Though blemish-less knowledge and conduct are there, only devotion to you is the key 
to open that lock”. 

Worship in Jainism 

The phrase, “Jai Jinendra” is a familiar salutation, that is sure to be heard at any 
Jain gathering. It means, ‘Hail to the conqueror of the senses”; when it is said to 
someone, it pays respect to that person’s jiva as a potential soul to become the conqueror 
of senses, i.e., the concept of Jina plays into everyday life of Jains 10 . Namaskar mantra: 
this mantra is commonly practiced by Jains which pays homage to Pancaparamestin. 
This mantra is the first thing a Jain learns, always remembers, says on the rosary and 
recites on waking up from the bed, entering the temple, starting worship, going to bed 
and when beginning any auspicious activity. It is also recited at the death bed of a 
person. Apart from reciting the namaskar mantra, many Jains partake in pooja also. 
Devotion to Jina turns the mind away from the wants of the body and directs the mind 
towards divine guna of Jina. Jains are not idol worshippers, they are ideal worshippers. 
To help a layman to sing the praise of the gunas of Jina, Jain acharyas and scholars have 
written hymns, verses, stotras on a particular Tirthankara or on Jina in general. TA is 
one such devotional literature in Tamil. During the period of Bhaktivada, Jain acharyas 
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have written devotional literature in Sanskrit, which are very popular. The Bhaktamara 
stotra of Manatungacharya on Sri Rishabnath, Kumudacandra Acharya’s Kalyana 
mandira stotra on Sri Parsvanatha, Vadiraja Acharya’s Ekibhavana stotra, Dananjaya’s 
Vishabahara mandira and Bhojaraja’s Bhupalam constitute the much acclaimed 
Pancastuti. 

Tiranuranthathi - It’s Author and History 

Many jain scholars have composed songs praising Tirthankaras and their 
supreme qualities. Tirumetrisai Anthati, Tiranuranthathi, Tirupamalai, Tothtirathirattu 
are some of the classical Tamil works that are being memorised and sung with devotion 
even in the present times. 

Tiranuranthathi, a classical Tamil poetic literature was composed by Avirodhi 
Alvar (AA), who is also known as Avirodhi Nathar. The word avirotam (a+virotam) 
means one who has conquered the enemies which refers to Jina Bhagawan. The two 
concluding verses of this work state the benefits of reciting this poetic composition, 
wherein the first verse indicates the author’s name as Avirodhinatar, “nakkonta cencol 
aviroti natan navinra meynnul”. 

History of composition of Tirunuranthathi 

This literary work was written around five hundred years ago. According to 
legend n ; AA, a Vaishnavite by birth converted to Jain faith. He used to listen to the 
discourses of a Jain acharya during his visit to Mylapore Sri Neminatha Swamy temple. 
Once on hearing the explanation for the mangalacaran of Sarvartasiddhi, “moksa 
margasya netaram bhettaram kanna bhubhrtam .... tadgunalabdhaye” from the acharya 
he was attracted by the exposition. AA asked for the meaning of “tadgunalabdhaye”. 
Acharya declined his request since he was not a Jain. Instantly he converted to Jainism 
and to show his devotion, AA composed this literary work immediately by the time he 
completed one circumbulation of the temple and got initiated into Jainism by the same 
acharya. 
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Another version 12 is that while passing by the Jinalaya, he heard the Jain acharya 
in the temple expounding to his disciples the nature of moksa marga (mangalacaran of 
Sarvartasiddhi). Captivated by the exposition, he entered the temple to listen to the 
discourse. Desiring to learn more about this he requested the acharya to elucidate the 
meaning of “tadgunalabdhaye”. Accepting his request, the acharya granted permission 
to attend his lectures. Finally, AA became a follower of Jainism and in recognition to 
the change in his life, he composed this literary piece of TA, dedicated it to Baghwan 
Sri Neminatha whose image was in Mylapore at that time. 

The first verse of TA, “marame munintu mayilapuri ninru”, mentions about 
Mylapore Neminatha Swamy temple. Mylapore is an ancient village now forming part 
of Chennai metropolitan city in India. The said temple stood by the shore somewhere 
near the present day Santhome Church. There is a stone in the eastern side of the church 
with engravings in 12 th CE Tamil characters referring to a gift made to Neminatha 
Swamy by Palantiparayan. The idol of Neminatha Swamy was saved from destruction 
and transported to Mel Chittamur, though some Jain idols are still hurried by St. Thomas 
convent. Legend states that destruction of this temple by invading sea was foreseen by 
the Jain community and the main idol of Neminatha Swamy was shifted to safety 13 . 
Col.Mackenzie’s collection 12, part II also refers to the shifting of the Neminatha 
Swamy idol from Mylapore based on the prophecy of a Jain mendicant about the 
impending destruction on account of invasion by the sea 14 . Vidwan R. Ragava Iyengar 
opines that this work could have been written about 450 years back 15 . He based his 
deduction on the commentary to Jain Tamil grammar composition Neminatham, which 
referes to the 31 st verse of TA “muttanen ko mutan murtien kocaka munrinu kk um” as 
an example. Similarly, another Tamil work, viz. Sivaprakasap Perumthirattu, a rare 
compendium of Tamil Shivite literature, also refers to the 5 th verse of TA “arulotu elum 
aravali appa! pira aliyil pay” as an example. The first printed edition with commentary 
was brought out by R. Ragahava Iyengar in the year 1935. Raghava Iyengar mentions 
that he obtained the text and commentary from Sri Dharma Iyer of Tiruparuthikundram 
Jain temple, near Kanchipuram. Much later, in the year 2001 Prof. J. Srichandran 
published a commentary with the text in a user friendly version of modem Tamil. In 
2004, Sri Srutakevali Badrabahu Sevadal, Kunda Kundar Nagar published text with 
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commentary and word by word verbal explanation. Raghava Iyengar mentions about a 
legend which states that on completion of this devotional work, an apparition of 
Kushmandini, the sasanadevi of Sri Neminatha Swamy appeared before Avirodhi Alvar. 

Tiranuranthathi - Review of the Literary work. 

Tirunuranthathi (TA) is a devotional work in praise of Sri Neminatha Swamy of 
Mylapore. It sings the praise of Jina Nath, His attributes and the path to liberation. AA 
has interwoven Jain principles throughout this composition while praying tribute to Jina. 
Anthathi is classified under minor Tamil classical literature. The rule of compo¬ 

sition of this type of poetry is that the last word of the last line in a stanza becomes the 
leading word of the next stanza. Anthathi literally means, “the end and the beginning”. 
This constitutes a string of verses connected with one another through a word which is 
the last in the previous stanza and first in the succeeding stanza (a type of Anadiplosis). 
TA is such a composition containing one hundred verses with one mangalacaran and 
two concluding stanzas. The hundredth verse ends with “pukkkontate” and the first verse 
begins with “pukkontu” thus completing the poetic cycle of the words. In mangalacaran, 
AA pays obeisance to Neminath Swamy as the destroyer of enemies, ie. karma. 
However, throughout the composition prayerful reference is made to Arihant, Jina and 
all Tirthankaras. AA speaks elaborately on karma doctrine. The effect of karma which 
puts jiva into continuous transmigration in all four gatis, being bom in 84 lakh yonis. 
He comes down heavily on mithyatva, the foremost cause for the bondage of karma and 
emphasises on Ratnatraya as the sole aid for liberation. AA also reiterates through 
several verses about the destructive nature of sensual pleasures and how they defile the 
true nature of the soul. He emphasises the fact that Jina has annihilated gathi karmas 
with sukladhyana. While asserting about meditation, AA mentions in few verses the 
introspections such as anityabhavana, acaranabhavana and sansarbhavana. As a 
devotional literature TA talks about the splendours of Jina bhagawan, such as, 
samavasaran, tri parasols, the eight embellishments (astamaha pratiharaya), 1008 
auspicious epithets and His lotus feet which is adored by all living beings looking 
forward to liberation. AA in praise of the Jina mentions about His pronouncements from 
the samavasaran about pancastikaya, six dravyas and seven tattvas. AA’s poetic 


15 



excellence, his profound knowledge of jain agamas and contemporary literature is 
revealed throughout the composition. In praise of this work, Prof. J. Srichandran writes 
that, this work excels in bhakti as much as Manatunga Acharya’s Bhaktamara stotra. 
While Bhaktamara has the magnificence of Sanskrit diction, AA’s Tirunuranthathi 
brings out the mellifluous beauty of Tamil. It is befitting to call this work as Tamil 
Bhaktamara. 16 

Tiruvempavai - Avirodhi Alvar’s Devotional Composition 

Another masterpiece work of AA is Tiruvempavai. In this devotional 
composition also, AA praises the qualities of Jina as in TA. There are twenty verses and 
the style of composition is different from TA. All twenty verses end with a phrase 
“elorai empavai”, meaning wake up young lady. In south India there is a tradition of 
performing a vow (vrata) known as “pavai nonbu”, by young un-married girls in the 
Tamil month of Margazi, this vrata is also known as “danur masa vrata”. By observing 
this vow one can attain all material happiness along with eternal bliss. This belief is 
there in both Vaishnavite and Saivite traditions. Tiruppavai was written by Andal, a 
female devotee and the twelth Alvar of Vaishnavite tradition. Her work consists of 
thirty stanzas known as “pasuram”. It is sung in the early morning before sunrise while 
observing the danur masa vrata. According to Vedic calendar, one earth year is equal to 
one celestial day. The last six months on earth, in every year is equal to one celestial 
night. The pre-dawn period, the “brahma muhurta”, for celestial beings falls in the month 
of “Danur” (Margazhi). It is an auspicious time for spiritual practices. Conforming to 
the concept of bhava bhakti in Hinduism, Tiruppavai is written in the form of madhura 
bhakti. Like Meera, Andal also took Vishnu to be her loving Lord. Madhura bhakti is 
the most intense form of devotion as it brings the devotee closest to his adored. All 
distinctions are obliterated, they meet on most intimate terms. As a wife meets her 
husband, or more appropriately, a woman meets the man she is passionately in love with, 
so does a Bhakta meet the Lord. In AA’s Tiruvempavai 17 , Jina bhagawan is praised as 
omniscient, free from blemishes, residing in the hearts of the devoted and as having 
infinite qualities. In this work, AA emphasises that those who worship Jina and follow 
the path show by him attain salvation but those looking up to false deities fail to achieve 
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it. Instead of narrations in madhura bhava, AA directs young followers to worship the 
lotus like feet of Jina bhagawan for liberation from the cycles of births. He also states 
that young ones owning to ignorance have not realised how human birth is precious and 
exhorts them to be in the company of people who are endeavouring for spiritual 
upliftment (Satsang). 
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Chapter 3 

Tirunuranthathi - English Translation 


Gpifilprrprfg/&j) 

wpGw (ipssfl/sgt/ wuSlev/ny/fl rfjlssrgi/ wesrg-uJIrf&Llp} 

^sypGw Qu/riflu/w ^(/t)eiir Qamsssri—Gevyyp/rw 
/f)/r)Gw a tfiu/ g? &ssra,<SMr w/rtsssfida. Gin Q/s(g)/$/rerr 

L/pCSiL Gflrflpp iSJmip ^Lq-Ghut&sx&sTu Quirpja,^ ^](ir,Qm 

Mangalacharan (sri neminath veneration) 

marame munintu mayildpuri ninru manuyirkatku 
arme poliyum arulkontale ataram civanta 
nirame kariyaon manikkame netunal ojittup 
purame tirinta pilaiyatiyenaip poruttaarule. 

Oh, Neminatha of Mylapore! you destroyed the enemy of the soul, oh black diamond 
with pink lips, soaking the mundane creatures with your incessant downpour of dharma, 
forgive me for ignoring You thus far and wandering through many lives as an infidel. 
g/Tei) 

L/,<dQ&tfrsmpy Gtumssr g-evaii Qa/rpyuu/rsm&sr L/eveurr Q&fsij Q&rrnv 
u/rdQ&rrssisr® (ipp>£>l u&nsflda, GuevevmssxssTU emui&i G&trQsvisi&err 
endGlarressr® G&Qpw iSltssimf. lu/r&n&sr (y&ssrw L/aipsu/rasr 

w/r<d Q&fr&siri— ei) etfipaj/ei/rl srssinsm stsst Guuj wsstw w/red Q&>fr®sbri— Gp, 

Composition 

pukkontu ponnulakam kotuppanaip pulavar cencol 
pakkontu mutti panikkavallanaip painkokilangal 
kukkontu cerum kulirpintiyanaik kunampugalydn 

maakkontal vTltuli ennaen peimanam malkontate. 1 

By the offerings of flowers, the devoted get the boon of heavenly abode. Great scholars 
have attained liberation by singing His praise. Cuckoo birds resting on the Lord’s 
Ashoka tree sing melodiously. My bedeviled mind has ventured into singing in praise 


18 




of His innumerable qualities. It is like venturing to count the rain drops falling from a 
dark heavy laden cloud. 


G)&msmi—ev asssTLirr (o)&rr 65 )i—(g 6 srg}j ass&rmdL/u/w srtssrgu Qx/remGi— 

Glgrrtss&ri—rf atss&Ti—msmrr erev/rw g/£j!uirr eutswrtswrw Qp/rei 2-SvQei) 
ussisr® asmrGi— ^/nfluifru Glu/r^evr ffuj snssr urrdQu/pprrev 
a><smr(gi Qs,rr<smGi—<di iSJsssruf. ^y^eSleir &Lp spqf, apu&iGu) 

kontal kantir kotai kunru kantir puyam emu konte 
tontar kantarai elam tutiya vannam tollulakil 
pantu kante ariyappond Tya enpakkiyattal 

kantukontenpinti nilalin kiloru karpakame. 2 

Your followers abstain from begging for favours from false deities, praising them as a 
nourishing rain, mountain of grants and mighty shouldered. I have seen You as the 
Kalpatharu that grants hitherto unknown Moksha, O Lord under the Ashoka tree. 


d^> ?7z_/d6 Gw dfi pj&s) &i G(SV &i—(SV Gu/rev &tid 

unjupGic uauyu u&nasu/r u/tssvsuu l/sstsv Gwev 

L/njupGw ^jesTssr Qu/ruj<d(^nf. eufrtp6S)<x6S)UJU Gu/raedhl® 2 _esr 

y p LJaf) Co LD ^J<oS)L _ njG&)<o 37 &rlD[h&tl foj y SY7/ LTj 

karpakame karunaik katale katal polkunattuem 
parpatame pakatip pakaiva paravaippunal mel 
purpatame anna poykkuti valkkaiyai pokavittu un 

narpatame adainten cumantu eku nahnamotte. 3 

You are the Kalpatharu, ocean of compassion and qualities, destroyer of mountains of 
karmas. I have abandoned the worldly life that is transient like a water bubble over an 
ocean and have taken refuge at Your lotus like feet. 

<sy<9,/sv/r w£2 epesTr/flrressr® eperr Qu/rssr (gsmi—dSiip 

a/svui/rsMrw e^/fgy/sgtftzini— u//ruj Gu//rw srsp/w Qiciuu 

udiprfaisfrrriu 2 - 6 t» 6 sru unjr®) /ftssrGp erfhstsxssruunjnyj 

Qupjeurrj ^mpemr fflstsiaj ^jesr ^/(yGsur 

otta kalamati onru irantu okkum on ponkutaikkil 
attakalyanam oraintu utaiyai atiyominum meyp 
pattarkalai unaip parri ninre vinaipparru arukkum 

ettarga/d peruvar iraiva ninatu inarule. 4 
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Oh Lord, you have the golden parasol with three identical moon like discs and the 
Panchakalyana, the five sacred celebrations. Isn’t so, only your true bhaktas who get 
your benevolence will severe the attachments to ward off karmas? 

^(TjjGsmr® sT(ipi£ ^ijurridnyeijrrifluJIev u/ruj 

(gjOpefr e^aSluj asm? &T/D 2- iuuu/ruj tgjfBjSuj/Eiaisrr srssrm/w 
id (if) Geirrr($) 2 .wev/i£ wssr^gj/ stsst&sxsst ^srrQ&frssiri— w/ri/n/ ^.ssrd^u 
Qu/r(7j) Gsmr L/sussr/E/aerr fypssT&npu/w p^srrQa/rGrr etna L/sssnsssflu/Gesr 

arulotu elum aravali appa!pira aliyilpay 

irul dviyakarai uyppay intiyankal ennum 

maruldtu ulalum manattu ennai atkonta marru unakkup 

pondo puvanahkal munraiyum atkolkai punniyane. 5 

Oh Lord! Your compassionate wheel of dharma rises for deliverance from cycles of 
birth. You have salvaged my mind drifted aimlessly swayed by senses. You super- 
abound the three worlds effortlessly. 


L/sssrsssf)uji£> ^esr Q&ld Qu/rssrge&etr Gu/revu Qurrevevrr ademesruj/rsv 
usmsssfhu urrrr(g)(/j)UL/di^esvsjrru/fi/sgtf sj/D 2 -iudipev 
&&ssr65sfliu Qsi/w<9,§>l/fd arr/sgii <x6sbrLi/f adj)(f iLrrwSj! Gu/rev 
pss&Ttstssflu/ su/resr^tsmu (tp ssrgi/sM— iu/tsst d> pp/rwsm/rGu/ 


punniyamana cempon talai pol pollavinaiyal 
panniya para irupput talai parintu era uyttal 
kanniya vehkatirk kantam kantir katir mamatipol 

tanniya vankutai munrutaiyan atittamaraiye. 6 

They raise higher in their spiritual pursuit at the feet of the Lord of three soothing cool 
heavenly umbrellas and their golden shackles by good deeds and the iron fetters by bad 
deeds are destroyed, as by the heat of suryakanta stone. 


^/rwtsm/rGuj sT<d^<su/d<9,tm Gt&iupmu ncssrdksp/dr&w 

yp/rw ^/sn/rG# snssr/gj <F/rnjnjjGij Gu/rev/w (jpd&pSjl/rgaj/p 
prruxsmrrG&rf Sj)(rr)65)eijp ^(^w/r/ridev g/flyggeuj Q&p 
aj/riDsn/r era) ^rrsssrw ^es/evGunsi) Q&msm® ^/rw^^nf) G<x 

tamaraiye ettavankaj ceytai cakamunrinukkuh 
tamarai ceyenru carruva polum muc cattirattut 
tamarai certiru vaittiru marpil tarittavarcen 

tamarai yey caranam talai merkontu tahkutarke. 7 
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Lotus borne Moksha Lakshmi resides in the heart of Arihant, the Lord of the three 
worlds with tri umbrellas. Oh, Lotus flower, for what great deeds you have obtained 
the task of bearing the Lord’s lotus like feet. 

GU 65 ) 6 iird<xrr& &darr eurripQeurr® ^/^^/rwsm/rGwev 
l£/e/ (geij65)6iird atssbrsssfhssrrrGhsn-rr® L/ei) S-issr Gurrrfaip Qa/r<ssir(tp 
/§/&(&) sumeyr&i £j>&ip /£srr Gumsv efihssxsifT rfiwasyni L/<d(&> 

£i/smsjrrai<% (tp e^e^iufresr Qintu lusu/fd G<x 

tanku valaikkarac cakkara valyotu attamaraimel 
punku valaikkanni nalotu pullutan porttakonmu 
nmku valaittigal_ nllcutar polvinai mhkalumpukku 

anku valaitta em muvoliyan mey atiyavarke. 8 

The sun brightens as the cloud disperses and as the four ghati karmas dissolve, the Lord’s 
aura of three Bhamandalas manifests. For His pious followers, the life of Indra, Lakshmi 
and a blade of grass are all same. 

Gu/esr ^/n$)6unj& ^/ipQujeu/rpsuw 

Qa/ruf. G&rf /£)em[D LD&ksv Ga/rL/rra Go,/railsi) (gpGpei/ev Q&iuiu 
(ipuf. G&j <syif>/T{r&,6jrr Qw/riupiat/ ermiy^w r£)nju(f Q&rrrf&aw (gesfhjurf 
Qp/ruf. G&rf L/u/ 0 jg/&&G(rr!i£j)(r(f G&rr u65)655Tg Gp/rsj/rhuG/r 

atiyen arivarku alakiyava tavam atakamam 

koticer niraimatil kopurak kdyil kurreval ceyya 

mudicer amararkal moyttu enkum nirpar corkkam kunippar 

toticerpuyattuc curentirar cerpanait toliyare. 9 

My Omniscient Lord of great austerities, your samavasaran has golden flagpoles, rows 
of enclosures, crowds of celestial beings, their lords wearing heavy golden bracelets 
and their ladies with bamboo smooth shoulders dancing in ecstasy. 


Gp/rsmr w/T&Q&siSlpigi/rrrfr euuSlpgu^ a,wi—/r^& srevev/rw 
eu/rsmr fda eu/rw <^(yGw/r eutyf&w <syrr)/D Q/styp, Q&rrpy 
^str^/ > 65T£u/f^& <s>/6V6Vgtf p^ufl/rdassir{gj/$<£)/T/r)(&jir> 

Gaemr(ippev Qu/r^sd Gaili-tr/fayr) 65>/r<d(^w erw GasusdlGiu 

tola maraccevit turn vayirruc cumatarrkku ellam 
vala irukka varntarumo vanca marra nencotu 
alanavarkku allatu ayirak kan amarehtirarkum 

kela mutarporul kettarkku uraikkum em kevaliye. 10 

The omniscient Lord dispenses dharma to the faithful followers, gods and thousand eyed 
Amarendra. For the ignoramuses with wooden ears and unfilled bellies He is silent. 


Gasusvic 2.nr}upi£>)ii/mf> pysirrGffu Qetrrf Lj,& 65 ) 65 rd(§ erssrgu 
6T6U6V (g]u/njgpi£> <s>/6u (jjfiyiQ/Tsp/dyr, (ip&sr eressr^essr^^/ stw 
<xrr 6 iJ 6 V 65 ) 65 rd asiShju/r/f suemetruu/r/f (jpsmsfruLjfr/faensjrrLl Gu/rev 
fyp 2-6V&y£&j/6rr6)/rn)/r 6 V 6 U 65 )a;ygG&j 6 ii(rijiD (wetsrm/euGrr 
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kevalam urpattiyam a/ave kijar pucanaikku enru 
eval iyarrum av intiranukku mun enkunattu em 
kavalanaik kavippar valaippar mula ippdrkala ip pol 

muvulakattuUa nalvakait tevarum munnuvare. 11 

The moment the Lord attained omniscience, celestial beings rush ahead of the Indra, 
who will perform the services to Jina; they reach from above, from below and from the 
sides crowding around our Lord of eight supreme qualities. 

(jpssTesiesr gtsbt eusveiilesxsisT Gu/rdd) (ipdgpg/gysising r£d£i> (ipp>&>) 

iSl&sTsmssnqw peva es>ir>u/u> Qu(pw Lilnyuunjjdip 

2_esr65)6sru/i£> 6T6sr65)6sru/i£> ^>/ssr/r^ icnjnjj sptssrgi/w ^tmemrwev 2-/srrstrw 

p6sr65)6sru/i£> rfj)<ssr ^/(psrr Gu/rsv eij&w/rddlaip/TuQunr’dGssT 

munnai en valvinai pokki mukkurrattai nikki mutti 
pinnaivwn nalka amaiyum peruma, pirpparutta 
urmaiyum ennaiyum anri marru onrum ujjdmal ullam 

tarmaiyum ninnarulpol vacamakki tarapperine. 12 

Gift me the boon of meditating on your liberated soul, my soul and nothing else. Grant 

me the compassion towards all beings as You have. Then you can absolve all my sins, 

the three sources of sins and liberate me. 

Qugf/sugt/ Qp 2 _ev(§ Qu(psmw Qu/ruiwemw 

Qyzgl/tsi/atf prrgemissrd d)/5<%)uugj dlgu ppsyred) Qw/ruldy^w 
tSygi/U^W ^l£> ST65Tg)l£>L/eV6Sr Gwev erflQp/dg/ ^Sijp/EiaLlg} 

2.nyjGijaj/i£> erg/w 2_njrrpg/i£> Gu&nyzaisrr eprfdlevGp 

peruvatu muvulaku alum perumai arumaipoymmai 
teruvatu natanaic cintippatu ciru muUimoykkum 
arupatam amena aimpulan melviluntu dvatankatku 

uruvatum etum uratatum petaikal orkilare. 13 

Begetting praiseworthy rule over the three worlds, extinguishing false knowledge and 
meditating upon the Lord are meritorious deeds. Alas, the foolish ones, alike the six 
legged insects swarming the mulli flower, tumble over five senses and don’t realise what 
is good or bad for their soul. 


eprfQesrn§)ss)SV 2 _ 65 )<ssr Giu/resflaerr Gp/rgi/w uev gsaifl 2_iudjgj/i£> 
^rrdtssTffil&nsv ^Jesrsp/iD Qp(s^G<^ ggjesf) 'St/pajanssr/r/f 

^/r/rdltssr/r) Gurrg/ 2- ssrd^d &/T£shr Q&rrevev/w p/rwtsm/ru Gurrg/ 

gerTffdhssr/p u/rp/f ei>evrrev ^/fliu/r/j w/ggf/ ep(p^psm/rGuj 

orkinru ilaiunai yonikal torum pallidi uyttum 
arkinru ilai innum acai nence ini antakanar 
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carkinra potu unakkuc caran arcollum tamarippotu 

urkinra patar allal uriyar marru oruttaraiye. 14 

I have taken birth in many life forms during countless cycles of time, but my desires are 
not sated. When death comes, only the Lord striding over the lotus will be the sanctuary. 

ep>( 77 ,pij£(j 7 ,w wpi&jff Gu/rev 2 . e&w/T/rrf 2 . ufl/j epwL/w er/E/aerr 
£j!(rr)PP(!f) icysysj ^/evev/rd w/resflurf G&/f/J><% eu/ja^ai 

(Hi i£0j£6S)rr(Suirr® eTHeshrGesw/r/f u<%w •£/]>£/ iSlssrm/w 

^9/0<?ic50i£> ^jd,ff,es)rj ^£5) ULh—irrj&rjmh urflG# 

oruttarum mattarkaj pol unarar uyir ompum enkal 
tiruttaru mattar allacciru manidar cerntavarkkut 
tciruttaru mattaraiydtu vinnorpatam tantu pirmum 

aruttarum attarai atipattarakaram parice. 15 

Nobody realises akin to a dullard; worshippers of the omniscient Adinatha are granted 
like a wish granting tree, empires, heavenly abode and the lofty liberation too. These 
are not for the other paltry people. 


u/fi&ip icevrf ug0jgrr(f g-QH&Gt&mssBT® emu[ 4 Ga/rev/w /steporw 
g-rfigiaj/ 2.iSlip &/tuuw erssTaiat/peurrff Q^/rtsssrurf e?/s/(&j 2.evema 
tSy/fipigt/w tSysj/dpigt/w ^/Lfikjueurf eresrgp ^urressrw 

prf)pg/i£) 2. ($)££/u> gsuw Q&iufgeu/rff eppigi/ ^jeuLc Q&iuueuGrr 

paritta malarp patattar uruk kontu paintolum nancum 
urittu umil carpam enat turavar tontar dhkulakai 
arittum atittum alippavar attar enru aparanam 

tarittum ututtum tavam ceykuvar ottu avam ceyvare. 16 

Disguised as the Lord on the lotus pedestal but with attachments; but they have not 
renounced internal and external attachments like the snake shedding its internal venom 
and external skin. These monks are as disgraceful as those who wear clothes, ornaments 
claim a divinity that creates, protects and destroys this world. 


^sulc Q^iuShssrGptssr eresrgi/ ^//rd)SlesrpG<^ gjflevemev (g)evrr& 

£)euw Q&iuQesTny/reisT er/E/aerr iSl/r/resr &>)(y)£v/riu Qw/rifl/syz 

y^ei/w Q&iuQssrfg/ruj (gjevemev prresrw Q&iiip/ruj jgjevemev r£p@Geij 
ereuesr Q^tuShssrp/ruj {g)/j>£>)ii/id Gt&rresresrsijrr Q&iuu/w eresr Q/stejj&Gw 

avamceykinren enru arikinrate illai antamillac 
civamceykinrdn enkal tirtap piran tiruvai molinta 
tavamceykinrdi illai tanam ceytai illai ninatuve 

evanceykinrai intiyam conna vaceyyum ennename. 17 
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Neither realising the decadence nor performing penance preached by Tirthankara; not 
indulged in charity either, what are you doing here? Oh, my sensual mind. 


sTtssr Qjf(6$&Qw Gw g-emi—pGp erfhsBsrCStsssTrrrf 

(ip sstsstw Q&iu ussTssflrresbr® ep^&sxssrppfruj (ifi(ip w/rwsssflp p/r&ssr 
wtssr £§)(<si>£) (ypesrQ/r)fr(plw w/r&sr/r/Eia&ssr (ipp/sv sjip/flevpp/ij 
Qurresresflssr £)prrevu/w pyssrGfg/r sr/E/aerr L/wasurfd Ga 

ennencame itameyutaitte intirati vinnor 
murmamcey parmirantu ocanait taimulu mamanittun 
manihci munrotu manan kanamutal elnilattup 

potmin cinalayam ayirru ant'd enkalpuhkavarke. 18 

For our Lord, the Indra and other devas created the shining golden Samavasaran with 
the pride destroying pillars of great height, the three enclosures and seven heavenly 
gardens. My heart is as large as this to be the seat of our Lord Jineshwar. 


L//E/& 61 / 6 BT Ljyrsmssr L/ppesr L/rr/rp esretsr lj, ssst l/ssxsbtuj/t.& 

// <jd/ 63/ p//LC j 633// GlU/I 63/ <o7~toff7p piTGtSlffV GddF/EltZEto&tST 

SIiei&gvsst Gupststsssrp ^rrpetstesrp ^aShststesrp Qpeii 6 rep/w (Surf 
LD/wa py<ssrG/r)/r Qeuerrsmsn eu/retr Q&mssbri— aTpetsxstsr eu/rippp/isuGp 
punkavan puranan puttan puratanan punpunaiyac 
cankaran cakkaran tamaraiyon enat tavil cehkan 
cihkavan peranait tirtanait tivinai tevvenumper 
manka ant'd vellai valkonta vTranai valtuvate. 
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Tirthankara, the warrior is seated on the lion throne, with His white sabre of 


Sukladhyana. Praising His many names is only for overcoming the hostile karmas. In 
this poem, Tirthankara is addressed by many names, (punkavan-e life; puranan - full of 
qualities; puttan - buddha; puratanan - ancient; punpunaiya - unclad; cankaran - one 
who grants bliss; cakkaran - one who has the wheel of dharma; tamaraiyon - seated 
over Lotus) 


eu/rippp/^1 /f)ssr L/aip ewrippp eyevev/rem/jpw surruj eueupp/rev 
urrtppp/&j) Q&ulp/ ^.etststsru urri—rrp eu(f&etsterru uevaShss) ssrd G<x 
pippgt/Sylu/frw pjrrf)u/rr& atpev p/esruu Qupisi piflaGa 
p/yppp/S,} ppfeuypw Q&p/gypw /f><d£2uj py&Orp Gtssr 
valttuti ninpukal valttavallaraittam vay valattal 
palttuti ceytu unaip patatavarkalaip palvinaikke 
culttuti yam ariy dcculal tunpap pernkulikke 

alttuti drvamum cerramum nlkkiya accutane. 20 

Immortal Lord, you have removed likes and dislikes. You give shelter to those who 
praise your qualities. For those who ignore you and use their silver tongue to praise 
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falsehood, you destine dreadful lifetimes in the hell. (This poem uses poetic irony. The 
Arihant is Vitaraga. The poem emphasises on the qualities of the Arihant and result of 
such knowledge or ignorance thereof.) 

p/&<xu> ^fevevrr ^evev/iD/riD 6T(ig>pp/ <s>/pp(tpwmf> 

6i/<r&gj/ Grevevrr w&j) m/rev/w Qu/r^lpp/ wp^l/rw/ruj 
QwsrevGevrrfpdpw Geutswruf/r/gf/ <s>/6j/rhlug/ Qld ujpeupGprrrf 
p&OrW <s>/(SV p/yf psmi— (vpssTgu&ni— p/T6sr(ipa6sr pnjGtuu/Grr 

accum alia allum am eluttu atiyum antamumam 
vaccatu ella mati niilum potintatu mantiramai 
meccum ellarukkum ventirru alippatu meyttavattor 

naccum a I arkutai munrutai nan mukan narpeyare. 21 

Oh Lord! with faces on the four sides and three umbrellas, your name is a mantra. It has 
life and lifeless letters. Starts with the first and ends with the last. It is the mantra that 
finds place in all the true scriptures, grants the boon of all needed and is desired by the 
renunciates. 

Arugan (Arihant in Tamil), it starts with first Tamil vowel ‘a’ and ends with 
last consonant ‘n’. This poem subtly points to the principle of jiva and ajiva tattva of 
Jainism. In Tamil, vowels are termed letters with life and consonants are terms as body 
letters. 

Quiu/fpp/ pjesrurf {g)tr>urf pes&rtsssrmsmiD pevpw ^/resw/rw 

L/u/pp/ ^ywu/T/rwu/r Gurrnjrrf) efil&ssr&ssruuw L/tssrQp/r^pp/ssr 
pu/pp/ <sy&su5hsv/rQ/T/r(g) kgsiShstnesrp Gtpei/ sresrgfj prrLLuf.ii/ pei) 

&uj pwuGw/rpwu rjjhssT Sj)(pei/mJlevpssflppiDuGiD 

peyarttu anpar impar nannamai nalkum perumaiccaranam 
puyattu amparampara porri vinnappam purmeritun 
nayattu anpilarotu tivinait tevvenru natiyanal 

cayattampa monampa nintiru tanittampame. 22 

Oh Lord who wears the four directions as clothe, whose lotus like feet delivers the 
devoted from rebirth, praise be to You. Please tell me, the matchless victory column in 
front of your samavasaran; is it for Your victory over the heartless people with wrong 
faith of ekantavad and karma the nemesis? 


pwupSLlssr Gwei) L/smip <oT(i£> e/rpfdSLlp p/£)pp/ smeupp 
(pwup&jlGhssrrr® rff&rf sydpw/rw pessfluL/ gjfjesrrfi)g/ppmu 
uwup£>l a/ru/w uessflpp lSI/t/tsst ua,w prrwesrpppms/r 
Q&wupSLlu/rrsv si/6ssr/Eiarr& SL/t’/hu/r/r pu> £)rrp&j!rrGm- 
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tampattin melpulai elula akkit tamittuvaitta 
kumpatti notu nikarokku mdmkunippu inri aintam 
pampatti kdyam panitta piran pacum tamarittal 

cempattiyal vanankac ciriyartam cirattirale. 23 

The head sphere of thoughtless people, who do not bow down with devotion at the lotus 
feet of the Lord, who propounded the truth of pancastikaya ; is not a head but a pot with 
seven holes hoisted on a pole. 

£)/irg&j)rrefr pmstsrSlevesr gywu&ni— ej/s^hsvtssr Sjlessr ffiemeviu/rei) 

&65)6mi/i£> Qu/uy ^dSlevstsr GurrGj) sTtssrQp/rrf 
w/T<g>£>}(Tsrr G&rfpgj/ uei) w/tujw Q&trsvsvtrssr st/s<sv><^ i£>< sst 2-ufl/fdyf) 
u(Tp<2j)rrun&&6fr usssflpp iSl/r/rtssr er/E/asrr utswrtsssrffuGtssr 
cirattiral nankuilan aimpatai entilan tin cilaiyal 
purattirayankalaiyum poti akkilan potienror 
marattiral cerntupal mayam collan entai marmuyirkkup 

parattirayankal panitta piran enkalpannavane. 24 

Our Lord, He is not the one with a pile of four heads. He does not have the weapons of 
conch, chakra, bow, sword and mace. He is not the one who destroyed the three flying 
citadels with his mighty arrow. He is not the one who sat under a large Bodhi tree to 
propound illusory principles. Our praiseworthy Master had counselled the trinity of 
right faith, right knowledge and right conduct to the masses. 

Brahma is depicted with four heads, Vishnu is depicted with weapons of war. 
Tripuranthaka Shiva used magical bow and arrow to destroy at once the three palaces of 
the asuras Vidyunmali, Tharakakshan and Kamalakshan. Gautama Buddha propounded 
the principle of Maya. This poem reiterates the principle of Ahimsa upheld by the 
Tirthankara. 

utsssTtsssTGUtssrrrrf fyptssrguw ep/f w/r<^^hsm/T u/r/jay^w sr/E/asrr 
asmtsssmijtssTrrrf gesrssiw Gaili—nr’fhu/r/TQa/riSV asj/rlassvsjrrLj Gu/rev 
efil&sbr&ssrtsu&sT a/r/g/gtsussr Glsi/yiS, ^syeutssr erflrflrgrf Qu/r£2/Byz 
wsshnsmeuisisT wrrini/ sTevev/rw ^/eiiGssT 6Tesrsp/iD iDmssfh. l . Grr 
pannavanar cakam munrum dr mattirai parkkum enkal 
kannavanar tanmai kettariyarkol kalikalaip pol 
vinnavan karravan vent! avan viri mrpotinta 

mannavan marru ellam avane ennm manitare. 25 

Praiseworthy Jina perceives the three worlds by each and every moment. Alas, those 
who attribute God as sky, air, fire, ocean covered earth and rest of all things are in a 
stupor and have not heard about the qualities of God who is worthy of worship. 
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£§)i—(f ueud a/E/fgeiflssrassir wpgf/ STSSTsmssru/w a/rsmr spill—/ru 
ui—(f ^rf erfhsmesrpGtprrev ^](^etr Guui tgj/fiu/u &nuw Qu/rssr ^/stDssw Gw si) 

<S>/i—/j w sv/fil iSlssiruf. Gu/rr@ir> L/^pg/ eresT 
Ori—fj^pf sdsurdsmo, G)wiu(spins5T ^//Ei^eil) Qa/rssir® gt/Tsshrffiei/GssT 
itarar pavakahkulin kanmarru ennaivum kanaottap 
patarar vinaittol irulpoy iriyappaim pon anaimel 
atarar malarppinti yotum pukuntuen akattu irunta 

cutarar vijakkai meynana ahkuli kontu tuntuvane. 26 

The darkness of painful cycles of births that made me sightless of myself (jnanavama) 

and the dark nemesis of past karma are driven out by the Lord who entered my heart on 
a golden throne and Ashoka tree with dense flowers. The divine teachings of the 
luminous Lord shall be kept kindled with the finger of right knowledge. 


g/Tessr® fijles&T Gp/f g-dped Gurrevd oiipesrgp Gtprrev Gui/rssf)o,il Go, 
ifiesbr® Qonrem® sr^w ^eiiQeiieii eidemesrd^ iflesr Qwiuw/t&sww 

Lf,6m(g)Qoirr<smGi—esr jgjesflu Gu/ro, spilGi—tssr Qu/r^smro, ST6ST6S)S5T 
^6sir(g)Qo,/r&siri—/ruj QouremGi _ Qsutssrp ^//s<s<sswGtssT 

tuntutin terurul polac culanrutol yonikatke 
mintukontu ekum av vevvinaikku ancinin meyccaranam 
pukkon teninip pokaot tenporu laka ennai 

antukontai aravali konte venra antanane. 27 

0 Jina, you conquered karmas by wielding the dharma chakra, you have accepted me. 

Due to formidable karma, Jivas are bom in four gatis repeatedly even in the same 
lifeforms as a rolling wheel of temple car. Fearing that karma, I have taken refuge under 
your faithful feet. Hereafter, I will not let my mind wander aimlessly. 


<g//?>o;fru> Gwev 6 ^( 0 ) i£>/]io;/TU> eurs Qj^sw ^/wwsv/f Gwev 
eu/j><% id/rfreer <syi£o>(p, ^jesridevff ^uflesr wemrouieuGrrev 
/£)/S<%/fo,err o : rrSihidev fair oies&ri&fffaaaw <g/d 
Or/sp/resT G/so:/fo,6rr^idesr edesirGesw/r/fimiw o,<d<^/f<e,Geir 
antara meloru mantaram vantena ammalarmel 
vantapi ran atikku anpilar ayin maraiyavre 
nintarkal catiyil nlcar kantlr anta nlcarum ac 

cuntaran necarkal ayinvin norinum cuttarkale. 28 

Tirthankara rises above in the sky on a golden lotus as though a mountain has risen into 
the sky. Those who have no devotion to His lotus feet are lowly though they are of high 
birth. The faithful, though they are of humble status, rise above celestial beings. 


o,<d§>lsmijd oifrepiesii—d Qo : nev <sy(jj)W ueVfOfSwrd, Qp/rev o,o,d><% 
dlpSjlemuip pr eresrgp Qo : ul/§7GsV£st (tppev denser 2. STrsdll(g) 
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'gjpSjhsmu/p prretsr 2 . errsYreu/rgu ^/tsts)p/s<mfruj erflil® ^jaevrr 

u<d^lmuj<d grr^jg/ (ifiysjgt! Qu/grg/rnfiesr uSjhssr wi-msGa 
cuttiyait tanutaic collarum palkunat tolcukatta 
cittiyait taenru ceppuki lenmutal civan uUittu 
attiyait tan uUavaru araintai ati vittu akala 

pattiyait taatu muttiperrarin patinmatanke. 29 

I am not asking for liberation that brings out matchless purity, limitless virtues, and bliss 
because these qualities are innate in self. You have pronounced the true nature of jiva 
and other astikayas. All I am asking is unstinting devotion for Your lotus feet, which is 
many folds higher than those who have attained moksha. Here Avirodhi Alvar pleads 
for a bhakti that leads to liberation. He reminisces Acharya Kunda Kunda’s words, 

“mokkhapahe appanam.asahayagunam niyappanam” ( a saint who keeping himself 

on the path of liberation entertains devotion leading to liberation, realises his soul 
through it, as full of independent attributes) - Niyamasar 136. 

U)l—fEia>< 5 \!>]£IST ^atStSTW £l//r/TLil6 SSTLf.(Lpi£ ILfTlcSjleV (gif) 

Qi—iE/y?) ^/evrfd Garretsievaerrp/ri—a arretsievaerr Ganeev aS)eshrGestsrrrrj 
r °yi—iw&ieyii£> ^/fdlssrrr) ^r_ad Garrui)e\flep/i£ Giuetsr 
(ipi—ihi&sv wtssr/revtuGw gjfletsflprruflnjgp erw (wdaep/dGa 
matankalin dcanam vartalirp pintimum mamatilcul 
kitanku alar colaikal nataka calaikal ketilvinnor 
atankalum arkinra atakak kdyilinum atiyen 

mutankal manalaya meini tayirruem muttanukke. 30 

Lion throne, Ashoka tree with tender leaves, three fortified enclosures surrounded by a 
moat, flowering gardens, arenas, quarters of benevolent celestial gods are found in the 
golden Samavasaran. But my small heart forms a great residence for the Lord. 

(tp<d<m<ssr eretsrGarr (ippetss (rp/fd>§2 eretsrGarr aaii rwssrdilep/draw 

'gjdiptssr eretsrGarr eretsxstsT ^/df) eresrGa/r Guiepiesu—iu 

dl<d^<ssr eretsrGarr upprf Qaeveuw eresrGa/r aSevetsrg Qpeir epetsrnfievrr 

rfj)<d<%6ST eresrGa/r iShstsisnsf. fiipeiflesT Garrets)eu /£)/t/s<%/tGu: 

muttanen kd mutan murtien kocaka munrinukkum 

attanen koenai alien kd ati yenutaiya 

cittanen kopattar celvam en kd vinait tewonrilla 

nittanen kd pinti nilalin kovai nirahtarame. 31 

How am I to address my Lord seated under the shade of the Ashoka tree? as master? 
prime of the ascetics? sovereign of the three worlds? my redeemer? resident of my mind? 
treasure for the worshippers? endless and without karma? 

r£)/jrd&>rrir> rmrretsretsuD rdlestprdgi/ (g)(mma/repiw rdlesrrorrrrmetstemj Gurrev 
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gjfTUi p/rw tsysvsv eresrGp/r ^>/(pe4 Q&iueug/pssrpsmevGwev 
a/rwp/r /f)<ssrgu epQp&rrei) ei/essr/E/au Qu/rdesr a/ric/f Q&eveuu 
L/rrni&rr Ssv/raw L/ipdaemi—^p^iri erw Gu/red<9,LL G<x 

nirantaram nanmai niraintu iruntanum ninrarkalaip pol 
taram taram alia enro arul ceyvatu tan talaimel 
karamtara ninruoru kalvanahkap perin kamar selvap 

purantara lokam pulaikkadai akum empolikatke. 32 

He who has attained the boundless four qualities bestows not boons like other deities 
discerning virtuous or not. Reaching the luxuriant world of celestials will be easier than 
reaching the backyard for us just by worshipping Him with folded hands over head once 
only. 

Gu/redu Qu/rt/p/etpemi—u L/asr Qp/tflui/rd <syu L/ed dli—d/gw 
M/redd dlguQ/snd Gu/ruid atflerf/f aifilui/r eue/rpjp 
Giredesr G)u(pG)p/rd erfGi— L/dlesr iSlemiq. Gei/pped erss/Ga/r 
jp/Tedesr ua/f Q&rjjQ/s//’flu Gu/ruj L/ypidesr Q/s/ruf. euem/rGiu 
polip porulutaip punneri yamap pulikitakkum 
kalic ciruneri poykkali virkaliyavalatta 
melin peruneri vTte pukinpinti ventanenko 

niilin pakarcen neripoyppukumin notivaraiye. 33 

Peddlers of fallacious belief are like tiger preying on herd of cattle passing through a 
narrow patch. Those who want to attain unblemished happiness and liberation take the 
higher path propounded by our Lord of the Ashoka tree in a moment’s time (without 

delay). 

ei/em/r <syd>L/ a/ruier/fl w/r/fiaemriu ^/ei/euuSl/fl Q&ujp 
Sklem/rujw L/a/rd <9,i_ ev Lpd&L- ev/r<9,<d djlu/rresriri erep/w 
pem/rujw L/a/r edlemesrdi Qpei/ Qei/esr/geu/rpesrgu p/ru/iy. Gu/esr 
/flem/rujw L/a/r /see/Qp/rd uessfldjg/ ^pedGlarressri— rdlesricevGesr 
varaiam pukaieri marikalaiav vayiriceyta 
tiraiyam pukakkatal pukkata lakat tiyanamennum 
naraiyam pukavinait tevvenra vananru nayatiyen 

niraiyam pukanan neripanittu atkonta ninmalane. 34 

The enemy rained on you; hillocks, arrows, burning fire. You endured these as they were 
a flower shower, through pristine white meditation and subdued your enemy. You saved 
this underdog from hell by divulging the true path. 


/flesrw/r wev/fuupw p/r/E/ypw ridem/rp/rwem/remi/ 
eueerw/r eresrd Q&treshri— wnjnjj ^jp/r)&/rad G)&/rev ewresr aypuL/ 
edl&ir iD/rrremesrd Q&rrjrr) edr GlwesrGu/rg/ eresr ed/rjrrdopuuu 
Qu/resr w/t/tl/ <syed<dp <syu L/essri— jd/revu/u Glu/resresflep/d Go, 
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ninma malarppatam tankurn niraiitalt tamaraiyai 
vanma enakkonta marruatar kakakkol vankaruppu 
vinma ranaicerra vira'.men potena virriruppap 

ponmarpu alittatuap puntari kalayap ponninukke. 35 

Your adorable feet ride on lotus flowers with dense petals. Is that the reason that your 
golden chest is the residence of goddess Lakshmi of lotus temple? (Srivatsam is a 
natural mark on the chest of a Tirthankara. Icons of south India depict it on the right 
chest as a triangular shape and as a flower on the centre of the chest in north Indian idols. 
It is a depiction of His internal and external magnificence.) 

Qu/rssr §633/ w/rwessfhj L^pg/dlev (Jd)u Qu/r^srr Gu/esr 
(iptssr Gtar/ess/rfsifif srtssrgu Gwr/dlddlddlGevesr (g)i 6 fyp 2_6V§ 
r& 6 ST(g 6 S 3 T(f Gaeuev /s/ru/aGj (iptssny //i/rep/esii—u/ 
snssT § 653 /w lu/rtssr Qunr) <stw Qu§w/Z 65 ><sst tgJ/rdQssrfr) G§ 
ponkuna mamanip puntukil atip porulatiyen 
munkonar vlrenru mokikki leninta muvulaku 
nakunar kevala nayaka remunpu nanutaiya 

en kunam yanpera emperu manai irakkinrate. 36 

I am not asking for things of enjoyment and re-enjoyment such as gold, brilliant gems 
nor for flower soft cloth. Oh! Omniscient Lord having the knowledge of three worlds, 
let me gain the true qualities of myself. 

{gj//d§w Qprr/flev 6p/fi/s§/ u//zGw {g)<ssfl 6T(ip6V§w 

iy/rd§w Qu//§(€§ esii— Guz/zw L/evedf euwiflssr 6T6V6V/zw 

f£)/Td§W Qu/Z§l5 U//Z65161/U/W /§// /£)65165ZU//Z§ 6Z6V/ZW 

&,/rd§w &,/ti 51 a,633rm/f id633Tnf./s/r§6sr§63/ Q§/rev^>/fr)Gw 

irakkum tolilolintu yame ini inta elulakum 
purakkum poruhidai yompula virvammin pumiellam 
nirakkum porutkuvai yavaiyum nirninai yataelam 

curakkum curapikan tlrpinti natantan tollarame. 37 

Balladeers give up singing praises for receiving handouts. Behold ! Jina’s (pindinatan, 
pindi-ashoka) ancient dharma is the spring that bestows all things in this world and all 
that you have not even imagined (liberation). Come, let us secure that which gives 
sustenance to all in the seven worlds. 


Q§//6V^>///) Gw U6511—U//ZU/ 2.65)/— <S>/d<9,§ f5f/U/&65Z§65Z 

/sevffvpw Gi£ 6 ii) gjfi/dprrnj&Sj) /gdd! 6 Vrf jddaSj! G&rfpgi/ 
^>/ 6 V < s>//r)w Gw 61/61/.d 6 T 6 srfn/ js/esi/ndot/zev/w jydileiJlekil&srr 
l/6V <s>/fr)w Gw 6 i^61/if GurrapSjletsr Gwev/errefr Gw//a§£j)G 65 Z 
tollar mepatai yavutai accuta ndyakantan 
nallara mevi in narkati nikkilar tikkaticerntu 
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allara mevuvar enruarain talum ariviligal 

pullara mevuvar pokattin meluUa mokattine. 38 

Those who abide by the immortal Lord who holds everlasting dharma as His weapon, 
break the four swirls of birth and death. Others who profess false faith, commit sin and 
suffer. Despite shouting this truth, fools by their addiction to sensory pleasures do not 
heed and follow the sinful path. 


Gw/ram/aemrev d)ev yp/jpi§>l<9,srr aestri—g/ (ipnr)gi/6sw/f/$gtf eric 
G>&rr&iW 0 ierr Si/fdfgw 'Pf/G&rr&rf Q&rrevev/rpgj/gtfesrwSll&dr 
lurra/Ei&srr Q&ujgtfw {g)(nj/5yses)& : djlesrrgji/i wcr/sr &<srrQerrrT(g) epd(&p/> 

Gu/ram/aerrpw Gli£ujQiurT(gli£> Gu/riuu L/(&>i£> Qu/ruj (ipp^lGur 
mokahka lal cila murtikal kantatu murrunarntu em 
cokahkal tJrkkum acokarcol latatu tunmatikal 
yakankal ceytum iruntacai tinrum Trh kallotu okkum 

pokankal arhtu tarn meyyotum pdyppukum poymuttiye. 39 

Evil doers perform yagna and proudly eat such sacrificial flesh, indulge in cold 
intoxicants, carnal pleasures and believe to enter the heaven in person. Sensuous deities 
promise this pseudo salvation. Omniscient Lord of Ashoka who destroys our sorrow 
did not speak such a fallacy. 

(rppSjtesr Qureifl (9j6S)L- ypssrgpemu u/rr/fdp) tgj/reshruf. ssrrfj) epesr/g/rw 
up^lu Qu( 7J)W up, lc) ^gyevev 2 - essrGi—/r udl Gp/ruj yppev/rw 
L/pi§>ld QGtsv&rziasrr rg/ziQu L/da/r/fdyj) eresrgpw Gu/rpei) jgjevev/rd 
&)&,&! u Quiurjuud, &,<stsiiL Li^ewrrf Qa=sueuif\Quj 

muttin polikutai munrutaiyarkku irantu inri onram 
pattip perumpatam alia untopaci noymutalam 
puttik kilecankal mnkip pukkarkku enrum potalillac 

cittip peyarpat tanampuku varkatkuc cevvaliye. 40 

No anxiety of the mind on hunger, disease and other tribulations for those who are 
walking towards the town of moksha on the true path of no return. They have single 
minded devotion to the Lord with tri parasol embellished with pearl and to none else. 


eu(tpeu&jj pyevevfi- eupw euevevesrp/r/E/dl eu/rp wnrjgp 2_esr 
(pjpftsuptf srevsvrriD rjjlesr(/$ eu/riud Qa/resir® (pprjnyw g-njrprrev 
^/evevrrp/ 'P/rfflu/rr wau Gu/rev Guresr /£)strew esrpi 

Qp/rypsi/gtf pyevev/rg/ (tp(ip gtfsttr/f/sp/riudp) eresr Q&irsvsv/su Gp 
valuatu alia vatam vallana tanki varata marru un 
kuluvatu ellam nin tiru uruvak kontu kurramurral 
aluvatu allatu ariya makap pol atiye ninnait 
toluvatu allatu mulutunarntaikku enkol colluvate. 
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Benevolent Lord, wordless infant cries; likewise, I can do nothing but offer my prayers 
to you, when impediments happen while observing worthy and unblemished austerities. 
I am speechless before Thee, the omniscient Jina. 


Gt&rrevev/rrf Lilnyrfdfg ($iprr(f^/rresbr (gip Glu/r^str Gwev 

Qevevrrrfpem&srfh—d Gasmrrr Go, erred)uilep/w 

G)&/revev/r er/E/aerr Qa/rp/gei/esr gh/rfluj p/rjnyeijpGp 

/ffevev/r/T /ffrrujsig/ ripnjumssr ^J(^<dS)esrp /g&rf&Gerr 

collarpirarkku itam cular tamakku aran cfilporu/mel 

killar nacaivitak keldr tiruvaram kelviyinum 

kolla vatattu enkal korravan kuriya narravatte 

nillar nirayattu nirpan irukkinra mcarkale. 42 

Ignoble ones bound towards hell are indiscriminate, neither do good deeds to others nor 
give up greed. Nor they follow even in words, the path of our Arihant, the epitome of 
non-violence. 


/f>&/T&sw/rw <xsm(S> Gt&rressri—mu Q/s(SfinJ: /f)esrn$)ev/Ei(^w 

(Spat ^y/r&ssr/rw epetf) fyp esrgi/eir>L- uj/resr Q&(6f<9,L- G/rnr® 

ejuj &/T633r/r/T /E/<9, err <sy6vev/rev <9,w/j>gtf /■TesrQnjfi, 

<3,iTu) &(rGsmrr ppemppmssr ^(rGemmsm/s^^/ &/rw eu/fd Go, 
mcaranam itam kantukontai nehcam ninrilahkum 
tecuara namoh munrutaiyan irucehcutarotu 
eycara nar aravintankal allal cumantu Tnretutta 

taicara no tantai tan carano naintu camavarkke. 43 

“My wisdom has recognised, neither the mother who gave birth nor the father as my 
asylum”. Further the poet states that he had taken refuge at the lotus like feet of Sri 
Neminath Swamy the protector of true knowledge. He alludes the feet of the Lord to 
the bright sunshine and praises Him as the one who has three luminous halos. 


<Frri£6t»rr &/&(&) dl/E/a/r&esrw iDrr&esrw w 

G<FfUDss)rr Gleuev &n—/f Gleusm (&j6wi— y>esrQ<9>friy.piwssnssr/f 
a/rwfT&r ^esnsi/fj jE/p§i)<9,err j^&sv aessri—frev/w Gtprremi—rf 
L^wem/r GiD<sveu(/iji£> anjua fiipev L/y^Q/svG/T 

camarai cankucinkacanam macanam caturankam 
comarai velcutar venkutai nankotit tunkamannar 
kamaracu anavar attikal atalkan talumtontar 

pumarai melvafum karpaka nllal pukukilare. 44 

Even after beholding the emperors becoming paupers, people fail to reach for the 
shadow of Tirthankara who is lotus borne and is the kalpatharu (wish granting tree). The 
emperor’s emblems of wealth are described as consisting of the Chamara (royal fly- 
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whisk), conch, lion throne, ministerial council, four categories of army, white umbrella 
of surpassing brightness of the moon, regal banners and retinue of loyal kings. 


L/a/r rfjlesrnr) (s^/ruSlgp Gu/rQssrp G)aeveu(tpw> Gu/fWL/sw/sv/isrr 
Qp/ra/r /f)esrp g/iu wessrev spdQtssrp anr)p(ipw Ga/r/f/sgtf ^ettrsmin 
2 -<3,/r rijlssT/r) Gwssfhyw Gwev 2 -^Gij/r enssrpj g-ewssr^jss)i—/sG^65T 
/sa/r rijlssr/r) p/rwsm/rGw/sv /sw/sG<^Shu /sppei/Gtssr 
pukaninra nayiru pokinra celvamum pompunalul 
tokaninra tuymanal okkinra curramum corntu ijamai 
ukaninra meniyum meluta vdenru unai atainten 

nakaninra tamarai melnatan tekiya narravane. 45 

The sun rises and sinks every day, similarly the wealth vanishes. The relationships are 
like the migrating sand bars created by the flooding river. With parting of youth, the 
body weakens and becomes useless. Realising this, O Arihant, adherent of true conduct, 
walking over the lotus flowers of golden hue; I have reached your sanctuary. 


/snjpeij/fd^ HdpSt! rssva suevev/r/fd^ j°k)(3 prei) erfhsmssru/w 
Q&ppsu/fdy?)# Qaiuu/p/rwsm/r er/rfla Q&siiGsu /swdad 
appsu/fd/ajd (&j(/r>(/P £<?&>£/ ^-ipevGeup^ /spaml g/sg 
wppsu/fdyyd Qaivsugtf <pf,<srr ^/evev^j erg/w smaww/r/rGssvsvGu/ 

narravark kuccitti nalkaval larku iru nalvinaiyum 
cerravark kucceyya tamarai ericcev venatakkak 
karravark kukkurutu ottuulalverkunar katcitanta 

marravark kucceyvatu ajallatu etumkaim marilaiye. 46 


They grant the boon of liberation to true ascetics, those whohave annihilated the eight 
karmas (Siddha), those who walk deftly over red lotus flowers (Arhats), and those who 
opened my eyes to the right faith (all Acharya, Upadhyay and Sadhu) while I was 
meandering blindly. To them, I can offer nothing but my servitude. 

w/rp/r wtssrw Q a/resin (g! eu/rGesr/r/r Q<tsrr(i£>w> iSlesirp. ew/rwesr Gtwiu/snj/rev 

Gysp/rQ/s/rifi/syz dlgp u>/resf)i—/f eresru 0 (ip^evmu 

nj/rprruJI/TUi Qa/resxsv G/s/resrrrg/ sr(if!S,'§/ GiilQp/sg/ ey(pa/rev 

eg ^p/r Q/sg/sgtfur/r erip/rw /straw ^/emwueuG/r 

mara manahkontu vandr tolum pinti vamanmeynmd 

tera tolinta ciruma nitarenpa tunutalay 

nurdyiramkolai nonatu eluntu viluntu orukal 

ara netuntuyar elam narakam ataipavare. 47 
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Cruel people who have not grasped the true scriptures of the Arhat will fall into the 
seventh hell where they burn and constantly rise and fall in pain similar to hundreds of 
deaths many a times. 


<S>/65)1—11/ID surf 2.65)10 616510,6551® ^1/65)1—(^6U/j ^^651 (ip ID 

(&)&r>i—u/w (ippeifliii siSlssirG&sw/rfi gj uSlpnS)ui Qa/ruj&aw G&j 

2.65)1—11/ID -°)/fpi&r65)6U 2M655)1ID 67)6551 L L655)H D 6/>651651/165)11 G)61I6V6VIID 
U 65) 1—11/ID U6511— 6)$lfl111/!(/!) ID £jjj)6V6V/lg U/TIDU/tG/T 

ataiyum avarumai enkantu ataikuvar acanamum 
kutaiyum mutaliya vinnor kuyirriya koicakamcer 
utaiyum arucuvai unumon punum onnaraivellum 

pataiyum pataiviUydru.mil lata paramparare. 48 

Supreme Lord with the throne and regal umbrella installed by the celestial beings, you 
don’t have pleated clothe, flavourful food, glittering jewels, weaponry nor you have 
women with bright eyes. Even then why do people surrender to you? 


U/TIDUnr)/^) /g/E/a epill—/! 61^65)65111 U/l&QlDlUU U1161165)651 61111611 

<2/hid unjng FP/jpiatf <S>/iy Guiesi 2-uiuiu Gu/iid evesinessiiD sgeuesiauL/teif 
&/TW u/g/rgesinesi eueifl &niu 6 ii)kip eiSfresiesi/g pesi i/o>ip Gunev 

6111TlDUnjl!) (67>n65f)65)UI lDfl<Fnjll) G&/!§>}65) 111 6Urg&j)uu G65I 

paramparri nmkaot tavinaip pacameip pavanaivaj 
aramparri Irntu atiyen uyyap pomvannam aivakaippuh 
caramparri nanvali caivitta vlranait tanpukalpol 

varamparra naniyai macarra cotiyai vantippane. 49 

Omniscient with unblemished radiance, destroyer of cupid’s fivefold flowery arrows, I 
worship You to axe the attachments with pure meditation (dharma dhyana and shukla 
dhyana) and attain salvation. 


eu/ggjl&aei/iD i/aip sun/p/g/sei/iD pnipg£j! 6 V eunesiii 6I6V6V/11D 

Giopj Qa,n6fi(6f^iD an/fdo, id evpiotf ei/ges)^ fieri aioevio 

^)mS)dpi6V/lD U655165)1—<£ !gjUUrf)655iniDpgj/p 6lSl65)651Uin6V 
Ufg^l<g^65)6U U655165)1— Jg/655I0j/<X6nn£)u Ufl)fg^65lG611 

vantikka vumpukal valttavum talttila vanamellam 
kantikka merkoUum karkkamalattu entai talkamalam 
cintittalum pantait tip parinamattut tivinaiyal 

pantittavai pantai nuntukalakip parantanave. 50 

Arhat walks over cool lotus flowers which spread fragrance everywhere. By praising 
His divine feet by words, worshipping with this body and meditating in my mind, bad 
karmas of my past deeds have been reduced to dust and have vanished in the air. 


u/D/S&i/ i/<d(&)ij u/T6ini§>)<9,6ri onesiepup u(g)/s/T(&) 2.651 
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<S>/fr)w pemevu ul1i_ surf ally?) ^/ 65 )i_pGp rjprrjgjic ^/feuw gsrmj/rhl® 
j3)P!5& GP&&PP£>g>/ 6TI ^ ft 6 * 1 Gpu/rf&LLg} srtssrgp GrSDGrr 
0ny/5gj/ /£)nr)(&)if) /$ssrs3/&>/T surruJIev £j!({j)d a^Gsu 

parantupuk kuppara vatikal tunnum patunaraku un 
aramtalaip pattavarkatku ataitte nirkum arvam ullittu 
iranta mukkurrattu em Tea nin neyarkatku enru etire 

tirantu nirkum citti nannakar vayil tirukkatave. 51 

Non-believers reach agonising hell, the gates of which are closed for the believers of 
Jina dharma. Oh Isha, the three imperfections have died in You. For Your followers the 
gates of Siddhasila is open always. 


a^Qw/rifi) <gi/Ti£)(SST agt/ei/aarr Gpiui/Dtssr a^&svswr Q/s(st,Q& rr® 

[glpGhDrrifl ahgt/iSl&sr (gjesr 2 -uflrf s^ill/iSIsst 6 ruG)urr(ipaj/i£ 

Or^Qw/rifi G<xessri£)esr ar&w l£)&> Geuemisf. ssr atf/gsu/f Gt&mssrssr 
eupQirrrifi erevi/ihssr {g)es>su ^l/sesrrr/f £>)(P)(Zi//riu Qw/rifiGuj 
katamoli tTrmin karuvukal teimin karunai nencotu 
itamoli kurumin innuyir ompumin eppolutum 
cutamoli kenmin cukamika ventin turavar conna 

va.ta.moli elmin ivai cinanar tiruvaimoliye. 52 

Folks, if you want to enjoy eternal bliss, avoid harsh words, stop hostilities, speak 
consoling words with a kind heart, protect lives, adhere to scriptures, abide by the vows 
initiated by the sadhus. Thus, spoke the Jina. 


Qw/rifipiGpssr tgju/wL/ (jpwfypi—/r Q&rrei) Oamsssr® (jptsvxssnsutssr Qwiu/sj^/rev 
uifilgGpesr wu/ifiasrr Gt&rrei) Qu/r^Grr G)&msm(g)6su£u umssrev ^ftssresr 
G>9Iifi)pGp6ST sT(ifi£ (9prevrr(fd(g Q&rrssisr® efi)evihi(g&sYr Gu/rei) 

aiflpTGyzssr w&j! w/s<% w/rGu/ ^(/rpri/Bys a/rsvpi&r)^ Guj 
molitten iyampumum mutarcol kontu munaivan meinnul 
palitten mayarikal colporul kontu maippanalarma 
vilitten elum kuralarkku itar kontu vilahkukal pol 

kalitten matimanta maye arumanta kalattaiye. 53 

Listening to the sugar coated words of the three types of heretics (falsehood about world, 
ascetics and God); I had abused Jina’s true scriptures, listening to lustful words, I had 
spent precious life like an animal on women with dark hair and sweet words. 


a/rsvw aiflQyz/rgi/w Ga/reviZ aifliud agppp (§(<sj>kF) 

/£evu> aifilgrr rg(rr)i£ aifl&Tl/f /£)(&/wsvssr yz/rsrr 

(ypevic aiflyzev Gt&iuu/rrg/ 2 . iuwi£)ssr sresrssflspiw gprfdarf ^/pGprr 

Geuevw &,l£1 eiilifilu/rr/f suemevaGa ulL® sif®eiyG/r 

kalam kalitorum kolam kaliyak karuttakunci 

mlam kalitara mrum kalitir nirumalantdl 

miilam kalital ceyyatu uymmin enninum murkkar anto 
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velam kaliviliyar valaikkepattu vituvare. 54 

With each passing day beauty diminishes, dark hair becomes grey and you die in the 
end. Alas, despite urging not to leave the refuge of the Jina, fools still fall prey to alluring 
women with spear like eyes and perish. 

stfffiw stfls&ssT&ei/rteisT u/syp(ipw Qwiuwsmw 6 iS)rf)djg/ 2 . 65 )rrpp 
rS@) wevrfu iSleshruf. rgJesrwev rfjl&sr w/sv/fuu/rp {Bsrmsfrf 
^(glw <2>/6Uffd(&j <sy/TW/E/ 65 )< 9 ,iu/f ^(gleu/f r£)<ssr£rf 

urr(g)w ^/eusm/r[g)w (tp 2-6vGarr(fa(6rpw u/r(gl 6 uG/T 
vitum vinaikalin pantamum meymmai virittuuraitta 
mtu trialarppinti ninmala ninmalarp pdtananmr 
atum avarkku aramankaiyar atuvar annal ninclr 

patum avarai immuuvulakdrkalum patuvare. 55 

Those who take on their head the anointed (abhisheka) water of the feet of Jina, the pure 
soul of the flowery Ashoka tree, the exponent of the true nature of karma bondage and 
liberation; are entertained by the celestial maids. Those who venerate His true nature 
are praised by the dwellers of the three worlds. This verse makes a reference to the 
practice of anointment of Jina idols in jain temples with water and sandal paste and 
sprinkling of this water over the heads of worshippers. 

u/r®£i/G(SST $F)evurrpap Gypsi/sm/ru uevGtprrf) Gw si) 
e^(gleiiGstsT r^lssr aessr® ustm^tesTststesT 2.esresTtr 

GsupysvGssTesT /f)esr ^//o^^hs^tssr erflpSj! edes) sjrrpigtfsssrij Qupgf/ 
p^pysi/Gasr (glesrep/w Geuilesu— ^/^I^ujGsst 

patuvane cila patakat tevaraip palnerimel 
dtuvane ninoruneri kantu panturmai unna 
vetuvanen nin arattinai vitti vilaittunapperru 

dtuvane innum aruyir vettai aticayane. 56 

I will not sing in praise of the false deities who are the source of sin. I will not walk on 
misleading faiths having found Your unique dharma. In the past, not knowing You, I 
had been hunting precious lives. Lord of atishayas having sowed the seeds of 
Jinadharma, I have forsaken such acts. 


G&rraGwrr® ^9/u/evrrrf&65)6itru Gu/nsv ^/(gtw ahfiynjw supgrrev 
w&j) G&rrrfgrr wiurwQd S)i— Gswrw wevtfGwev pt—pp/rrf 
g/Sj) G&rf jgjemsssr 'g/uf.iurrw gt/ss) sswGiwr® ^jsurf Qgtrev^/fowtrw 
QurrSj) G&rrgp 2 . 65 ) 1 —u/w {gjesu—Giurrw tgjesflggssfhj Gu/r QprfildGa 
aticdkamotu ayalarkalaip polatum kurram vantdl 
maticor taramayankik kitavom malar melnatantar 
tuticer inaiyatiyam tunaiyotu avar tollaramdm 
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poticoru utaiyam itaiyom initanip ponerikke. 57 

Unlike others, we will not become overwhelmed by grief when death strikes. We will 
not be afraid to walk the lonely passage towards liberation because we have for travel 
the packed food of Jinadharma. 


Q&ssrgi/ e^Q^euessnsssriL /flssr <s>/fr)w/rQiu tSsrriflsmevJ Q&p 
yznr’jlai <£/ei£7uj st&st wssraiyztssf) lu/rsm&srpemerr u/fi/sgtf <sgir> 

Qu/r/r’jhj uesr/TfiGiu/r® egwL/evssrafsrpw L/<d(&> ^/ifitu/rwev (gltssrepiw 
(&j/rfliX Q&mssisr® ^/(^(eri) &><ssin—fruj iSltfisisny rj>ip<sv ^sm^rrGssr 
neric cenru oruvannam ninaramakiya mlnilaiccen 
tarittahkiya enmanttani yanai talaiparintu aim 
porippanri yotu aimpulankahan pukku aUyamal innum 

kurikkontu arulukantai pinti nilal kunatarane. 58 

Lord of the pindi (ashoka) tree and of immaculate qualities; after loitering in the path of 
pseudo faith, now I follow your timeless and endless true dharma. I beg your protection 
to hold my mind and senses not to meander like a lone elephant plundering the fields 
along with pigs. 


(gesurg/rG/T (ipesf) w/E/etnau/G/r Q&msmevGprf erflev/siGa 
uswr^/rG/r (jppei) prrei) <x/tG/t <s>/surf u/r&r> euuj Q/rrr(gl 
^jtsssrgQr) Gpi/i) ^/rrpesrGrT 6T6sr wrrd 

&>£S3rp,rrfT srrn/ Q&fj>p>frw®ftrr a/rsuhr stsst ^(/prs^ssievGui 
kunatarare munimankaiyare kolainer vilanke 
panatarare mutal rialcurare avar pavaiyardtu 
anataru nemi aratanareyena arirumak 

kanatarar eru centamarai kan en karuntalaiye. 59 

Monks and nuns with immaculate qualities, animals that have stood against killing, four 
types of celestials like bhavana devas and their consorts, emperors possessing chakra 
ratna and the congregation of twelve such gana worship my Lord whose red lotus like 
feet are borne on my proud head. 


&m_fk£5es>fTx/rsssflss)/ir> Qeyemmesinr •xmsssflspiw aml£) 2.erre7rkl(gl 
&j)rru/i£> &/!>& <s>/&sir&s3r&r) evd ^fnsssrdhsvrf ^rfaeifleumu 
£i/(P)W fijhsmrr spiusugj/w Gu/rw l/sstsv w/riusugtfw w/r<d^ltsm/ru7hsv 
U(/rp 5 & 7 hs$>rr Qa/rsrrsirr Qiduj srfipei/atfw &msm/i£ uerrarf&Gerr 

karuntirai kaninum vennarai kaninum katciyullittu 
aruntirayam tanta annalaik kankilar arkalivay 
varumtirai dyvatum pompunal mayvatum mattiraiyil 

paruntirai kollamey vilvatum kanum palakarkale. 60 
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People watch the rolling waves and flooding rivers that die out on the sea shore. They 
watch this body die and become prey to the vultures in a moment. Still these fools, even 
after seeing wrinkles and grey hair on them, they fail to see the Jina who had given the 

three gems of Sarnyaktva. 

u&raj GT6V6Vrri£> w an as/uu/r/rw asr/f uevasSlan asrd G<x 

2-6tr&rf 6T<svev/ri£> eyeueu/r Qnjnfi) /£lasT/oasrrr epi—ffldanashr 

tSysjrra, G)wev 6y&j!ui/fd(§ ^rfeuw jygjavsvrr Geup<s 

<F6fr&(f ^jevevrrg &g l //T/f rf)ssr Geui—d p/flgpasrGrr 
palakar ellam manaip param parittanar palvinaikke 
ulakar ellam ottu ovvaneri ninranar otarikkan 
alakamel otiyarkku arvamilla araventa antac 

clakar allata caturar ninvetam tarittanare. 61 

Lord of the dharma, you have no inclination towards women with soft, wavy hair and 
large red lined eyes. Wise people without vacillating mind take up your character role 
(sadhus). Fools take up to bear domestic burden (sravakas). Those who are afflicted 
with vicious karma fail to take any of these two ways. 

Gsui—W p erfldj! ^//dp/fid& fpQpSH QiMupnj/rev 

u/ri—Wptfiaigtf 2 _emani£u u/rrr/r (ipaskleu/fiasr u/ruj ^//flw/rssr 
idi—W p/f)da £§)(rr>!S& Quww/rssr <synr)w Guassrev (gjasT/ffl 
fypi—w srashriMi/djOj/ /flasrp/r/f /Bevev/j (ipwwisf. Guj 

vetam tarittu viti antarikka oluki meynnul 
patam tarittu unmai para munivarin payariman 
pitam tarikka irunta pemman aram penal inri 

mutam tarittu enmayattu ninrar nallar mummatiye. 62 

Those who do not worship the great Arhat seated on the lion throne and are afflicted by 
three types of spiritual ignorance and eight kinds of pride are far better than the monks 
who appear outwardly like you, follow various austerities of monkhood, memorize true 
scriptures but have not realised the true nature of renunciation. 

(ipwiDiy. 6j>ei/r) p/rauf 6T(ipiD &,i—(ir ) <d(& ) 

<S)/wwiy. intsvsv arrihiSlIspiLC) ifiamami&rrir&d 

Gujtssr wasrw Gu/rev <s>/fr) Gp/rp&naviBgt/ Qa/rsrrsjrr 
euwwiy Gastr srasrasr ic/tlLi—/t (ipar/fl wg/wevGrr 
mummati culnta muluoU natar eluncutarukku 
ammati nalla atiyinai tahkinum nannutarkut 
tamatiyen manam pola arro talaimitu kolla 

vammati kef enna matta mulari matumalare. 63 
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Lotus flower with circling honey bees, does not invite the Jina Nath with three fold aura 
that is brilliant and brighter than sun; to stand on its head. It is not as good as my heart 
for the Lord to reside. 

idsvid Gp/rui 6Uufl(/$iD w id rr p?&/&&(&$if> id smew )/id s&smem/ip 

asv/jjGp Qi—pp 2-evG)M/T@ (ipssrguiD asu/j^^iD sdid 

l/svidG^/tiu Gturrnf) 2.65)1 —u Qurriup Gpsij/Tasrr l/ssi Q/snS)<9,(srfiDL/<d(^ 

<S>/65)6V/sG<% 65T ^/fT6)SI^ 2MffGj) tgjssf) 6T65T65)65T ^/(STf&SV STS5rGs5T 64 

malantoy vayirum ammd narakankalum mannum vinnum 
kalante kitanta ulakoru munrum kavartarum aim 
pulamtoy poriyutaip poyttevarkal punnerikalum pukku 

alainten aravinta urti ini ennai anjal enne. 64 

I have followed the deceitful creeds of pseudo deities who wallow in sensual pleasures 
of the three worlds. I have entered human bodies filled with excrements, born in the dark 
hell, earth and heaven. Now that I have taken refuge at your lotus feet, banish my fears. 

6T65T65)65T (g)lD ID655T 2 . 6V&>&j G^/T/f {gjU//r)S5)<9, tg)S5)fr)6U/f ^jSVSVfT^ 

3tf65T65TUI 6U/T^1<9,6)4 Q&/T6V Qu/T(7^6)4 /$lDL/£U/jgtflDSSskG&ff 
Qu/rssr sruSlsv iDssrssfhu L/m/aeu Qu/tiu65)id &65isr(g)iD 

iS)65i65) S5Tuj id /flew ^s>/fr)iD Gysp/r/f Qi—fsgt/ iSlemm/^euG/r 
ennai immannulakattor iyarkai iraivarallat 
tunnava vatikal colpond nambuvar tumanicer 
pormeyil manniya punkava, anku avar poymmai kantum 

pirmaiyum nin aramterar kitantu pinankuvare. 65 

Exalted Lord of the gem studded Samavasaran, what to say about the people of this 
world believing the defective teachings of pseudo gods; even though they know it is 
falsehood. Without embracing your teachings, they are stuck in the falsehood. 

iSlem/E/Ga/riD 6T6uQ/T/r(g)iD GuG/t/ud !&1/$65t <synr)iD Gurf u65)i—ajg/iD 
(&,6mir> Ga/riif. uj (gupd G)&rr(g)iD GpeurfpiD Ga/ruSlei) ttsswi—rrev 
euemiEi Ga/rw id sstid Qa/resir® eu/rip^^/SlGev/UD <s>/6)j/t w/resfh— G/r/r® 

j£)6m/EI Ga/riD 6T(lf65)lDll/lD 6T65T&H— Gsi/fTlD ^/6U gj}]({7)6)i!65)65rdGa 

pinankom evarotum perom cinan aram perpataittum 
kunam kotiya kupatak kotum tevartam kdyil kantal 
vanankom manankontu valttukilom avar manitardtu 

inankom elumaiyum enkatavdm awiruvinaikke. 66 

We wage no war on other religionists, neither we abandon our faith in the Jina nor we 
praise even in our mind the false deities with godly names. Neither we bow at their 
temples nor we mingle with their worshippers. Thus, we have no cause to acquire the 
two (gathi and aghati) karmas. 
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^j(psrftss)ssr Gsuswsv srflsnssr 0 srrf! G&rfL/rf Gu/rsv 
2 -(psrflsmsu srsp/ip ^/(psrflssissr0sy(psurfdp irflsvevrrrf 
0(psrf)ss)ssr0 STS5sr§>)s5)& : (Lp&ssT0 d)p0p/ sp/rf/(&) iSlssiny.0 
gQf/srflsmssT 0 pj(psrf &da,/Tw srrfSjhu &/ei<9,/tS£st 
iruvinai velai oruvinai meri cerpuripol 
uruvinai enum aruvinai nloru varkkumillat 
tiruvinai men ticaimukan ni cirantu dhkupintit 

taruvinai marul cakkaram entiya cankarane. 67 

Holding the wheel of dharma, seated under the lofty ashoka tree and face visible from 

all four directions, Oh Sankara, your magnificence is matchless. You have overcome 
both the seas of karma (ghati, aghati). You have a body similar to burnt hay stack (param 
audharika body) and yet incorporeal. 

pirfismoi ^/(Sf^/rrfpsurrf Gpmudp rfrf)ss)i_ ui/rrfpip si) Gu/rsv srflirflpp/ 

Qsursia>ujL£) &rrrf)spu£> Qwuip p(rfl/Ei<9,/rrf srflsm/riu/rrf asirud 
Q&rriEiss)#, <gji£ &rruisvrf Ga/rsvw pwu/rrf su(pw <9h0/r)w 2 _irfa/rrf 
u/E/aiuw &/rrf up ufEi&u/pp/rsvr pjiif.u upprfaGs/r 

cahkai ancar talar ndykku itaiyar talal pol vilittu 
vehkayam carinum meynnatuhkar viraiyar kalapak 
konkaiam cayalar kolam nambar varum kurram utkar 

pankayam carpata pankayattan atip pattarkale. 68 

Followers, of the Lord riding on the lotus flower, do not fear death, do not fear frightful 
deities, do not shudder even if angry elephant with red eyes charge at them and they are 
not attracted by tender women with scented bosom. 

upprfpsvrflppsnssru ussrssflrrsssr® sy&smssru Qu/rssr srirflsv G&rf 
pjppswssru ussisnrf ^/nrfhwrsmwirflssr uj/tsst pjssrppiri 2 . irflrfailp 
ST0pSS)SSTp0SS)pUI(prf> p/TUJQJflf) ^irf!SBTS5T (0}S$T/ni STS5TdGa> 
srppsmssrppsmpu/w p/rui(pw <Srf,ssrrf srssr/ni srsmsm/suGssr 
pattar nal cittanaip pannirantu ocanaip ponneyilcer 
attanaip pantariyamaiyin van anantam uyirkatku 
ettanai tantaiyum tayarum ayinan inru enakke 

ettanai tantaiyum tayarum anar enru ennuvane. 69 

He is benevolent to the devotees who hold Him in their thoughts. I was ignorant in the 
past about Arhat seated in the Samavasaran of twelve yojana height. Thus, I have been 
bom as a father or a mother to countless jivas in the past and I don’t know how many of 
them were a father or a mother to me. 


STSssTsm/smi— w/rsnsviu® wrfuswi— GJ&rrsssr® rfrf)i—pp/w susvpp/w 


40 



Quememiss >/_ mrrrf £)evri GuempaiG-tp ff&/t Qu(pw Sjlem&uirriL 
mssisremismi— prrppp/euesrp ^(pi&i&eviri ^Quj ppd 
asmem/mi— ui/rrf @)ppd a/rdhssf) Gwev pwd(p /r&if&Gerr 
ennutai malaiyotu Trpatai kontu itattum valattum 
pennutaiyar cilar petaikatku war perunticaiyam 
nunnutai natar nuvanra arufikalamakiya muk 

kannutaiyar intak kacini mel namakku Tcarkale. 70 

We worship as God the ascetics who are sky clad and have the three eyes of Ratnatraya 
given by Jinanathan and we worship not the one who wears countless garlands, deadly 
weapons and has given place to women on his right and left side. 

ff&sst sresrp/rev/iD ggjt&npsut&sr tznssrp/rey/iD ggJevr&Qarrei/rl (ipp 
Gp&esr sresrp/rev/w Qimu Si/TppssT sresrp/rev/w Hdpjp)p Sjlytje&esr 
CSpdFs&r <oTssrp/ rev/ LD <oT(53r (o)p(67j&rGrr CG)tp/ hp/ (G)/hp /^IsvpGp/rp 

(Sue rSlsirprrrf pusdp, sju/id rglsirprTrf pjsurj Qurjrj&Geir 

wan enrdlum iraivan enralum ilahkoh mut 
tecan enrdlum meyttirttan enrdlum cittitiruvin 
necan enralum ennenul iruntu inta mlnilattor 

peca ninrdr tamakku eyum ninrar avar perarkale. 71 

Isha, God, Lord of three aura, Tirtha, consort of moksha Lakshmi; all these names are 
of the Arhat. For those without His qualities, these are mere names. 

Gu/r/rufl/rpp/gj})(pp/T 65 T(p 65 )i—Uirr 6 S) 6 sru idlpwQujpev 
dprrutlppSDev dlppgtf&ni— lu/rssyssr pei) £lp£>l Q&uhqw 
a>/r/T/ruj gjflppfijhssr pp esr/o sj/rkju/r&rHSsrd asdsmp Q&uhu/rgp 
pyp/ruj ggJrrpSDrf <p/[)5)uirrpsiJ6i»rr ^p/n$l(ep/f<xGetr 
perayirattuiru nankutaiyanaip pirankiyanal 
cirayirattil cirantutaiyanai nal citti ceyyum 
karai irattina munralippanaik kavitai ceyyatu 

arai irattir ariyatavarai arinarkale. 72 

Oh, wise poets, instead of singing in praise of the Lord with one thousand and eight 
names, the one with endless beatitudes, the one who showers the three gems of 
liberation; you are begging from those who do not know the fruits of liberation. 

py/rGGiu/rw <p/(pir> piGltp <p//fiujw Gailuf. evic ^ttwpp/w 
eunrGGiu/rw wg/rrd &e>5)&;srr p>/evGevrri£ w&stw Geyesisrp 11 / ygw 
Ghj/rnfilGiurr® 2 -ipev l/su L/svemwuSIGmnw end L/evmic ersvev/rd 

(jprrflGujrr® <p/ev/f iSlswriy ui/r/f p/iq. iwr/f er&iTgu (tpddhuGw 73 

ariyom aruntamil ariyam kettilam akamattum 
variyom maturak kavikaj allom manam ventiya aim 
poriyotu ulalpul pulamaiyinom empulamai ellam 

muriyotu alarpintiyar atiyar enru mukkiyame. 73 
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We have no knowledge of classical Tamil; have not read Sanskrit and we are ignorant 
of sacred texts. We are not poets writing sweet poems. We have a mind that dwells with 
the five senses, but we know that it is important to be a follower of Arhat seated below 
the ashoka tree. 

(ipd^nynyw rfj&Quj rfjlesr (g&ssrw (ipssrL/ ^.essrfTfnsmiLuJIesrujrTissT 

L/d^pyny IgaaSj! GurruUhssr GTppsmssr Gu/rssrsi/nygi/srr 
tSydf&f/gnyw ^esrg/ 6TGvevmc (Su/esr (gnynyw Gpesr 

srd^nynyw sruiSlep/w stw Qu^w/r&sray ^Jtssfld^nyp Gw 

mukkurram nlkkiya ninkunam munpu unaramaiyin van 
pukkurra tikkati poyina ettanai ponavarrul 
akkurra manatu ellam atiyen kurram atpukunten 

ekkurram eytinum emperumanatu inikkurrame. 74 

I have transmigrated into many dreadful births as I did not know His attributes bereft 
of defiling three qualities namely, pride, deceit and anger ( Mana, Maya and Krodh). 
All my sins acquired in those births are all mine. Now that I had taken refuge in the 
Lord, if any sin accrues it will be to Him. (An ironical but emphatic expression that the 
poet will be redeemed.) 

(&prj/r)i£> sTihli—fr/f (&>a>£>l fyp<5wgt/&ni— u/rr/r £)&<%&>> ff/T/Bgi/ s/iy spue 
Q&nynyw £)Shli—fr/f Gwtssfl srevev/rw Quy^w/rar sfilww 
eunyny eiSklw/r/f e^smesr w/ra, g-STl/fuumjiSlssiriy. eu/rwesr ^//svev/rev 
a,nynyw erflLLi—rrrf ayQtsv/rrf pw G)prr(ip Q^uieuGw 

kurram vittar kutti munrutaiyar cetti Trntu atinum 
cerram vittar tirumeni ellam perumacu vimma 
varra vittar vinai macu utipparpinti vaman allal 

curram vittar ticaicul_ tukilar nam toluteyvame. 75 

They have given up five sins, adopted three self-controls. Even if beaten, pierced or cut 
remain calm and do not harm the evil doers. They have emaciated body. They keep 
shedding karma. They have no relationship but for the Arhat. Those sky clad monks are 
worthy of our worship. 
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Q<Biug\j<bld GguQ/ g/resrgi/ Gg@)£>lGST/r)rf g£)gs>gstjB Qpeii ^fresiri—frev 
mrssijgi/ gf/GVGVrg/ (ipgi<$£(&) pessressfrf gjj)Qf>prrev aS)es>esT £>/f 
goGugi /B/rg/f tStygi/u^w GurrQgGsrrgj GTQpugw G&rfrBg/ 

2 -iutsi/gtf ^/gvgv/tgv 2. wag) s-ujil/ld 2-umuw wp Qp/rssrnr’ft&svsvGu/ 

teyvatam veronru tetukinrir vinait tevvirantal 
naivatu allatu muttikku nannir irunalvintir 
aivata natar arupatam potenru elupatam cerntu 

uyvatu allal umakku uyyum updyam marronrilaiye. 76 

Instead of redeeming the soul by uniting with Arihant, who destroys eight great karmas, 
whose feet are mistaken for a flower by the bees, who has risen above the five great 
vows; people seek for divinity elsewhere. But they are sure to suffer by the two karma 
foes (ghati, aghati). 


^Gw/o/r^uf/f pp(/pg/w 2 - gsst/t/b £1(7 gsst/7 eyGsrgyw gjflevev/r 
GiTGsrgrrf) Gu/tgvugu/ 7 Gu/sg/ 2-WGmngl g/Tip/B^Uq. gst wpgu ^fsurr&gj 
pesr/D/rf) (gt,/tgstw Q<9,/r®<£g/ 2_gsstgsud <9, ml®£7(7 /B/r(ipw ^jsi/surrgi/ 
srtssrgu 'Synr’fhij/rgGij/T GrwQugw/TGsr sp<d<9, tg)£(£hjuG/T 
onrariyTr mulutum unarntlr unar onrum ilia 
vantari polpavar vantu ummait talntitin marru avarkku 
nanrari nanam kotuttu unmai kdttutir namum ivvaru 

enru ariyatavar emperuman okka iccippare. 77 

There are those who people come and stand before you like a stout pillar and bow. You 
too bestow on them the knowledge about truth of the substances. They have no 
inclination to propagate the dharma but only wish to equal you. Oh, omniscient Lord 
you don’t know about them. (This poem sarcastically talks about those learned people 
who feel equal to the Lord in knowledge). 


^)<££)/bGgst l/gugst<£ SjlQigBmuaissT GTGtsrnjj 6T<sijrrd(gi£> 

£>)£<9 : ujw/r<9, 2- &sw/fgg/g/r)<9,/rs, r£)evrr etflrflgg/ 

(tp£<9 « (Lpnjgp tflLpev Q&uj (ipu l/gu Ggst/b^I/t/t/tw 
gjd&rr &GBUDyBgj/i— gst GsiGugjgswrrg/rgGsr (ip£ &gi£7)rrGir) 
iccinane puvanat tirunayakan enru evarkkum 
niccayamdka unarttutarkaka nilavirittu 
muccaka murru nilal ceya muppuvanentirardm 

taccar camaitutan vaittanar natan muccattirame. 78 

In affirmation of Jina as the lord of the three worlds, the celestial chieftains from the 
three worlds have created the moon like canopy with triple shades. Lord’s divine 
umbrella provides solace to the three worlds. 
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&<££>)u/Sw epesrgu &/r/rinr)/ rfhes/Gpesr &l ou//E/a,err erevev/rw 
^j(6j>(67>/r65r(ai£ <3,euevQesrp G<% aetni— & &/r/Tif> erii/g/if 
(ip&j&>)ii/if) er&iD (wansvei/ep/w er&rf> (w&eveuep/if 2 -g) 
u&j$jhi/i£> prr&tjpw epesrgi/w £§)ei>< tv/rg L/rr&j&i— Gjr 
cattiyame onru carrukinren camayankal ellam 
katti annanam kavalkinra tekataiccaram eytum 
muttiyum ekam mutalvanum ekam mutalvanum ur- 

pattiyum nacamum onrum illata parancutare. 79 

I announce the truth; Mukti the final attainment is one, the soul attains it alone. The 
omniscient one that has attained it is without beginning and end. Many creeds quarrel 
and peddle falsehood without knowing this. 

<3,1—fj If SMTI— 6Vlf &r/T g/gg/lrf Q<£lUSU<gi &tfSU6sfl rfl/EiaU 
ui—rfwtssbri—sv <s>/®n<5wr iShsmiq. Qeu&sir^/rif smrr Quiu wevrflesr 
<S>/i—ff i£><ssiri—/sv w&nip <s>/wQu/rssr (gesu—dflicesuc <3/,if Gui/rw 

jg)i— j if swri— sviD G)a®uur(fd(g jgjemif Gui/rrr Q&uiu/w eresir rflpyuGu 

cutar mantalam curatuntupi teivattuvani cinkap 
pitar mantala anai pinti vencamarai peymalarin 
atar mantala malai ampon kutai mummai dm atiyom 

itar mantalam ketupparkku imaiyor ceyum encirappe. . 80 

Bright glowing aura (prabhavalaya), celestial fanfare (devatuntubi), divine intonation 
(divyadhvani), lion throne (simhasana), ashoka tree, pristine whitefly whiskers 
(Chamara), showering flowers (puspavristi) and golden three tier umbrella (chatra). 
These are the divine embellishments created by heavenly beings with unblinking eyes 
for our Lord who drives out our sufferings. 

rflpuiSlesripj {gjei/eurripey erssrg}/ G<% Geug^l/r/f Q<%/r(ipw /£)esr rf/f 

ifrDuirflesrrrflGu/ srssrgi/if eurripppu Qunjnyirev ifesyssrui/resr eunjgi/dgj 
^/puirfesrfrf ^uShsmipui/rrfesrnrfGui Qassign <s>/etr)i—ueii/f<d(g ) ep/j 
^JpuiSlesrnrfGui Qeuerfhwruj rfjhssrnr) erf® erifrf^ eresr Q&uj&Geu 
cirappinru iwalvenru teventirar tolum tirtta nincir 
marappinriye enrum valttapperral manaiyanavarrukku 
arappinri ayilaiyarinriye cenru ataipavarkku dr 

irappinriye veliyay ninra vitu emakku enceykave. 81 

Rulers of the celestial beings who worship You, do not consider their birth in the heaven 
as special. For those who constantly recollect Your qualities and remain away from 
mundane household with women, that house of liberation is always open. 
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STSsrQ&uj/sv/rw erfhsmssramsiir 2 -i£<X(g sr/Eia&svsjrr u/rrw LilnyrfGurrev 
{gjesrQ&u] eurru/euff Gaerrei/sm/ryz Gpeurf srtssrgu ireshr® <s>/fr)w/rd 
Gt&mssr Q&u/ Geijsssr(gli£i (gup/f ^evGevrit) (&j<sa)t_ fyp ssrgi/tsM— u/rr/f 
pesT Q&u/ urrg/Ei&eff aessr® Qa/rsfrs/f/f erw p<ss)6Vi£)6S)&Gu/ 
enceyalam vinaikal umakku ehkalai yam pirarpol 
incey vdyavar kelvarait tevarenru Tntu aramak 
konceya ventum kupatar allom kutai munrutaiyar 

tanceya patankal kantu koUTr em talaimicaiye. 82 

What harm these karmas can do to us? On our head we hold, the pink feet of the Lord 
with three canopies and we do not hold any false faith to earn sin. We are not the 
followers of those who are married to young women and calling themselves divine. 

i/fem&u/rrrfgem#£%)(#> err Gwsurrrf rsemriywaj/ aflsssr Qurtflepnf 
gjflem&u/rrrf Qarrssxsv Qu/ruj as/rey ^/rtflu/rrrf ^jemf Ggmsm&u/rf icrr/l® 

'Pjem&u/rrrf Qu/r(7j)6rr GUtsmrrpg/gusi/sm/ru Guem/eufsowr/evesr Gwev 
pets)# iSlsMTiy u/rr/f <S>/iy u/rrrf sr/E/aerr prru/a Grr 

micaiyar tacai irul mevar naraimatu vinperinum 
icaiyar kolaipoy kalavu ariyar ilam tokaiyar mattu 
acaiyar pond varaintu aivaraip penuvar aimpulanmel 

nacai ariya pintiyar atiyar enkal ndyakare. 83 

Those directing us (Satsang - congregation), do not eat meat, do not eat in the night, 
don’t take honey or intoxicants. They don’t commit violence, lying or thievery: do not 
have desire for women, have restricted material desires and do not crave sensual 
pleasures. They are the disciples of Ashoka-Jina and worshippers of the exalted five 
(panca paramesti). 


fsrruj&pi Gpei/rf^if pesr (ippev G^eutsmrr ^rrsnsr wevrf eurrssr 
iBiuagiGp eurr GicnjGl^rrefffer^iri G^eutsmrr Qwtuiunf. u/rr/f 
si/rru/xrf Gyz sir(//,/£ tsi/sshrL/aipp Gpei/em/r iD/r/rj/rf) Q/s(st,G<9 : 

GTSinanrr {gj/fajesvasr r/>rr(en)W /Slesvssr^^esvssrGu/ 
nayakat tevartam nanmutal tevarai ndnmalar van 
miyakat tevara merkoUum tevarai meyyatiydar 
vayakat tevarum vanpukalt tevarai marri nence 

makattu evarai ittanai nalum ninaittanaiye. 84 

The heavenly beings hold Jina as their Lord and place fresh lotus in the sky for Him to 
rise. Truly devoted praise Him profusely. Instead of such a Lord, who were you holding 
in your heart all these days? 
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riflstsxssrggtsmssr iL///uS)m/w surripgGjhstsxssr tunuflep/w /gu/u> Qg(6^G<F 
Gjhstmssrgg/tsmsssT pei) ^/rr/w Q&iugsmssT tu/mflep/w G&rr/flgeijtsmrru 
Lflemssrggtsmtssr sv/j><3,&»6st Q&iuiu spiiu/ru iflesiny lu/r/flg ^//flGgrr 

2_<55)<55I&, 3,eS)e/Sl(olU S^d<3i ££l&,&,65)61SI ^Teflleb S-UJljd,^l<SS)3,(aUJ 

ninaitanai ydyinum vdlttinai ydyinum nlyum nence 
tinaitunai nallaram ceytanai ydyinum cerntavaraip 
pinaitanai vantanai ceyya ottap pintiyarku arito 

unaitanaiye okka ittanai nahl uyarttukaiye. 85 

The Lord raises His followers to His level. Even with an iota of meditation, worship 
and austerities you can be elevated to such a height by Him. ( The verse implies that 
when one rises to the level of the Lord, there is no need for any worship). 


sv&gg/d auyg/ gydflifl arr(6j>£)rri£> Gjhssrusijtssr Sim/assflsmudi 
g/iugg/d <xtsmeu a&siri—iSl&sT e>fl(/yGi£rr <x/t/t/tiu /b/tG/t/ti^) 
fpgg/g Gj)/flusurf<fl(g ^jssTL/Gt&iueijrr/f 2 -Wg/ s^ssisrmiD aemurrei) 
emeu Gig/u ifl/fleu/fs, Gsmr iSlswriy rflipev srw w/rwsssflGu/ 
kaittuk katituatum kanciram tinpavan tmkaniyait 
tuyttuc cuvaikanta pinvitumo curaray narardtu 
ottut tiripavarkku anpuceyvar umatu unmai kantal 

vaittup pirivarkajo pinti nilal mamaniye. 86 

Those who ate the poisonous kanjiram (strychnos nux-vomica) fruit won’t let go of a 
sweet fruit after tasting it. Similarly, those who adore and worship the gods who behave 
like humans will not leave You; once they behold You, the Lord under the ashoka tree. 


icsssf! ^u/rssw/ipw icrrGleu Qeuesir g//OrW suiflurr/f irev/gifl 
'gjsssflu/rrgLpQu/ ^essnsssrev aesirLirf Gluessressflssr ^sm&edii—rru 

Lflessflu/rr/f (ifi6S)i—iL/t—£V Guuj <//>/&n(S3Tuf/T ifl/r/ip L/ t /E/<9,(gwiS)6sr 
GilssGhurrj sufldtmevd, Q#,ih amsssrd syirinesxssid Q&ppeuGlrj 

manidparanamum macil ventucum vampar malarum 
aniyatalakiya annal kanfir pennin acaivitap 
piniyar mutaiyutalpeyanaiyir piralpunkarumpin 

tiniyar varicilait temkanaik kamanaic cerravare. 87 

You foul meat ghosts, those afflicted by the attachment to pleasures of women; have 
you really conquered the cupid who wields sugarcane bow? Our Lord wears no 
ornaments, no pristine white clothes nor fresh flowers; He is the real conqueror of Kama, 
the cupid. 
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Q&nrjrggt/ a/rtglaarr Sgrfuug/ ^jarr6j!<x6iir $j)da[r$)u/u 
Qunjnyg/ Gxsl/svw Gu&pei) Gasuevid Qusssr (ip^ev/ruju 
uprogt/ srw uireussnssT Sirf#)^ end u/rsuw ^/njnyirev 

^/nrypgt/ 2 - ssr Gwei) g/Sjhi/msmrTu/w ernjgySj) uiy. Gear 

cerratu katikal tlrppatu akatikal tikkariyap 
perratu kevalam pecutal kevalam penmutalaip 
parratu tirttaem pavanai tirttaem pdvam arral 

arratuun meltuti yaraiyum erruti atpatine. 88 

Jina first abandoned the desire for women and other material objects. He then destroyed 
ghati karmas. While in the process of shedding aghati karmas, He obtained the 
knowledge of the three worlds through Kevalajnana and spoke about attaining moksha. 
Whoever comes to Him, they are raised to His position. He is our object of meditation, 
once we shed our karmas, our prayers will end. 

uuL6p/i£> ui—fr/f;g£)jw urr0jg/6S3ruaj/i£> (gjevrf urrrfg&j!u(f FFrrriigi/ 
jD/niep/w <syi—/r<g63T Q&iuema ^/(sp^/r/f lu/rrr ^t/tssny 
Qo>lsl sp/w Qai— nr err Gasuetf) Gurrev ^ju/ev G<geu/f /ssva/r/f 

siJka. ep/w GiSh-tr/faerr i£)<g<g/r<d<9,srr a/faip/rdaGrrQa/rev Qeuffi/ffiSlss)esrdGo, 
patinum patar tavam pattunpatum liar parttipar irntu 
atinum atatana ceykai ancar atiyartam anpu 
ketinum keta arul kevali pol aval tevar nalkar 
vitinum vitarkal mittakkal karttakkal kolvev vinaikke. 

Followers of untruth though impersonate ascetics can’t adhere to austerities, 
eating, they won’t share food with the deserving. Even under imperial 
punishment they won’t stop the killings or other similar reprehensible acts. Unlike Jina 
who bestows benevolence on the followers even if their devotion abates, they abandon 
such devotees; these doers of sinful acts. 

eiihssissT £i/(7j)W p/yn/w ^/esieu Qeueveync p/yp/w i£)<g<g/r& 

<Sy&r)63T£uyj)W w/rgf/Q<9,/rsfr /flpypw jzyyp/w 2_ev<xi£> sreveVfric 
ffiemssrsy ^g/ypirt pyypi Qu/rypsir rjdnjypw p/yp/w /flesirp^ pevg/rev 
L/6S)6STsy <sy(jj)W pyyp/ z/gj ansv Gu/rev/w srw Lp/rsswGtsw 

vinaivarum arum avaivellum arum mittaccamayattu 
anaivarum marukola nirkkum arum ulagam ellam 
ninaivuarum aru porul nirkum drum nirainta nannul 

punaivuarum aru pukukatal polum empuranane. 90 

The ways of karmic flow, the ways to overcome them, the contradictions of false 
religions, six dravyas that are difficult to perceive; these are the components of true 
scripture. The accomplished one (Jina) is like an ocean in which rivers merge. 


89 

Before 

capital 
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L/yTss) swriwrev uSjhssrrrev auSIpgi/ epdau L/eu<ssrQLDevevrri£> 
firf^fewtsssr w/r(p<^w prrw£!u/g/ epd^w rijhzi//$<% ffir&iau 
Gu(f'gf 65 ) 6 S 3 Tu/rr(fd(&} gjflemsssTu/rrQr/w gjflevevrr G)u/fKSu/rr(f&(g eiSlsssrG&sw/r/T 
u/r(f 'gjtsmtsssru/iT ^juf.prr/&a<F Q^/jj^/rwem/r u/r/fipiGp 
puranaiyal patinal kayirru dkkap puvanamelldm 
mranai marutam tankiyatu okkum nivantacinkap 
peranaiyarkku inai varum illapperiyorkku vinnor 

paranai yaati tankaccentamari paritte. 91 

Our matchless Lord Jina seated on the lion throne; like the humid air atmosphere 
pervading all the fourteen rajju distance of the world, the celestial deities spread out 
lotus flowers for our Lord to step on. 

urr/fhsm _ /rrf>(p p/rnjss^joicuppj gtlL@u upp/rw ususmpp/ 
eprf sr(if G< 9 ,/ruf. 6 T 6 BBT(o)smv 6 B 3 rurr 6 sr gjfievdairi 2 -U/rfpp < 9 ,puppy 
6pj jgfujev Giu/rssf) GtpmsTT <sjip/ruk)/T& SI&stsstw sressnsssr 6psmsmrr 
£rf)u/ supp/r/f G&rrSjh—pp/ /¥&(/pev G&Sjhi/Gw 
paritai Triru nurraimpattu ettup pattam pavanattu 
drelu koti ennonpan illakkam uyarnta karpattu 
driyal yoni toj elaviraccinnam ennaonna 

cTriya vantarar cotitattu Tear nalcetiyame. 92 

Naturally formed temples for the Jina are there: in this middle world four hundred and 
fifty eight; in the ten bavanalokas seven crore and seventy-two lakhs; in the numerous 
kalpalokas seventy two lakh ninety seven thousand and twenty three and countless in 
the vyanthara and jyotiska lokas. 


G<F&j)u/i£> (ipu L/sussrpp/ {g)(2> <ahpp(ipw £i/fpp/f srrsTrhl (S> 
srSDev (pessrpprr/f euessTdaw eprrg)pp/i£> {g)iu/D Quu/Grrrr® 
eg tjjj! srpppp/w js/rm&sp/w weiisyw 6p6tsr/r)v£j) ggpp/ fpgu 
gp&>) /£)<SB)68Tl3u65T oS) SS) SSTp p/cXSTT Spilj. 6pSlt?lp§>)l— GtSU 

cetiyam muppuvanattu iru kurramum tTrttar uUittu 
etil kunattar vannakkam dr aintum iyarpeyadtu 
ati eluttum arukanum mavvum onrati aintu Tru 

oti ninaippan vinaittukal oti oUntitave. 93 

Arhat whose temples, natural and constructed, are found in all the three worlds and the 
five exalted ones (panca parameshti); when one wishes to annihilate the karma particles, 
he meditates the panca namaskar mantra and upon the composition of first letters of 
these worthy of worship. (The genesis of OM, maha mantra: a, Arhat; a, Asarira, i.e. 
Siddha; a, Acharya; u, Uvajjayaya and m. Muni. i. a+a=a; ii. a+a=a; iii. a+u=o and iv. 
o+m =om) 
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fpstfl eu/gys 0Lpsv ^.u/rfiSIsssny. Geu/s<^<ssr spcmda,ep/Gw 

aSle/fleunjOtf Gsu6sisr(gli£i Grf)y,£j!a6rrpevgjw Qldiuu Qu/riusmu /swiSld 

asj/rhsi/pgt/ tSysvfrQeijfT® smafsarB^surr Q^ujujw smau/rf lUsst Gu/ruj 

tgJsj/rhsu/jjgtf surrip ^(^utlrfd^ sresr sufs^G<s 

olivanta filial uyarpinti ventan oruttanume 

viUvantu ventum viputikal nalkum meyp poyyai nampik 

kalivantu avavotu kaivanta vaceyyum kaiyar pinpoy 

Uivantu vala arumanta aruyirkku en vantate. 94 

What is the necessity of going behind the tricksters who act indiscriminately with pride 
and craving, when in this precious human life all needed benefactions are endowed on 
those who pray to the Lord who is seated in the shade of bright and tall Ashoka tree. 


£1//$<%£3T Qsuerrpem/T Gurruflnjgp gsumu wdasrr u/rrdsma Qupjgpirt 
pw <%£3TW/r spssrgu /s/riq.pnr’fl/svw iSlssiriq. prrp65)6sr& G&rftBg/ 

S-.lUfB'SSJSTLD (g)6STg}J U6BBT® 6j>p,&3TLC) &j!<S5Tg}J ^JSSrQ^/TiSV/r/T <%&STW G&ff/Bgtf 

{gj/Bgesrwrra pei) &/$<%6 st Geurf Qunjny sr/fl/k^ssrGw 
vantana vennarai pdyirru uvai makkal yakkai perrum 
namtana maonru natirilam pinti natanaic cerntu 
uyntanam inru pantu otanam tinru incolar tanam cerntu 

intana makanal cantana verperru erintaname. 95 

Vanishing youth, greying hair, what have we earned as ours even after getting this 
human body? In the past we have burnt this body that is strong as agarwood by eating 
ghee soaked rice and by hugging the bosom of sweet tounged woman. Now that we have 
redeemed ourselves by taking refuge in our Lord of Ashoka tree. 
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< zr/flSjhstsrrgj Gurrpev ^(tpui/empy Gurrpeiflesr /s/rQaj/r(g) uev 
p/fl 0 esrrgj Gu/r^ei) 0/evev/rev Qlduj 0 evevrr pwesrg/T/a/f eupgrrev 
0//f)g/( 0 }<s$rrn/ Gu/r&j/aj<sv ereshrem epessremrrgtf 0/&>etnid0 (/pesrGesr 
arfl Sylsirrffh—fr ejiy^esxsmiu iresi 0fpii> <&s)a>d G)<9,rr<sfri£Ka<&sr 

eritinru potal iluppuntu potalin ndyotupal 
naritinru potal allal mey nilld naman tutar vantal 
arituinru potutal enna onnatu atanukku munne 

karitinrita ari entanaiyan aram kaikkolmine. 96 

This body is burnt, destroyed by wheezing disease, eaten by dogs and jackals and is not 
permanent. When death conies calling, it is not possible to say that you can’t come 
today. Hence, before that happens take the path of the Lord who is seated on the lion 
throne. 


Q<9,/rtsssrfyp ep0U0euw Qu/ri 0 /s^/ 0//E/0 jji ")(_Qa/rihSlm/srr u/rrf 
2. err gp ^j0eues)aid arrev0065U- 2.SV0 2-iuu/d Qa,rrerr(e0i£ 
eressr (/pei/0Lc evevg/ fr^/revev/r&nw pei) rr&rf eresrrgj 
0 essr (ypi—ffaerr G)prr(ipi£> G/seu/f Qwiuda/rilu/<d Q<% ededuu G/r 
konmu oruparuvam polintu anku iru kotpinulpar 
uhnu iruvakaik kalattitai ulaku uyyakkollum 
enmuvarumallatu icarallamai nalicar enru 

tinmutarkal tolum tevar mey kattit teUvippare. 97 

Like the clouds bring timely rains, the twenty four Tirthankaras came to redeem people 
of this world in the middle time period between utsarpini and avasarpini. Fools who 
worship others who are not true God will learn the truth by the corrupt practices of such 
gods. 

Qj%s)f)d(&jw 00Qw/ri000d02. smi—<d Qp/r/sv&a, (ipd0£mi—ddip 
0/e7r)d0ir> 000/0 err = 0^7 erww/resr 0/1/ gywi/ev rgrfd 
06 t 9 d 0 w 0rf)srf)pd 0pp0^/ (ipww00^/ erw wesrw/rw 
<xed)d0(dy &rric 0/ewessrd0w ues)essr 0 ^/rerrgj/jenessrd &>fj>gi/a>Gerr 
tehkkum tirumolit tikkuutait tolcaka mukkutaikkll 
aUikkum tiruarul dliemman ati aimpulamrk 
kulikkum tirivitak kurrattu mummatattu emmanamam 

ka/ikkun caram anaikkum panaittal inaik kantukale. 98 

Mind is an elephant that wallows in the pond muddled by five senses and is in a state of 
frenzy with anger, lust and ignorance. Wearing the four directions, the Arhat seated 
beneath the tri umbrellas, dispenses knowledge through divine sound (divyadhvani) and 
redeems this eternal world. Only the wheel of dharma. His divine feet can be the strong 
leg irons that can arrest this elephant. 
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a/5grr£j!a6iir srtssr adl/jjyz G)p(<sj>&rr&d <xuf. prrnyjw Lj,(d> 

Gt&pprrg/ {gjssnu iShsskuf. iu/rrf ^(puu/r^^/d G^rf-Gg/w {gjssrQ&rmv 
^/pprrSjlistsHi/ 'g/assf) w/rw/svrr/ra, ^jsssfl/dg/ <syiy Gujsst 
( ip/BgrrGj) euevaSIsmesT Qeueveussr srevey/r/fisp/w (ip/dgtfnyGsi/ 
kantatikal en kacinta nencakak katinarum pun 
centatu iyai pintiyar tiruppatattuc certtum incol 
antatiyai ani mamalardka anintu atiyen 

muntati valvinai velvan elldrinum munturave. 99 

With a heart similar to a mellifluous tempo this pleasing ‘ Anthati’ (a type of anadiplosis) 

is offered at the divine feet of the Lord seated below the Ashoka tree with red blooms. 

Hence, I will be ahead of many in destroying the past karmas. 

(ip/j>£9u/ Gu/rssr iSlssr (yp sijev^ (ipssfl tgjpSd/iG/jrrff! 

Grpemp Lilrrrrissr sT(tf>/s<^(p(e)pw Qurr(ip 0 j/ erny ^j/dGarr/f 

p/j><g) Qurrnyrrg/ srssrguw surrd) Qu/Tnyrrg/ snssrguw grripeytstsu— Gu/esr 
L//S09 Qurr/p/Tg/ snssrgyjw G^eu/j Qu/resrp/rwem/ru L/,dQa/rswri— Gp 

muntiya peranpin muvulaku etta muni intirardtu 
entai piran anku eluntarulum polutu era ankor 
tantiporatu enrum vaci poratu enrum talyutaiyen 

punti poratu enrum tevarpon tamaraip pukkkontate. 100 

With the three worlds worshipping with devotion, when He travels surrounded by the 
chieftains of celestial beings; neither elephant, horse nor my mind became the mount as 
they would not remain still.Hence, the celestials placed the golden lotus for Him to ride. 


About author and purpose of writing. 

L^d Q&mssisr® /5/T(®pw L/esflpssr ^)(psunyw Gurrnjnf) /f)<ssrgu 
prrd Qa/rssiri— Q&(&y Q&irsi) <sys)$G/T/r £9 /s/r^tssr /ssdssrny Qwiu/dy/yev 
u/rd Qamsssr® p/risryw usssfl/dg/w r£las> ssr/dg/w uiyda, suevevrrrf 
S>d Q&rrssiri— euevaihssxssr G&rr/rrf dhsuadj) G&rf&evGpr 
pukkontu nalum punitan tiruvaram porri ninru 
nakkonta cencol aviroti natan navinra meynnul 
pakkkontu nalum panintum ninaintum patikkavallar 
tJkkonta valvinai cerar civakati cerkuvare. 

Those who offer every day, floral worship to Jinadhanna and recite Avirodhi Nathar’s 
text of samyaktva with devotion and mindfulness, they will not land in loathsome births 
but will attain salvation. 

Hdnip/r @evw gjfievssxsvp kderfhstsxssr Gu/rw Q&uiiu <%/rw sm/ru/rruj 

sv/dg/ ^prf)d(&p£> wL- Q/styp&Gw wnysu/r(G(pd&d 

Q<9,/r/d ; %,7/f tSy/sv/E/asv ^<ss)i_G)ujrr(p gptssrgyjtstni—U/mssrgjtsssrpsmp 

^//dprrSj! cgjds ^jerflGrrrrSj) ep^hu <pf,&w Gw 

cinta kulam illait tivinai pomceyya tamaraiyay 

vantu atarikkum matanencame maravatirukkak 
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kontar alankaj kutaiyoru munrutaiyan kunattai 
antatiyaka aviroti otiya akamame. 

No mental agonies, harmful karmas are gone, and succour comes on a red lotus flower 
for those who remember Avirodhi Anthati written on the venerable qualities of the Lord 
whose abode has bunched flower garlands and tri parasol. 


-0O0- 
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Chapter 4 

Jain Principles in Tirunuranthathi 

Jain Principles - Brief Overview 

The age of Jainism dates back to pre-Vedic period. There are references to jain 
Tirthankaras, Sramanas, Arhats and their principles in Rig veda, Yajur veda and puranas. 
Manusmriti also referes to the first Tirthankara Risabadeva. Mohenjadaro and Harappan 
seals contain symbols relating to Jainism. 

Jains worship Risabadeva as the first Tirthankara of the present period followed 
by twenty three Tirthankaras in this time cycle. Tirthankara is also called as Jina, one 
who has conquered all enemies such as anger, greed, lust, etc. and has destroyed all 
karmas. He is a ford maker, ie. remover of all obstacles on the way to salvation. 
Tirthankaras preached what they themselves followed and that too only after they 
obtained omniscience. Their preaching contained metaphysics, ethical doctrines, karma 
theory, cosmology, etc. Jain metaphysics emphasises that the universe is comprised of 
jiva (living) and ajiva (non-living), that every living being has the potential for getting 
liberated. It explains the processes of karma bondage and shedding of karma. TA 
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though considered as a bhakti literature, it contains numerous references to the jain 
metaphysical and doctrinal principles. 

Jain metaphysics and doctrinal principles are vast, and many volumes have been 
written on the subject by many acharyas of the past and present day scholars. While the 
categorisation of such principles is done based on Tattvarta Sutra (seven tattvas) or on 
Samayasara (nine padarthas), this study ventures on a different way of listing of the Jain 
doctrines expressed in TA due to the fact that TA is a bhakti literature and doctrinal 
exposition is not exhaustive. However, it is possible to list the Jain principles found in 
TA in a logical sequence based on the transition of a mundane soul to an enlightened 
one in the following order: 


Metaphysics 

1. Karma - from time immemorial Jiva is associated with karma. 

2. Indriya / Indriya viscaya - owing to delusion, Jiva believes that it is body and 
indulges in senses to bind more karma. 

3. Four gatis - to experience the fruits of karma, Jiva takes birth in four gatis 
repeatedly and gets caught in the web of transmigration. 

4. Mithyatva - even after experiencing innumerable pains and sufferings, Jiva 
continues to wander in samsara due to wrong belief. 

5. Ratnatraya - with samyakdarsan (right faith), if one acquires samyakjnana (right 
knowledge) and (right conduct) samyakcaritra, he will be relieved from karma. 

6. Seven tattvas - belief in seven tattvas is samyakdarsan. 

7. Samyakjnana - Agamas are the source of jain tattvas and knowledge that 
consolidates samyakjnana. 

8. Anupreksa - it is an import and vital part of right conduct which ensures 
contemplation on the state of mundane life. 

9. Sukladhyana - pure meditation, is an important tool for annihilation of karma 
and attaining liberation. 

10. Kevalajnana - by sukladhyana gathi karmas are destroyed and Kevalajnana 
manifests. 
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11. Liberation - the ultimate goal of the soul 

Ethics 

1. Sravakacar - for householders and Muniacar - for renunciates. 

Doctrine of Karma 

The doctrine of Karma is a significant contribution by Jains to the world. 
Doctrine of karma developed by Jains is based on realistic approach. In the mundane 
life, the living beings have been attached to non-living karmic matter from time 
immemorial. Attachment and aversion are the two causes of bondage. Attachment is of 
two kinds, deceit and greed. Aversion is also of two kinds, anger and pride, hence anger, 
pride, deceit and greed are the four causes of karmic bondage. These four are known as 
‘kashay’. Bondage of karma is the reason for transmigration, pain, sufferings and 
illusionary pleasures. Karma, according to Jainism is material in nature. It is considered 
as subtle sub-atomic particle, invisible matter, spread in the entire universe. It has the 
property of attaching to the soul when the soul takes to the mundane activities propelled 
by the pyscho-spiritual conditioning and causes contamination of soul’s pure qualities 
and empowerment. Lord Mahavira explained to Gauthama about karmic bondage thus, 
“O Gautama, just as the sprout has a seed for its hetu, as there is a hetu for happiness 
and misery; since it is a karya. That hetu is the karma” 18 . 

Inflow of Karmic matter results from the action of physical, mental and verbal 
activities (yoga). This inflow of karmic matter occurs at all times; thus, the soul gets 
associated with karma which affects its inherent capacity for self-realisation. As a result, 
the soul remains in bondage of karma, gets caught in the web of transmigration. 

After countless lives, when the soul is released from the bondage by its own 
efforts in the right direction, it attains its true natural state of perfection and gets 
liberated. Liberation is the ultimate goal of human life. 

TA’s mangalacaran praises Sri Neminath as the destroyer of the enemy (karma) 
of the soul (marame munintu...). Neminath is the twenty-second Tirthankara, first cousin 
of Sri Krishna Vasudev. Like Neminath, not only Tirthankaras but all Arhats destroy 
their inner enemies, viz. the bhava karma (passions) and dravya karma (subtle karmic 
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matter) and reach the level of Godhood. Jainism says that every soul is potentially divine 
and whenever, wherever one realises this divine nature, can rise to the ultimate state of 
Arhat-hood and Siddha-hood. 

Ghati and Aghati Karma 

The mentioning of karma principle in AA’s TA is found in many of its verses, 
as can be seen from the list below. 

In verse 3, AA describes Tirthankara as the enemy of karma prakriti, ie. destroyer 

of eight karmas ( pakatip pakaiva...). Pakati is the Tamil version of prakriti. Acharya 

Kunda Kunda 19 , in his Samayasara states, “the pure soul is beyond birth and death, yet 
because of the operation of the karmic prakriti it is said to take birth and die. Similarly, 
karmic prakriti as conditioned by the self appears and disappears”. AA mentions that 
he had taken refuge under Tirthankara’s lotus feet fearing the karma. Diving deep into 
the definition of karmic prakriti in Jain agamas, it is very inspiring that AA had captured 
the essence of such agamic knowledge in his devotional composition. There are four 
types of karmic bondage, viz. 1. prakriti (nature), 2. stiti (duration), 3. anubhaga 
(intensity of fruition) and 4. pradesa (quantity of karmic particles. Further prakriti 
bondage is bondage of eight kinds of karmas such as, 1. jnanavama (knowledge 
obscuring), 2. darsanavarna (perception obscuring), 3. vedaniya (pain and pleasure 
producing), 4. mohaniya (deluding), 5. ayush (life span determining), 6. nama (body 
determining, 7. gotra (status determining) and 8. antaraya (hindrance producing). These 
are mula prakritis. There are sub-types of karmas for each of these eight karmas totalling 
one hundred and forty eight. These eight karmas are classified into ghati (obscuring) 
and aghati (non-obscuring) karma. Jnanavama, darsanavarna, mohaniya and antaraya 
karma are the four ghati karmas. Owing to the instrumental cause of four ghati karmas, 
the intrinsic nature of soul is obscured. The four kinds of aghati karmas are vedaniya, 
ayu, nama and gotra. These aghati karmas are the instrumental cause for the soul to 
come in contact with external things and leads to happiness or misery, formation of life 
time (ayu), physique, gati and status. Ancient acharyas have illustrated the concept of 
prakriti bandha through the example of “modaka”, a sweet dish. The modaka is made 
up of different ingredients, has different potency such as curing gastric trouble, bile or 
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cough. Similarly, some karmic atoms obscure the knowledge, others delude the vision 
whilst some others produce pleasure and pain, etc. This is called prakriti bandha. 20 

TA-19, gives an account of Tirthankara destroying karma the enemy, with his 
white sabre (sukladhyana). (...tivinai tevvenumper manka anro vellai valkonta vlranai 
valtuvate.). The external austerities are the tools to overcome the senses and help in 
consolidating self-control and result in purging of karmic matter from soul. The practice 
of internal austerities, viz. expiation of sins (prayascitta), humility (vinaya), service to 
the guru (vaiyavritya), study of scriptures (svadhyaya), abandoning attachment for body 
(vyutsarga) and meditation (dhyana) are the tools in contemplation and meditation. 
While the practice of external austerities leads to a life of detachment and purification 
of the soul, the internal austerities bring about total destruction of four destructive 
karmas. In the scheme of internal austerities, dhyana occupies the highest place of 
importance 21 . 

TA-27, (tuntutin terurul .aravali konte venra antanane...), AA talks about 

karma from two perspectives. First he describes the repeated births in four gatis due to 
karma and then about Tirthankara conquering the karmas with his dharma chakra. 
Karma is the cause of rebirth, attachment and aversion are the cause of karma bondage. 
Psychic karma produces material karma and material karma gives rise to psychic karma. 
Uncontrolled anger, pride, deceit, greed and all such other passions nourishes the roots 
of rebirth. The cycle of birth and death cannot be broken without the destruction of 
karma. Karma and rebirth are closely associated with each other. Only when the chain 
of birth and death is broken, self-realisation and freedom from miseries is achieved, ie. 
emancipation is attained through the complete destruction of karma 22 . 

TA-46, (.iru nalvinaiyum cerravarkku....), AA pays obeisance to those who 

have annihilated eight karmas (siddhas). Only after all four ghati karmas and four aghati 
karmas are destroyed, a soul attains liberation and reaches Siddhasila. 

TA-66, (... avviruvinaikke ....). In this verse AA states that he will not be party 
to acts of mityadristi that invite the eight karmas. It is stated in jain Upanga agama 
Prajnapana that, the intense rise of knowledge obscuring karma gives intense rise of 
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perception obscuring karma. The rise of perception obscuring karma gives rise to 
intense darsana moha (faith deluding) and this intense rise of darsana moha gives rise 
to mityatva (perverted faith). The rise of mityatva causes eight kinds of karmic bondage 
to the soul 23 . Therefore, AA says that he will not be party to acts of mityadristi that binds 
eight karmas. 

TA-75, (...vinai macu utippar ...); while mentioning the merits of a nirgrantha 
muni, AA writes that they shed karmic dirt by observing many vows and austerities. 
The severity of such observances by Jain renunciates is renowned. Adherence to five 
maha vratas (non-violence, truth, non-stealing, celibacy and non-attachment), three 
restraints of mind, speech and action, five samiti (limits in movement, speech, accepting 
food, handling of articles and careful disposal of excreta), forbearance of afflictions 
(upasarga and parisaha) and fasting to shed nokarma the body mass are major 
observance of jain munis. It is noteworthy to state that Jainism elevates such renunciates 
among the five worthy-of-worship. 

TA-76, AA exhorts the worldly people to abide by Bhagawan, the conqueror of 
karmas and his path otherwise suffering due to karmas is certain, (.. vinait tevvirantal.. 
irunalvintlr ...). Here one should understand that karmas include both bhava karma and 
dravya karma, ie. psychic passions and the foreign karmic matter attached to the soul. 

In verse 88 of TA, (... cerratu katikal tlrppatu akatikal ...) it is mentioned that 
Jina has annihilated ghati karmas and attained Kevalajnana. The poet continues that the 
Lord will further shed the aghati karmas. 

Omniscience (Kevalajnana) is attained on the destruction of deluding karmas 
(mohaniya), and thereafter on the destruction of knowledge and perception covering 
karmas and obstructive (jnanavarna, darsanavarna and antaraya) karmas 24 . Prior to the 
attainment of moksa the origination of Kevalajnana (all-comprehending jnana, all- 
comprehending darsana) has been deemed indispensable in the Jainism. When as a result 
of an annihilation of the obstructing karmas the natural consciousness becomes free of 
concealment then an all comprehending cognition makes its appearance. Of the four 
ghati karmas moha alone is annihilated first and then within a period of antarmuhurta 


58 



(48 minutes) the remaining three, viz. jnanavarna, darsanavama and antaraya are 
annihilated as well. Moha being the most powerful of all karmas it is only after its 
annihilation, destruction of the remaining karmas becomes possible. 

There are two types of ghati karmas, viz. sarvaghati and desaghati 25 . Kevalajnana 
is never possible when karma covering it operates. While the other types of knowledge 
are possible even when there is rise of karmas covering them. Therefore, 
kevalajnanavarna karma (pure and perferct knowledge obscuring karma) is regarded as 
sarvaghati (completely obscuring) karma. Similarly, in the case of darsnavarna karma 
(pure and perfect intuition covering), kevala darsnavarna karma is sarvaghati. The five 
sleeps, viz. nidra (sleep), nidra nidra (deep sleep), pracala (drowsy), pracala (heavy 
drowsiness) and styangriddhi (somnambulism) are also sarvaghati in the sense that they 
cover the perception of things not the perception itself. Twelve passions, viz. 

anger: ananthanubandhi, apratyakhyana, pratyakhyana and samjvalana 
pride : ananthanubandhi, apratyakhyana, pratyakhyana and samjvalana 
deceit: ananthanubandhi, apratyakhyani, pratyakhyani and samjvalana 

these three types of passions viz. krodh, mana and maya (anger, pride and deceit) 

completely obscure respectively samyaktva, desa vrata caritra and sarva vrat acaritra. 

Mithyatva (wrong belief) and samyakmithyatva (right and wrong mixed) are also 

sarvaghati. Thus, there are twenty-one sarvaghati (all destructing karma). 

Desaghati (partially obscuring) karmas are twenty-five, viz. four types of jnanavarna 
karma, viz. mati, sruta, avadhi and manahparya; three types of darsanavama karma, viz. 
chaksu, achaksu and avadhi; lobha - ananthanubandhi, aprathyakani, prathyakani and 
sanjvalana; nine nokashaya, viz. hasya, rati, arati, shoka, bhaya, jugupsa, sriveda, 
purushaveda, napunsaka and five antaraya karmas (dana, laba, bhoga, upabhoga and 
virya). 

Punya and Papa Karma 

TA-6, (punniyamana cempon talai pol pollavinaiyal panniya para irupput talai 
parintu ...). AA refers punya karma as golden shackles and papa karma as iron fetters. 
A shackle made of gold is as good as one made of iron for the purpose of chaining a 
man. Whether good deeds (punya karma) or bad deeds (papa karma), both equally 
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binds the soul 26 . The distinction between good karma and bad karma is meaningless 
since the effects of both are identical. While punya karma may lead one to the pleasures 
of heaven and the papa karma may lead one to the miseries of hell, the life of a celestial 
being and a naraga are merely the branches of samsara. The ultimate ideal setup 
transcends both good and evil and is beyond samsara. Hence whatever leads to samsara 
is undesirable. 

Dravya karma and Bhava karma 

TA-90, (vinaivarum arum avaivellum arum ...) refers to the nature of flow of 
karma and the ways to destroy them. In this verse, AA mentions about dravya (physical) 
and bhava (psychic) karma. The impure state and psycho-passions like attachment, etc. 
cause the bondage of fresh material karmas (dravyakarma), and the material-karmas 
bound with the soul become instrumental for further bondage of bhava karma, thus goes 
the chain of bondage. 

Overcoming karma 

For overcoming karma, AA directs the followers to obey the Jina, acquire right 
knowledge and follow the true path of Jinadharma. In verse 12 of TA, AA prays for the 
destruction of karma bound in his earlier births, (munnai en valvinai pokki ...). TA-26, 
(...patarar vinaittol irulpoy ...) to drive away AA’s grief of past karmas, I shall kindle 
the divine teachings of the Lord with the finger of right knowledge. TA-82, 
(...enceyalam vinaikal umakku ...). Emphasis is being made that karmas do not affect 
those who tread in the path of jina dharma unlike those who follow false deities. 

Indriya and Indriya Visay (Senses and sensual pleasures) 

All the indriyas are used only externally. All five sense organs are material and 
can grasp only material things. Because of this nature of sense organs, soul nourishes 
attachment and hatred towards material objects thereby attracts karma and suffers in the 
cycles of transmigration. Jainism classifies jiva in different ways, viz. bondaged 
(samsari) or liberated (Siddhas), trasa or stavar, jati, etc. and also in terms of number of 
indriya (senses). Each of these senses function like an “Indra”, a lord of its own. Hence 
the senses are known as indriya. They are of two types, bhavendriya and dravyendriya. 
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Dravyendriya is made up of physical particles, the indriya of the form of a transitory 
spiritual state is the bhavendriya type. Dravyendriya is of two folds, nirvriti (external) 
and upakaran (internal). Bhavendriya is also of two folds, viz. labdhi (power to see, hear, 
feel, etc.) and upayoga (actual capacity to understand). In the presence of labdhi, the 
soul makes use of physical senses to gain knowledge. Arhat Bhagwan is also called 
Jitendra, one who has conquered the indriyas. Thiruvalluvar in Thirukkural states that, 
“those who tread the faultless path of righteousness, ordained by the Lord who 
conquered the five senses, will forever be in happiness”. The five sense organs are the 
means of contact with environment and the environment influences the individual 
personality through these five sense organs. These are the doors of opening into self. 
Jiva communicates with worldly objects through the five indriyas and gets attached with 
them. 27 Sense organs and sense perceptions divert the attention of jiva to a world other 
than self. Time and again jain acharyas have spoken about the harazardous nature of 
senses and sensual pleasures. To quote Uttaradhyayana Sutra 28 , “The fruits of poisonous 
tree (kimpakapala) are very attractive and tasty while eating but in consequence it ends 
the life of those who eat it. In the same way they enjoyments of five senses are 
destructive in consequence. 

AA also wrote extensively on the dangers of indriya and indriya visayas in TA. 
In verse 5, (...intiyankal ennum marulotu ulalum manattu ennai...) it is pointed out that 
Bhagawan has salvaged AA’s mind that drifted aimlessly swayed by senses. 

In verse 13, (...ciru mullimoykkum arupatam amena aimpulan melviluntu 
avatankatku ...) AA admonishes that the foolish ones, like the six legged insects 
swarming over the mulli flower, tumbling over the five senses. 

A similar narration of indriya visay can be found in Paramartha Prakasha. 
Attracted by color, moth falls into the flame of the lamp. The deer driven by melodious 
words are killed by penetration of hunter’s arrow. Large male elephants sexually 
attracted by the female decoy elephants of the trappers get captured. The buzzing black 
flies enticed by the fragrance of the lotus gets locked in it. The fish greedy of taste gets 
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pierced by the fisherman’s nail. All suffer from extreme pain and end their lives 29 . The 
message is that, temptation, desire, attraction, etc. leads to untold sufferings. 

TA-17, (...evanceykinrai intiyam conna vaceyyum ennename ...) AA expresses 
his sorrow, that people’s mind goes after senses and indulges in wasteful activities which 
are not beneficial to the soul. TA-38, (..pullara mevuvar pokattin melulla mokattine ...). 
AA ridicules as fools, those who by their addiction to the sensory pleasures fall into 
sinful path. TA-58, (..aim porippanri yotu aimpulankalum pukku aliyamal..) AA 
compares the mind with elephant and the senses with pigs. He prays to Jina Bhagawan 
to grant him protection to hold his mind. TA- 64, while describing his past births in 
despicable places due to his following of false deities, AA condemns such deities as 
those who indulge in sensual pleasures, (...aim pulamtoy poriyutaip poyttevarkal...) 

Gati (Four types of existence) 

Due to ignorance, soul identifies itself with body and senses, mistakes worldly 
pleasures as real happiness. Enjoyment of sound, shape, taste, smell and touch are the 
causes of attachment, aversion and false faith. These behaviours of the jiva binds it with 
karma leading to cycles of birth and death. Soul travels to any of the four states of gati 
depending on its karma. The soul transmigrates to deva (celestial), manushya (human), 
naraki (hell being) and triyanch (animal, plant and micro-organism) to experience the 
fruits of the karma it is bound with. The four gatis have four corresponding realms in 
jain universe. As per Jainism, universe is eternal. It has three divisions, viz. urdhva loka 
(upper world), madya loka (middle world) and adho loka (lower world). Upper loka is 
inhabited by devas (celestials). Madya loka is inhabited by jyotiska devas at 700 to 900 
yojanas above earth; humans, animals, birds, plants live on the surface of the earth; 
vyanthara devas reside in the forests, islands, oceans, etc. and bhavanavasi devas reside 
in the upper part of the lower world. Adho loka consists of seven hells. The causes of 
birth in four-fold existences mentioned in the Thananga Sutra are as follows 30 : 

(I) The following activities cause birth in infernal (hellish) existences:- 

1. Indulging in sinful activities on a large scale like setting up mega mining 

projects, cutting down of forests, etc. 
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2. Acquiring unmeasured wealth and riches. 

3. Slaughtering of animals. 

4. Consuming meat and other intoxicating drugs. 

(II) Birth in animal and plant kingdom is caused by the following activities:- 

1. Practising deceit. 

2. By cheating others. 

3. By spelling untruth. 

4. By not weighing correctly. 

(III) The following reasons cause birth as human:- 

1. By being simple and gentle by nature. 

2. By being humble by nature. 

3. By being compassionate. 

4. By not being jealous and envious. 

(IV) Birth in celestial kingdom is caused by the following reasons:- 

1. By practising self-restraint passionately. 

2. By practising the vows of a laity. 

3. By taking to austerities ignorantly. 

4. By involuntary annihilation of karmas. 

In TA, we find AA describing the privileges of the Indras and Devas to be in the 
proximity of the Jina and to offer Bhagawan their services. He also points out that 
mundane jivas have been transmigrating in countless times in the eighty four lakh yonis 
repeatedly. He also cautions about the torturous life in the hell. 

At the very start itself he mentions about deva gati. TA-1, (...pukkontu 
ponnulakam kotuppanaip ...), wherein it is stressed that by the offering of flowers to 
Jina, the devoted get the boon of heavenly abode. Devotion begets punya karma which 
leads to deva gati. In true sense, the Ratnatraya are the flowers to be offered in obeisance 
to the Jina. Renunciates offer only their abidance to his teachings by strict adherence to 
Samyakdarsana, Samyakjnana and Samyakcaritra. However, for lay followers and 
householders, bhakti and puja towards the true God, Arhat is also part of daily essential 
spiritual activities. 
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TA-10, (...ayirak kan amarentirarkum ...). Here AA praises Jina as one who 
dispenses dharma to faithful followers, devas and thousand eyed Amarendra. 
Amarendra, the chieftain of the celestials, at the time of Janmabishek ceremony of the 
Lord created thousand eyes on him to express his supreme devotion and happiness. And 
as Amarendra is in his penultimate birth (eka-bhava-avatari), Lord bestowed His divine 
preaching about six dravyas, hitherto un-heard (kela mutarporul) to him also. 

TA-11, (...kavalanaik kavippar valaippar mulaipparkalaip pol muvulakattulla 
nalvakait tevarum munnuvare....). The moment Bhagwan attains omniscience, celestial 
beings from all the three worlds, come ahead of Indra. They reach from above, from 
below and from the sides to serve the Lord. Bhavanavasi deva reside above hell. 
Vyantara deva reside in the forests, islands and oceans of the middle world. Jyotiska 
deva also reside in the middle world orbiting around Meru parvat. Vyamanika deva’s 
abode is in the upper world. AA refers to celestial beings coming from all the three 
worlds in different directions. 

TA-27, (...terurul polac culanrutol yonikatke ...), AA states that jivas are born in 
same birth places (yoni) repeatedly like a rolling giant wheel of temple car. Jainism 
states that there are 84 lakh yonis in which the soul has a probability of being born 31 . 

TA-34 (... niraiyam pukanan neripanittu ...). AA expresses his relief by stating 
that he is saved from entering hell as he had adopted right conduct. A person with right 
conduct will not indulge even in minute form (sewing needle point size) of violence. 
Hence, he will not land in hellish birth. 

TA-38, (...accuta nayakantan nallara mevi in narkati nlkkilar ...) states that those 
who abide by everlasting jina dharma, break the four swirls of birth and death, ie. the 
path of Ratnatraya stops transmigrations. 

TA-42, ( .. kolla vatattu enkal korravan kuriya narravatte nillar nirayattu 
nirpan..), It is said, those who are destined to reside in hell, fail to follow the right path 
of the Lord who preached ahimsa. 
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TA-47, ( ... mara manankontu . elam narakam ataipavare...) This verse 

describes the pain and sufferings of hellish beings and the reasons, viz. cruelty, no 
knowledge of true dharma, etc. for landing in the hell. 

It may be noted that Sutrakritanga gives an account of the people who will be 
bom in hell. Those evil doers who have here forefeited their souls’ (happiness) for the 
sake of small (pleasures) and have been born in the lowest births during hundreds of 
thousands of ‘former years’, will stay in this (hell). Their punishment will be adequate 
to their deeds 32 . 

TA- 64, (malantoy vayirum .... ulakoru munrum kavartarum aim pulamtoy ...) 
AA states in this verse that following false deities he has wandered and suffered in all 
the four gatis, viz. human, hellish, animal and celestial; taking birth in all the three 
worlds. Having reached the lotus feet of Jina, he asks for refuge. Jainism views all the 
forms of life as punishment for the souls that have taken birth in such gatis, be it hellish 
or celestial. As against the popular belief of heaven as a place for enjoyment, jain 
literature such as Chahdhala describs the sufferings of beings in all the four gatis. The 
sufferings of animals (tiriyanch) is desribed in Chahdhala; “sometimes being itself a 
weak animal it was eaten by strong ones. It suffered many troubles such as boring (in 
the nose), cutting (of tail), hunger, thirst, carrying heavy load, cold, heat, being bound 
up, being killed, pains which cannot be described by millions of tongues. 33 ” The 
sufferings in naraka gati is explained in Chahdhala; “The agony from touch of the earth 
there, is more severe than that of a thousand scorpion bites. There flows a stream of 
blood and pus abounding in a multitude of worms and scalding to the body. The trees 
there are like silk-cotton trees with leaves which cut the body like a sword. The heat and 
cold there are so severe that a mass of iron like Mount Meru would melt or pulverize. 
Instigated by extremely wicked Asuras, the hellish beings mince each other's bodies 
small. Their thirst would not be quenched by the waters of an ocean, but not a drop is 
available there. The severity of the appetite there, would not be satisfied even by the 
grains of the three worlds, but not a grain is available. Such agonies were suffered for 
oceans of time” 34 . The birth in human life entails sufferings such as, “It remained in the 
mother's womb for nine months and had to bear the pangs due to a contraction of limbs. 
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At the time of birth, the anguish was such that words fail to express it. During infancy it 
had not wisdom, during youth it was attached to young woman. Old age is akin to semi¬ 
death; and one dare not look at his own face” 35 . The three deva gatis, viz. Residential 
(bhavanavasi), Steller (jyotishka) and Peripatetic (vyanthara) have their woes which are 
explained as well in Chahdhala. “There (heaven) it (soul) suffers from the devastating 
fire of sense-desires and is afflicted with lamentations on approach of death. Even if it 
became a heavenly celestial, it was unhappy, for want of right-belief ,36 . 

TA-69, (...anantam uyirkatku . enru ennuvane ...). In this verse AA 

introspects about his countless past lives. He wonders that he has been father and mother 
for other jivas and in turn they have been his mother and father. Such thoughts about the 
past lives in various gatis and relationships with other jivas in those past lives is also 
contemplation on sansar. 

TA-81, (...cirappinru ivvalvenru teventirar tolum tlrtta ...), states that Devendras 
do not consider their birth in the heaven as special though they enjoy luxurious life since 
they cannot observe external, internal or any other austerities. Laukantika devas are 
mentioned as such because they are at the end of transmigration. They will be born next 
as human in the karma bhumi and attain liberation, as liberation is possible only in this 
terrestrial world of human effort 37 . Infinite number of souls migrate in the four gatis 
(existence) owing to their karma. If they follow the path of Jina they can liberate 
themselves. This essence is found in AA’s TA. 

Mithyatva, Mudatha (Wrong Belief and Superstitions) 

Wrong belief is the foremost cause for bondage. Tattvarthasutra, Ch.8 -1, states 
“mithyadarsanaviratiparamadakasayayoga bandhahetavah”. Mithyatva means wrong 
attitude, ignoble activity, and lack of belief in the reality (tattvas) expounded by the 
Jinas. On the rise of darshana mohaniya karma, the individual turns away from the path 
revealed by the omniscient, becomes indifferent to the faith in the true nature of reality 
and is incapable of discriminating what is beneficial to him and what is not. An attitude 
so produced is a perverse attitude (mithyatva) 38 . Such a perverted person has interest 
and faith in the ways of ignorant and unenlightened people. In other words, instead of 
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having faith in the Arihants, great spiritual heads, and jina dharma, those with mithyatva 
believe in a false spiritual head and false dharma. Mithyatva is of two types, viz. 
agrahita and grahita. The former is the ingrained false belief about self and external 
matters that is a unilateral belief without discretion and continuing with the soul through 
countless past lives. It is manifested even in ekendriya jivas. The later, grahita mithyatva 
is acquired through pseudo-intellectual inquiry and through teachings by others. AA 
condemns mithyatva in many verses in TA. 

TA-2, (...kontal kantlr kotai kunru kantlr puyam enru konte tontar kantarai elam 
tutiya vannam ...) chides false believers as beggars who praise false deities for getting 
worldly possessions and states that true believers of Jina abstain from such acts. 

TA-13, (...perumai arumai poymmai teruvatu natanaic cintippatu..) AA states 
that one who extinguishes false belief and meditates upon Bhagwan, begets the prize of 
ruling the three worlds. Mithyatva leads the jiva into transmigration. Mithyatva is further 
classified into five types, ekanta, vipariya, vinaya, samshaya and ajnana. Ekanta 
mithyatva: It is one sided view, taking only one aspect of a many sided thing, ex. Man 
is mortal and immoral, as from the point of view of body and soul respectively. Taking 
only one of these aspects is ekanta. Vipariya mithyatva: Perverse attitude. For example, 
view that animal sacrifice leads to heaven. Vinaya mithyatva: Out of veneration, taking 
all religions and gods to be equally worthy of pursuit. Samshaya mithyatva: Doubt. 
Scepticism, hesitation. Doubting whether ratnatraya leads to liberation or not. Ajnana 
mithyatva: Wrong belief caused by ignorance. Indiscrimination of good and bad. This 
is caused by nisarga, ie. in-bom and adhigama, ie. through preaching of others. 

By “poymai”, ie.falsehood, AA refers to pseudo ascetics. Verse 16, (...onkulakai arittum 

.avam ceyvare.) describes disgraceful behaviour of false monks and compares them 

to mithyadristi ascetics who adorn clothes, ornaments and claim that a divine entity 
creates, sustains and destroys the world. 

Verse 24 (...cirattiral nankuilan .... enkal pannavane. ), exhorts discarding of 
devamudata. Here Brahma is depicted with four heads, Vishnu is depicted with weapons 
of war. Tripuranthaka Shiva used magical bow and arrow to destroy at once the three 
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palaces of the asuras Vidyunmali, Tharakakshan and Kamalakshan. Gauthama Buddha 
propouned the principle of Maya. Arhat is a supreme human (parama audharika) form 
and He has no need for un-natural forms. As an exponent of ahimsa, He has no need for 
weapons. 

In verse 25, AA disputes Vedic claim of God is sky, air, fire, ocean covered earth 
and rest of all things. He ascribes those who hold such belief to be in stupor. (... 
kalikalaip pol vinnavan karravan venti avan viri nlr potinta mannavan marru ellam avane 
ennm manitare.). He also mentions that such people have not heard about Jina the Kevali 
Bhagawan who sees all the three worlds at all the three times simultaneously. 

In verse 32, (..iruntanum ninrarkalaip pol taram taram alia enro arul ceyvatu ..). 
Other deities bestow boons with discrimination on those who bow to them. However, 
for those who worship Arugan with folded hands reaching heaven is easy. 
Discriminating people as deserving and undeserving for blessing is not divine but human 
in nature. Here AA speaks about devamudhata. 

Verse 33, (...polip porulutaip punneri yamap pulikitakkum kalic ciruneri 
poykkali vlrkaliyavalatta ...) peddlers of fallacious belief, false deities are like a tiger 
preying on cattle passing through a narrow path. 

Those who preach false principles are in the disguise of true saints. AA 
compares them with a tiger which hides until the prey comes close to it. He also states 
that followers of such people land in miserable transmigration. 

Verse 53, (...molitten iyampumum mutarcol ...) AA laments that by listening to 
the sugar coated words of three types of heretics he had wasted his precious human 
birth. 


Human mind is obscured with three kinds of superstitious belief. Belief in false 
god (devamudhata), false belief in the holiness (lokamudhata) and belief in and respect 
for dubious ascetics (pakandimudhata). Devamudhata is worshipping with desire to 
obtain favour, of deities whose minds are full of personal likes and dislikes 39 . Bathing 
in (the so called sacred) rivers and oceans, settings up heaps of sand and stones (as 
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objects of worship), immolating oneself by falling from the precipice or by being burnt 
up in fire (as in sati) are some of the lokamudhatas (follies) 40 . Pakandimudhata 
(gurumudhata) consists of worshipping of false ascetics revolving in the wheel of 
samsara, who have neither renounced worldly goods, nor occupation nor himsa 41 . Those 
who serve the kudev, kuguru and kudharma have darsanamohaniya karma taken deep 
root in them. 

In verse 66, AA explicitly declares his fight against mudhata. (pinankom 

evarotum.enkatavom av iruvinaikke); we wage no war on other religionists, neither 

we abandon our faith in the Jina nor we praise even in our mind the false deities with 
godly names. Neither we bow at their temples nor we mingle with their worshippers. 
Thus, we have no cause to acquire the two (ghati and aghati) karmas. 

In verse 76, AA cautions that unless one finds refuge at Jina’s lotus feet, others 
who seek divinity elsewhere are sure to suffer due to two karma enemies, ghatiya and 
aghatiya, (teyvatam veronru tetukinrlr vinait tevvirantal naivatu allatu...). 

In verse 97, (.... Icarallamai nallcar enru tinmutarkal tolum tevar mey kattit 
telivippare. ). AA declares that fools who worship others who are not God will learn the 
truth by the corrupt practices of such gods. 

Ratnatraya - (Right Faith, Right Knowledge and Right Conduct) 

Karma covers and destroys the true qualities of the soul such as infinite 
knowledge, infinite perception, infinite power and infinite bliss. The soul becomes 
ignorant about its own self, transmigrates in the world for infinite period of time. The 
march of the soul towards spiritual life which ends at liberation starts with attainment of 
Samyaktva (samyakdarsan). Samyaktva is the comer stone of jain ethics. The soul had 
been wandering through samsara experiencing happiness as well as miseries due to 
karma. A samsari jiva is tainted with mithyatva. Just as a rugged stone rocking down 
the stream of water shapes itself into smooth pebble stone, the soul that was tainted with 
the wrong belief comes across the worthy activities viz. compassion, charity and 
forgiveness, starts seeking inwards. This happens only when the time period for all 
karmas except ayu karma is reduced to less than one kodakodi sagaropa period. At this 
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point soul may break the gordian knot of mithyatva which is suffocating it and may 
attain samyaktva or may not be able to overcome mithyatva. Once the soul has broken 
this knot, the spiritual upliftment starts as the jiva starts undertaking purer activities in 
consonance with the true qualities of the soul. 

With right perception if one exerts to acquire the true knowledge of the world, 
nature of jiva and ajiva, the causes for bondage of various karmas and practice the 
austerities he will be relieved from karmas. As Tirthankaras have emphasised, all the 
three, viz. right perception, right knowledge and right conduct are to be present for 
attaining liberation. The opening sutra of Tattvartasutra Acharya Umaswami states, 
“samyagdarsanajnanacaritrani moksamargah”: right faith, right knowledge and right 
conduct together constitute the path to liberation. For spiritual development, the first 
step of conduct is right faith. In the absence of right faith, neither knowledge nor conduct 
can become fruitful. Knowledge attained with right faith becomes right knowledge and 
it becomes fruitful with right conduct. Right faith, right knowledge and right conduct 
are called ratnatraya, the three jewels. No jain scripture is without mentioning of 
ratnatraya. The goal of annihilation of karmas is achieved with ratnatraya in its entirety. 

“Tattvarthasraddhanam samyagdarsanam”, belief in substances ascertained as 
they are is right faith 42 . According to Acharya Samantabadra, right faith is the belief in 
the meaning of principles, the apta (Arhat), the sacred scriptures and the pious saints, 
free from the three kinds of superstitions, eight angas and eight kinds of pride 43 . 

Samyakdarsan is the root for dharma, jnana and charitra. It turns the soul in the 
right direction. Samyakjnana illuminates the path and Samyakcaritra makes liberation 
to happen. Without samyaktva (righteousness), all sorts of worship, prayer, penance, 
meditation and all other rituals are considered fruitless. 

Nemicandra Siddantha Cakravarti considers samyakjnana as, detailed cognition 
of substances, souls and non-souls, without the fallacies of doubt, error or uncertainty 44 . 

Samyakcaritra (right conduct) is the process for self realisation. From the real 
point of view, right conduct is an inherent attribute of Jiva, in its pure condition. From 
the practical point of view, the adoption of such rules of discipline, as restrain all 
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censurable movements of speech, body and mind, as weaken and destroy all passionate 
activity and as lead to non-attachment and purity, mean and are included in right 
conduct 45 . 

The verses emphasising Ratnatraya in TA are listed below: 

In verse 24, (...mannuyirkkup parattirayankal panitta piran enkal pannavane ...) 
AA writes, “our praiseworthy Master had counselled the trinity of right faith, right 
knowledge and right conduct to the masses”. Verse 26, (...akattu irunta cutarar vilakkai 
meynana ankuli kontu tuntuvane.) The divine teachings of the luminous Lord shall be 
kept kindled with the finger of right knowledge. Verse 60 states, (...katciyullittu 
aruntirayam tanta annalai ...) the Jina had given the three gems including 
Samyakdarsana. 

In verse 70, AA extols Jain ascetics as worthy of worship (... arunkalamakiya 
muk kannutaiyar intak kacini mel namakku Icarkale.). We worship as God the ascetics 
who are sky clad and have the three eyes of Ratnatraya given by Jinanatha. Those who 
are in the path of moksha are worthy of worship. In verse 72, Jina Bhagawan is compared 
to a raining cloud that showers gems of Ratnatraya that leads to liberation, (...karai 
irattina munralippanai...). Verse 77, (... nanrari nanamkotuttu unmai kattutir ..) You too 
bestow on them the knowledge about truth of the substances. 

Seven Principles of Jainism 

“Jivajivasravabandhasamvaranirjaramoksastattvam” 46 . Right faith is firm belief 
in the true nature of the principles viz. the soul, the non-soul, influx, bondage, stoppage, 
gradual shedding and liberation. Jiva (soul) is eternal. It has the characteristics of 
consciousness, knowledge and perception. It has no form; neither colour nor taste nor 
smell nor touch. It is the doer and enjoyer of karma and its fruits respectively. Jiva is 
either a samsari jiva or an emancipated jiva. The samsari jiva is characterised by its 
curtailed knowledge, perception, power, and bliss. It is embodied (plants, hellish, 
animal, human, or celestials) and wanders in the cycles of transmigration in many gatis. 
Liberation is possible only in the human life and the ultimate goal of human life is to 
annihilate all karma and achieve liberation. The non-living substances without 
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consciousness are ajiva. The influx of karmic matter into soul is asrava. The inter¬ 
mingling of the soul and karma is bandha (bondage). The stoppage of influx of new 
karmas is the first significant step in the process of liberation of the soul. It is called 
samvara. The separation or shedding of part of karma is nirjara. The complete 
annihilation of all karmas bound with the soul is liberation or moksha. 

AA, in verse no. 10 of TA, (...kela mutarporul kettarkku uraikkum em kevaliye), 
refers to the exposition of jain principles viz. jiva, ajiva,etc. by kevali bhagawan. 

In verses No.23 and 29, AA specifically mentions the term astikaya. (...pampatti 
kayam panitta piran ..) Lord who pronounced the pancastikaya. v.29 (...clvan ullittu 
attiyait tan ullavaru araintai ..), You have pronounced the true nature of jiva and other 
astikayas. 

Jivas (souls), pudgalas (non-souls), dharma and adharma (the principles of rest 
and motion), and finally akash (space) - these are the Astikayas. They are eternal, 
uncreated and of huge magnitude. Since these are real, they are asti. Since they 
constitute the world or loka they have space quality, hence they are kayas. Astikaya 
then implies extential nature as well as space quality 47 . The five astikayas or six dravyas 
(substances) which include time are the components of the cosmos. In Sthananga Sutra, 
while describing the five astikayas, dharmastikaya (medium of motion), adharmastikaya 
(medium of rest), jivastikaya (soul) and pudgala astikaya (matter) are called 
‘Lokadravya’ ie. constituent of the cosmos and akastikaya (space, ie. medium of 
accommodation) is called lokalokadravya ie. constituent of the cosmos and trans¬ 
cosmos 48 . As time does not occupy any space, it is not included in the group of astikayas, 
whereas under the classification of dravyas (substances) time is included along with 
pancastikayas. 

TA-55. “vitum vinaikalin pantamum meymmai virittuuraitta”. In this verse 
while praising the Jina whose worship leads to a life in heaven served by celestial maids, 
he also praises the Lord as the exponent of true nature of things such as bandha and 
moksha. 

TA-90, AA summates all that constitute true scripture and wherein he also 
mentions the term six dravyas. (vinaivarum arum ... aru pukukatal polum empuranane ). 
The ways of karmic flow, the ways to overcome them, the contradictions of false 
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religions, six dravyas that are difficult to perceive; these are the components of true 
scripture. The accomplished one (Jina) is like an ocean in which rivers merge. 

The six dravyas are Jiva, Pudgala, Dharma, Adharma, Akasa and Kala (Time). 
Jiva, the soul, is animate. The term jiva represents living being. Its essential nature is 
chetana or consciousness. Jiva is eternal. It has the characteristics of knowledge and 
perception. “Upayogo lakshan”, says Tattvarta Sutra. It is also karta and bogta, doer 
and enjoyer. Jiva experiences pleasure, pain, life and death due to the association of 
karmic matter. Soul is intrinsically pure but with association of karma its inherent nature 
is obscured. Also, karmic bondage puts the jiva into samsara. When it is free from 
karmic bondage, it attains its intrinsic purity and as a result of it, gets liberated, i.e. jivas 
are either samsari jiva (mundane) or mukti jiva (liberated). Samsari jivas are divided as 
one sensed to five sensed being according to the senses they possess. Also, the five 
sensed beings are divided into those with mind and those without mind (samji and 
asamji). 

Pudgal: Pudgal is matter. Matter is rupi, ie. it has shape and the qualities of touch, 
taste, smell and color. The four divisions of pudgala are skanda, skanda desa, skanda 
pradesa and paramanu. The smallest indivisible particle of matter is paramanu. Union 
of paramanus form different kinds of matter. Karmic matter is also pudgala. 

Dharma: Principle of motion. It is a substance that assists movement of matter 
and soul. Just as the movement of fish is possible in water although water does not make 
it move. Adharma: Principle of rest. It helps the static existence of substances. Askasa: 
Akasa is space. It gives accommodation to all substances. It is limitless. It is of two 
kinds, viz. lokakasa and alokakasa. Jiva, pudgala, dharma, adharma and kala exist in 
lokakasa. In alokakasa there are neither animate nor in-animate substances, i.e. it is 
devoid of all dravyas. That is why the liberated jivas do not go beyond Siddhasila which 
is the top most place in lokakasa. Kala: Kala is time. It assists in the production of 
changes in substances. It is eternal, infinite and formless. From the point of existence of 
the universe, time is divided into two cycles, viz. utsarpini kala and avasarpini kala. 

Kalachakra - Time Cycle in Jainism 

In Jain philosophy universe is eternal. Likewise, time is also without any 
beginning or end. In Jainism it is compared to a wheel divided in two equal halves called 
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Utsarpini (ascending) and Avasarpini (descending) periods. Each period is of ten koda- 
kodi sagoropam years in Jain units of time measurement. Each phase is sub-divided into 
six sub periods (Ara, spokes of the wheel) as given in the table below: 


AVASARPINI 

UTSARPINI 

l.Susama Susama Ara (Happy Happy 

Phase) 

1. Dusama Dusama (Misery Misery 

Phase) 

2. Susama Ara (Happy Phase) 

2. Dusama Ara (Misery Phase) 

3. Susama Dusama Ara (Happy Misery 

Phase) 

3. . Dusama Susama Ara (Misery Happy 

Phase) 

4. Dusama Susama Ara (Misery Happy 

Phase) 

4. Susama Dusama Ara (Happy Misery 

Phase) 

5. Dusama Ara (Misery Phase) 

5. Susama Ara (Happy Phase) 

6. Dusama Dusama (Misery Misery 

Phase) 

6. Susama Susama Ara (Happy Happy 

Phase) 


As the name suggests, Kalachakra, the time period moves wherein the spokes 
move from up to down and from down to up. During the Utsarpini cycle, the virtues 
such as progress, development, strength, age, body, religious trends, morality, ethics, 
culture, health, happiness, etc., go from the worst conditions to the best. During 
Avasarpini cycle it reverses, ie. from the Happy Happy phase, things get worse and at 
the sixth ara of Avasarpini it ends in Misery Misery phase. These time divisions or 
phases do not apply for the whole universe but only to Arya-khanda of Bharata and 
Airavata ksetras. Generally, Tirthankaras are bom in the Misery-Happy phase of both 
Avasarpini and Utsarpini. However, in the current Avasarpini, the first Tirthankara, Sri 
Rishabhadeva was born during the end of the third ara, Susuma Dusama. Hence, it is 
termed as Hunda Avasarpini. Otherwise all the 24 Tirthankaras, 12 Chakravartis, 9 
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Baladevas, 9 Vasudevas, ie. all the 63 shalaka purushas are born in the fourth period 
only. 


In verse 96 of the TA, (konmu oruparuvam polintu.nallcar enru tinmutarkal 

tolum tevar mey kattit telivippare.), Like the clouds bring timely rains, the twenty four 
Tirthankaras are born to redeem people of this world in the middle of each six time 
period. Fools who worship others who are not God will learn the truth by the corrupt 
practices of such gods. AA’s reference to timely rain and middle of the time period is a 
reference to Kalachakra and the destined birth of Tirthankaras in the 4 th period of 
Avasarpini and 3 rd period of the Utsarpini. 

We are presently in the 5 th period of Avasarpini, ie. Dusama (Misery). This ara 
is currently prevailing. It is an ara of unhappiness which began a little over 2,500 years 
ago and will last for a total of 21,000 years. No one born during this period will gain 
salvation in their present life, because no one will observe true religion and there won’t 
be Kevalajnana, Avadhijnana and other such exalted qualities. There will be gradual 
decrease in virtuous qualities among sravakas, sravakas, sadhus and sadhvis. It is said 
that by the end of this ara, the Jain religion will be lost. 

Samyakjnana 

In Ratnakarandaka Sravakacara, Acharya Samantabhadra defines Samyakjnana 
as that which reveals the nature of things neither insufficiently, nor with exaggeration, 
nor falsely, but exactly as it is and with certainty. 49 Jain Agamas are the source of such 
truth about the nature of the world and matter. Tirthankara Mahavira recited Tripadi, 
‘Uppaneiva, vigameiva and dhruveiva (origination, destruction and permanence) of 
substances. The Ganadharas (chief disciples) then collectively compiled this in the form 
of agamas or divine messages for the common people. Paramagam according to 
Digambar tradition consists of Anga agamas, Purva agamas and Bahusruti 50 agamas. 
Agama is derived from the verb root (gam) meaning "to go" and the preposition (aa) 
meaning "toward" and refers to scriptures "that which has come down" from 
Tirthankaras. It also means "a traditional doctrine, or system which commands faith". 
Jains call their scriptures "Agama" because Bhagawan Mahavira propounded Jaina 
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philosophy and religion in content form and the same has been presented by His 
Ganadharas in literature form. So, it has also been called 'Ganipitakas', meaning a basket 
from Ganadharas. As the Agamas have come down from the Tirthankara, an omniscient, 
it is held as authoritative. The twelve angas form this category, called Anga-Pravista. 
The twelve angas (Dwadasangi) are detailed below. 

Angas, Purvas and Bahusrati Agamas 

Mahavira’s teachings were arranged in twelve Angas (parts) by his disciples. These 
Angas formed the earliest literature on Jainism, and were as follows: 

1. Acaranga laid down rules of discipline for the monks. 

2. Sutrakrtanga contained further injunctions for the monks regarding what was 
suitable or unsuitable for them and how they should safeguard their vows. It also 
gave an exposition of the tents and dogmas of other faiths. 

3. Sthananga listed in numerical order, categories of knowledge pertaining to the 
realities of nature. 

4. Samavayanga classified objects in accordance with similarities of time, place, 
number, and so on. 

5. Vyakhya-prajnapti or Bhagavat explained the realities of life and nature in the form 
of a catechism in Jain belief. 

6. Jnatadharmakatha contained hints regarding religious preaching as well as stories 
and anecdotes calculated to carry moral conviction. 

7. Upasakadhyayana or Upasaka-dasaka was meant to serve as a religious code for 
householders. 

8. Antakrddasaka gave accounts of saints who attained salvation after immense 
suffering. 

9. Anuttaraupapatika contained accounts of ten saints who had gone to the highest 
heaven after enduring intense persecution. 

10. Prasna-vyakarana contained accounts and episodes for the refutation of opposite 
views, establishment of one’s own faith, promotion of holy deeds, and prevention of 
evil. 

11. Vipaka-Sutra explained how virtue was rewarded and evil punished. 

12. Drstivada included the following five sections: 
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(a) Parikarmani contained tracts describing the moon, the sun, Jambudvlpa, other 
islands and seas, as well as living beings and non-living matter, (b) Sutra gave an 
account of various tenets and philosophies numbering no less than 363. (c) 
Prathamanuyoga recounted ancient history and narrated the lives of great kings and 
saints, (d) Purvagata dealt with the problems of birth, death, and continuity, and is 
generally referred as the 14 Purvas. (e) Culika was the fifth section, of Drstivada, 
dealing with charms and magic, including methods of walking on water, flying in 
air, and assuming different physical forms. 

Purvas 

i) Utpada described how substances such as living beings are produced and 
maintained and decayed. 

ii) Agrayani gave philosophical exposition of nature. 

iii) Viryanupravada explained the powers and potentialities of the soul and other 
substances. 

iv) Asti-nasti-pravada studied the substances of nature from various points of view 
pertaining to their infinite qualities and forms. 

v) Jnana-pravada was a study in epistemology, giving an exposition of how 
knowledge was acquired in its five forms, namely: mati (desire), prayaya (the 
state of mental perception which precedes the attainment of perfect knowledge), 
and Kevala (the highest possible knowledge). 

vi) Satya-pravada studied the nature of truth and reality and forms of untruth. 

vii) Atma-pravada was the study of the self or the principle of life. 

viii) Karma-pravada gave an exposition of the eight forms of karma, bondage, 
namely: jnanavarna (knowledge-cover or error), darsanavarana (obstruction of 
one’s philosophical views), Vedaniya (expression of feelings), mohaniya 
(producing delusion), ayu (duration of life as governed by karma), nama 
(attachment to name), gotra (attachment to race), and antaraya (any obstacle to r 
ealization) as well as their subdivisions. 

ix) Pratyakhyanavada contained expiatory rites, and rules for the observance of fasts 
and vows. 
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x) Vidyanuvada was an exposition of various sciences and arts, including 
prognostication. 

xi) Kalyanavada was devoted to astrology and a description of the five 
auspicious events, that is, conception, birth, renunciation enlightenment, and 
salvation in the lives of the sixty-three great men, namely, the Tirthankaras, the 
Chakravartis, the Baladevas, the Narayanas, and the Prati-Narayanas. 

xii) Pranavada was the science of physical culture and longevity and expounded 
the eight forms of medical treatment. 

xiii) Kriyaviaala gave an exposition of the seventy-two fine arts, including 
writing and poetry. 

xiv) Loka-bindu-sara treated of worldly professions as well as ways and means 
to secure salvation. 

Bahusruti Agamas or Prakimas 

1. Samayika Prakirna, 2. Sansthava Prakirna, 3. Vandana Prakima, 4. 
Pratikramana Prakima, 5.Vinaya Prakirna, 6. Krathakarma Prakirna, 7. Dasavaikalika 
Prakirna, 8. Uttradyayana Prakima, 9. Kalpavyavahara,Prakirna, 10. Kalpakalpa 
Prakirna, 11. Mahakalpanasanaka Prakirna, 12. Pundarika Prakirna, 13. Maha Pundarika 
Prakirna, 14. Nishittaka Prakirna 

Digambaras believe that after the parinirvana of Mahavira, over a period of time, 
all the agamas lost their authenticity due to general decline of the memory power of the 
human beings. Hence the Digambaras substituted them with secondary canons called 
Anuyogas 51 . Four Anuyogas: (1) Prathamuyoga - legendary works, purana. Ravisena’s 
Padmapurana. Jinasena’s Maha Purana, Harivamsa Purana and Adipurana. Gunabadra’s 
Uttra Purana. (2) Karananuyoga - Cosmography. Suryaprajnapti, Chandraprajnapti, 
Jayadhavala. (3) Dravyanuyoga - Philosophy. Kunda Kunda’s Pravacanasara, 
Samayasara, Niyamasara, Pancastikayasara. Uma Swamy’s Tattvarta-adhigama sutra 
and its commentaries by Samantabhadra and Pujyapada, Akalanka and Vidyananda. (4) 
Carananuyoga - Ethics and rituals. Vattekara’s Mulacara, Trivannacara. Samanta- 
bhadra’s Ratnakarandaka Sravakacara. 
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Pro Canons 

Digambara sacred texts are designated by academicians as pro-canons because 
their names are not found in any of the categories, viz. anga, purva or bahusruthi. 
However, they are virtually canons for the Digambaras as they convey canonical 
contents in part. 

Shatkhandagam 

The Shatkhand agam is also known as Maha kammapayadi pahuda or Maha 
karma prabhrut. Two Acharyas; Pushpadant and Bhutabali wrote it around 160 A.D. 
The second Purva agam named Agrayaniya was used as the basis for this text. The text 
contains six volumes. Acharya Virsen wrote two commentary texts, known as Dhaval 
tika on the first five volumes and Maha dhaval tika on the sixth volume of this 
scripture, around 780 A.D. 

Kashay Pahud or Kashay Prabhrut 

Acharya Gunadhara wrote the Kasay-pahud. The fifth Purva agam named Jnan 
pravad was used as a basis for this scripture. Acharya Virsen and his disciple, Jinsen, 
wrote a commentary text known as Jaya dhaval tika around 780 AD. 

Some of references in TA to Paramagama are given below: 

TA-26, (... cutarar vilakkai meynana ankuli kontu tuntuvane.), The divine 
teachings of the luminous Lord shall be kept kindled with the finger of right knowledge. 
TA-52, (katamoli tlrmin .... vatamoli enmin ivai cinanar tiruvaimoliye.), Folks, if you 
want to enjoy eternal bliss, avoid harsh words, stop hostilities, speak consoling words 
with a kind heart, protect lives, adhere to scriptures, abide by the vows initiated by the 
sadhus. Thus, spoke the Jina. TA-53, (molitten iyampumum mutarcol kontu munaivan 
meinnul palitten ...), Listening to the sugar coated words of three heretics; I had abused 
Jina’s true scriptures. TA-55, (vltum vinaikalin pantamum meymmai virittuuraitta ...), 
the exponent of the true nature of karma bondage and liberation. 

Anupreksha ( The Twelve Reflections) 

Anupreksha forms an important part of Right Conduct (samyakcaritra) that 

facilitates stoppage of karma (samvara) and also the soul is protected from 
transmigration. Acharya Umaswami states, “Sa guptisamitidharmanupreksa- 
parlsahajayacaritraih”. It (samvara) is produced by: 3 kinds of Gupti, 5 kinds of Samiti, 
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10 kinds of Dharma, 12 kinds of Anupreksa, 22 kinds of Parisah-jaya and 5 kinds of 
Caritra 52 . 

Meditation is of vital importance in achieving liberation. Jainism prescribes 
twelve kinds of reflections as objects of meditation. These are known as twelve 
bhavanas. 

1. Anitya anupreksha, (impermanence), or in other words everything is subject to 
change or is transitory, 

2. Asarana anupreksha, (without refuge), unprotected or helplessness. The feeling 
that soul is unprotected from fruition of Karmas, for example, death, etc., 

3. Samsara anupreksha, (mundaneness) or cycles of births and deaths. Soul moves 
in the cycle of existences and cannot attain true happiness till it is cut off from 
such cycles. 

4. Ekatva anupreksha, (loneliness). I am alone, the doer of my actions and the 
enjoyer of the fruits of them. 

5. Anyatva anupreksha, (separateness) or separate individual in nature. The 
world, my relations and friends, my body and mind, they are all distinct and 
separate from my real self. 

6. Asucya anupreksha, (impurity). The body is impure and dirty. 

7. Asrava anupreksha, (inflow). The inflow of Karmas is the cause of my mundane 
existence and is the product of passions. 

8. Samvara anupreksha, (stoppage). The inflow of Karma must be stopped. 

9. Nirjara anupreksha, (shedding). The old Karmic matter must be shed from or 
shaken out of the soul. 

10. Loka anupreksha, (the world or the universe). The nature of the universe and its 
constituent elements in all their vast variety proving the insignificance and 
miserable nothingness of man in time and space. 

11. Bodhi-durlabha anupreksha, i.e., due to variety of religious knowledge, it is 
difficult to attain right belief, right knowledge and right conduct. 

12. Dharma anupreksha, i.e., reflection on the nature of religious path as preached 
by the conquerors, namely the true nature of the three fold path of liberation. 
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Acharya Subhacandra 53 regards these twelve reflections as the friends of moksa, 
one who helps in diluting passion, in reducing attachment and helps to remove the 
darkness of ignorance and lights the lamp of knowledge. 

For realisation of the soul, these reflections are important. These twelve 
reflections are helpful to start meditation and also if one comes out of the meditation 
these are needed to immerse into self again. AA refers some of these bhavanas in his 
TA. 

Anitya Anupreksha 

Verse 3, (...pakaiva paravaippunal mel purpatame anna poykkuti valkkaiyai ...) 
I have abandoned the worldly life that is transient (anitya) like a water bubble over an 
ocean. 


Nothing is permanent except dravyas. One should not get attached to relatives, 
wealth, etc. as their disappearance is inevitable. Instead one has to focus on the constant, 
everlasting pure soul. Youth, house, riches, cattle, servants, five sensual pleasures are 
transient and will get destroyed in an instant like a rainbow and a lightening. Therefore 
bhavya jivas should be discriminative and should never get caught in such impermanent 
worldly pleasures 54 . 

Verse 8, (...tanku valaikkarac cakkara valvotu attamaraimel punku valaikkanni 
nalotu pulutan ...) For His pious followers, the life of Indra, Lakshmi and a blade of 
grass are all same when they have shed all their karma. 

Verse 44, (camarai cahkucihkacanam.nllal pukukilare ). Even after 

beholding the emperors becoming paupers, people fail to reach for the shadow of 
Tirthankara who is lotus borne and is the kalpatharu. The emperor’s emblems of wealth 
are described here eloborately by AA. 

Wealth and riches of kalpavasi, bhavanavasi devas and chakravarthis vasnish in 
a moment just like a rainbow vanishes from the sky 55 . 
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Verse 54, (...kalam kalitorum kolam kaliyak karuttakunci nllam kalitara nlrum 
kalitir ...) With each passing day beauty diminishes, dark hair becomes grey and you die 
in the end. 

Verse 60, (karuntirai kaninum .... kanum palakarkale). People watch the rolling 
waves and flooding rivers that die out on the sea shore. They watch this body die and 
become prey to the vultures in a moment. Still these fools, even after seeing wrinkles 
and grey hair on them, they fail to see the Jina who had given the three gems including 
Samyaktva. 

In verse 96, AA narrates how the physical body is destroyed, (eritinru potal 
iluppuntu potalin nayotupal naritinru potal allal mey nilla naman tutar vantal arituinru 
potutal enna onnatu ...). This body is burnt, destroyed by wheezing disease, eaten by 
dogs and jackals and is not permanent. When death comes calling, it is not possible to 
say that you can’t come today. 

“Wealth and riches are short-lived like a lightning in the sky which no sooner 
gives a flash of light, it vanishes leaving more darkness than before. Similarly, wealth 
and prosperity come to a man, but they also leave him a pauper behind. Power and status 
are like the fleeting colours of a butterfly whose life is only of a few moments. A man 
may get high power and social status, but after some time feels broken down when they 
leave him suddenly. Life is like the waves of ocean water which constantly move up 
and down. Similarly, a soul gets birth in a body which lasts for some time and at death 
it leaves the body compulsorily and gets bom again in another body. Sensual pleasures 
are comparable to rainbow in the monsoon sky wherein due to sunrays we find many 
disparate colours. They appear only for a moment and suddenly vanish. Just as the 
fleeting colours of a rainbow of a monsoon sky, in youth the pangs of sex attraction and 
such sensual pleasures are experienced for some time and later on, nearing old age none 
of them remains. O, you living soul! all these objects of pleasure and enjoyment are 
only momentary and how can a wise man be bound by such shackles? All these are 
fleeting and vanishing while your soul is eternal. Therefore, you work towards realising 
the true nature of your eternal soul and obtain immortality” 56 . 
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Asarana Anupreksa 

Verse 45, (... pukaninra nayiru pokinra celvamum pompunalul tokaninra. 

tekiya narravane ). The sun rises and sinks every day, similarly the wealth vanishes. The 
relationships are like the migrating sand bars created by the flooding river. With parting 
of youth, the body weakens and becomes useless. AA says, realizing this defenceless 
nature he has reached the lotus like feet of Jina. 

Samsara Anupreksa 

In verse 27, (...terurul polac culanrutol yonikatke ...), AA states that jivas are 
bom in same birth places (yoni) repeatedly in 84 lakh yonis like the rolling wheels of a 
temple car. 

Verse 47, ( ... mara manankontu. elam narakam ataipavare...). This verse 

describes the pain and sufferings of hellish beings. Cruel people who have not grasped 
the true scriptures of the Arhat will fall into the seventh hell where they bum and 
constantly rise and fall in pain similar to hundreds of death many a times. 

These sufferings without interruption are there for the sinner who stays in the 
hell for a long time. There is no escape from the torture; he must, himself and alone, 
suffers the pains. Whatever cruelty he has done in a former birth, the same will be 
inflicted on him in the circle of births. Having been born in an extremely miserable state 
of life, the sufferer experiences infinite pain 57 . 

Verse 69, ( .... yan anantam uyirkatku ettanai .... tayarum anar enru ennuvane.) 
In this verse AA states that he is having a deep thought about mundane family 
relationship. “I have been born as a father or a mother to countless jivas in the past and 
I don’t know how many of them were a father or a mother to me”. A similar thought is 
expressed in Subachandra Acharya’s Jnanamavam, (S-131). 

Living beings are found in four gatis and suffer, undergo five transfers (panca 
paravartan). Samsara has no essence. There is no joy in it. Contemplation of this is 
samsara anupeksa 58 . 
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Loka Anupreksa 

Jain cosmology regards universe as comprising of six dravyas. It describes the 
shape and functioning of the Universe (loka) and its constituents (such as living beings, 
matter, space, time etc.). Jainism considers the universe, as an uncreated entity, existing 
since infinity, having neither beginning nor end. Jain texts describe the shape of the 
universe as similar to a man standing with legs apart and arm resting on his waist. This 
Universe, according to Jainism, is broad at the top, narrow at the middle and once again 
becomes broad at the bottom. The top broad part is called urdhva loka (upper world), 
the narrow middle part is called madhya loka (middle world) and the broad lower part 
is called adho loka (lower world). Upper world is the abode of celestial beings, middle 
world is of humans, animals, etc. and the lower world is habited by hellish beings. The 
universe is surrounded by three layers of air. The inner one is humid, the middle one 
dense and the outer rarefied. The dimensions of the Universe are in terms of rajju and 
is difficult to describe. Contemplation on the structure of the Universe and its 
components, both living and non-living is Loka Anupreksa which is part of twelve 
Anupreksas. 

In verses 13 and 78, the Tirthankara is referred as one who rules the three worlds 
and lord of the three worlds. Acaranga Sutra provides another interpretation of ruler of 
the three worlds 59 . 

Lok also means an instrument or subject of indulgence. Human body is an 
instrument of indulgence. To conceive it as constituted of three separate sections and 
ponder over each of them is called lok darshan or viewing the world. The three parts are: 

(i) Lower part-below the navel 

(ii) Higher part—above the navel 

(iii) Middle part- region near the navel itself 

Contemplation on these three sections becomes a source of a feeling of 
detachment for the body due to its evident impurity. This strengthens the ideas like 
ephemeral nature and worthlessness of the body and consequently reduces the fondness 
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for it. To ponder over the three worlds from different angles has been an established 
process of meditation. 

This paragraph alludes that Bhagavan Mahavir, during his spiritual practices, 
focused his attention on fundamentals located in higher world, lower world and middle 
world situated in the body and commenced his meditation. In Lok bhavana, the attitude 
towards the world (a specific meditational practice) also the stream of thoughts is 
directed at the form of the three worlds and the things existing there and effort is made 
to focus undivided attention on these. 

General references to loka, ie. the worlds can be found in many verses of TA. 
However, in verse 91, A A mentions the height of the universe as fourteen rajju and 
covered by layers of air. ( puranaiyal patinal kayirru dkkap puvanamelldm mranai 
marutam ...). Before the enormous size of the Universe human beings become 
insignificant and such a thought will make a man humble and also make him realise the 
futility of attachment towards external objects. 

In verse 92, AA enumerates the number of natural Jinalayas found in the middle 
world and higher world. In this world 458, in bhavanaloka7,72,00,000; in kalpa loka 
84,97,023, in vyantara and jyotishka lokas the count is innumerable. 

Sukladhyana 

Dhyana or meditation is important for attainment of liberation. AA, in many of 
the verses of TA, while referring to Tirthankara mentions about sukladhyana. Dharma 
Dhyana and sukladhyana are the two auspicious meditations leading to liberation. 
“Artaraudradharmyasuklani, pare moksahetu” 60 . 

Verse 19, (.vellai valkonta vlranai valtuvate.) Tirthankara, the victor warrior 

seated on the lion throne, has destroyed karma the enemy, using His white sabre, 
Sukladhyana. 

In the dharmadhyana, the mind concentrates upon the general features of worldly 
existence. But in the sukladhyana, the mind gradually shortens its field of concentration. 
Shukla means pure and also white. In Shukla dhyana the mind wandering all over the 
universe first concentrated on an atom by means of yoga, and finally its functions are 
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destroyed by the omniscient soul. The knowledge of the scriptures is an essential 
qualification of the of sukladhyana. One must have, a good physical structure 
(samhanana) and be at least in the seventh stage of spiritual development. There are four 
types in sukladhyan. l.Pruthaktva vitarka savichar 2.ekatva-vitarka-vicara 3.suksma- 
kriya-nivartin 4.Samuchchinna -kriya-pratipatin.The function of the first two types is to 
collect and concentrate the mind on the minutest possible entity. In the first stage, the 
mind’s focus is upon the aspect of difference (prathaktva) of the objects of conceptual 
thinking (vitarka). In this type there is vicara, that is, movement from one aspect of the 
entity to another, from one verbal symbol to another as well as from one kind of activity 
to another. In the second type there is no vicara (movement). Nor does the mind 
concentrate upon the various aspects of an entity. In the second type, mind concentrates 
upon a single mode (ekatva) of an entity. Mind becomes steady and absolutely calm, it 
is free from all agitations, with the result mohaniya karma is absolutely dissociated from 
the self, which in turn leads to dissociation of Jnanavama, darsanavarna and antaraya 
karmas and hence one has achieved perfection in second type and has lost all attraction 
for the worldly things, attains pure and perfect enlightenment. The functions of the mind 
are now no more there. There is now no more conceptual thinking. The function of 
Dhyana at this stage is not the concentration of thought because there is now no thought. 
The soul is now omniscient. The dhyana is now utilized for the purpose of stopping the 
activities of the sense-organ of speech and the body. This is done by the last two types 
of the sukladhyana which are immediately followed by final emancipation. 

The third type of sukladhyana is known as suksma-kriya-nivartin (accompanied 
with subtle physical movement and infallible) is resorted to by the omniscient a few 
minutes before his final emancipation. In this dhyana all the activities, gross and subtle, 
of the mind and the sense-organ of speech as also the gross activities of the body are 
absolutely stopped. There are, however, present the subtle activities of the body, such as 
the physiological processes. Moreover, this dhyana is infallible (anivartin) because one 
does not return to the previous state when this dhyana is over but rises up to the last type. 
In the last type of sukladhyana even the remaining subtle activities are stopped. 
Moreover, there is no fall (pratipata) from it because it is immediately followed by final 
emancipation. In this dhyana the self becomes as motionless as a rock, being devoid of 
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all movements of mind, the sense organ of speech, and the body. This is the 
consummation of sukladhyana. The first two types are possible only up to the twelfth 
stage of spiritual development. In the thirteenth and the fourteenth stages, only the last 
two types are possible. Freedom from delusion, discrimination, and absolute 
renunciation and detachment are the characteristic signs of the sukladhyana 61 . 

Verse 34, ( varaiam pukaieri mdrikalaiav vayiriceyta tiraiyam pukakkatal 

pukkata lakat tiyanamennum .) The enemy rained on You hillocks, arrows, burning 

fire. You endured these as they were a flower shower through pristine white meditation 
and subdued your enemy. 

This verse is the reference to an episode where evil celestial Kamata tormented 
Sri Parsvanatha Swamy. Though in general view it is said that Sri Parswanatha subdued 
Kamata, in real sense it is a manifestation of Sri Parsvanatha’s absorption into His pure 
soul, sukladhyana. That was the real victory achieved by the Jina, Sri Parswanatha 
Swamy. 

In Verse 49, ( paramparri mnkaot tavinaippacameippavanaival aramparri Trntu 
atiyen uyyappomvannam ....), AA calls for Jina Bhagawan’s help to axe the attachments 
with pure meditation (dharma dhyan and shukla dhyan) and attain salvation. Here AA, 
uses the phrase, “meip pavanaival aramparri" indicating his desire for getting absorbed 
in self-soul, the true meditation 

Verse 88, ( cerratu katikai tirppatu akatikal .... pavanai tirttaem pavam arral 
arratuun meltuti yaraiyum erruti atpatine ). Jina first abandoned the desire for women 
and other material objects. He then destroyed gathi karmas. While in the process of 
shedding aghati karmas He obtained the knowledge of the three worlds through 
Kevalajnana and spoke about attaining moksha. Whoever comes to Him, they are raised 
to His position. He is our object of meditation, once we shed our karmas, our prayers 
will end. 

Kevalajnana (Omniscience) 

“Sarvadravyaparyayesu kevalasya” 62 . Knowledge of all substances (dravyas) 
with all their modes (paryaya) in all three times (past, present and future) simultaneously 
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is called kevalajnana or omniscience. Tirthankara Bhagawan who is a kevali, the 
knower of all reality, dispenses dharma to faithful followers. Verse 10, (...kela 
mutarporul kettarkku uraikkum em kevaliye.). In this verse AA mentions that kevali 
bhagawan preaches the true nature of all substances (six dravyas). 

Verse 36, ( ... inta muvulaku nankunar kevala nayaka re...). Omniscient Lord 
having the knowledge of three worlds. In verse 88, ( cerratu katikal tlrppatu akatikal 
tikkariyap perratu kevalam pecutal kevalam ...), Jina destroyed gathi and aghati karmas, 
He obtained the knowledge of the three worlds through kevalajnana and spoke about 
attaining moksha. In this verse, the reference to desire for women is indeed a reference 
for all the five sensual pleasures. Bhagawan Mahavira has said, “ a seeker should avoid 
the great allurement (the desire for women and mundane pleasure)” 63 . 

When deluding karmas are destroyed the self (soul) is called ksinakasaya (saint 
free from passions) up to one muhurta time period. Immediately after that, knowledge 
and perception covering karmas along with obstructive karmas are destroyed and the 
self attains omniscience. Yet, aghati karmas remain and the kevali soul continues in its 
efforts to shed and attains liberation. 

Moksha (Liberation) 

Disposition of the soul that results into destruction of all karmas is the psychic 
or subjective liberation (bhava moksha) and the actual dissociation of all karmas from 
the soul is known as the material or objective liberation (dravya moksha). TA lays great 
emphasis on moksha, the single point agenda of Jainism. 

At the very start of mangalacaran (... netunal ojittup purame tirinta 
pilaiyatiyenaip poruttarule.), AA regrets having ignored the path of Tirthankaras 
wandering in many lives without realizing the pure self-soul. Avirodhi Alvar states his 
objective in a subtle way. He is asking pardon from Tirthankara Neminatha for ignoring 
his own pure soul till now. This implies that he wants to realise his pure soul to put an 
end to transmigrations. 
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In verse 1 ( ...pukkontuponnulakam kotuppanaippulavar cencolpakkontu mutti 
panikkavallanai...). Devotion to Jina binds punya karma which takes one to deva gati 
whereas destruction of karmas leads to liberation. Those who follow the path of Jina 
and are absorbed in pure soul attain moksha. 

“Upayoga lakshanam” - (Tatvarthasutram. 2.8). Upayoga is a characteristic of 
the soul. Consciousness manifests as knowledge and perception. There are three 
channels of upayoga; asubha upayoga, subha upayoga and suddha upayoga. Asubha 
upayoga (inauspicious manifestation of consciousness) drags the soul towards sensual 
pleasures and passions, evil intuitions, belief in false dev and false scriptures. This 
upayoga is cause for papa karma. As a result, soul wanders in hell or as sub human being 
and undergoes miseries. Subha upayoga is auspicious manifestation of consciousness. 
This is the pious state, a state characterised by devotion to true God, scripture, practice 
of virtues, fasting etc. and above all compassion towards all life forms. Subha upayoga 
causes the influx of punya karma. It leads the soul to heavenly abode for enjoyment of 
sensual pleasures. If born as a human again, punya karma provides for such pleasures 
even in the earthly life. Suddha upayoga is pure manifestation of consciousness. In this 
there is no karmic inflow and this state leads to shedding of all miseries. The soul in this 
upayoga is in an exalted and transcendental spiritual state wherein infinite happiness and 
omniscience are achieved. 

In Pravacanasar, ghata 156, Ac. Kunda Kunda states that when upayoga is 
subha, soul binds punya karma; if it is asubha, soul binds papa karma; when both are not 
there, there is no bondage. Soul transcends itself from asubha upayoga to subha upayoga 
by devotion, charity, etc. From subha upayoga to suddha upayoga, by the absence of 
such attachments. 

Verse 55, among other aspects, is a similar reflection on bhakti marga and jnana 
marga, wherein AA credits the former with celestial life and the latter with liberation. 
In verse 2, (...lollulakilpantu kante ariyapporul lya ...), AA states that he has seen Jina 
as the Kalpataru that will grant him the hitherto unknown moksa. In verse 3, (.... un 
narpatame adainten ...), AA writes that he has abandoned the worldly life that is transient 
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like a water bubble over an ocean and has taken refuge at Tirthankara’s lotus like feet 
for attaining liberation. 

Verse 29, ( cuttiyait tanutaic . muttiperrarin patinmatahke.). Here Avirodhi 

Alvar pleads for a bhakti that leads to liberation. He reminisces Acharya Kunda Kunda’s 

words, “ mokkhapahe appanam . asahayagunam niyappanam ” ( a saint who keeping 

himself on the path of liberation entertains devotion leading to liberation, realizes his 
soul through it, as full of independent attributes) 64 . 

Verse 37, (...nirakkum porutkuvai yavaiyum nlrninai yataelam curakkum 
curapikan tirpinti natantan tollarame. ) Jinanath’s ancient dhanna is the spring that 
bestows all things in this world and that you have not even imagined (liberation). 

Spiritual journey of the soul towards liberation begins with right faith. Dharma 
is the one which should lead to salvation. That dharma revealed by all the twenty-four 
Tirthankaras from time to time is timeless and ever present. 

In Verse 40, AA states that there are no tribulations for those who are walking 
on path of no return towards the town called moksa (..cittip peyarpat tanampuku 
varkatkuc cevvaliye.. ). Eighteen types of tribulations found in samsari jiva are; hunger, 
thirst, old age, disease, birth, death, fear, pride, desires, hatred, lust, worries, sadness, 
sleep, awe, delusion, perspiration, and fatigue. 

Verse 51, (... iranta mukkurrattu em Tea nin neyarkatku enru etire tirantu nirkum 
citti nannakar vayil tirukkatave ...) Oh Isha, the three imperfections (Kama, krodh, 
maya) have died in You. For Your followers the gates of Siddhasila is open always. 

In verse 81, AA explains how Siddhasila becomes an open house, {...ninclr 

marappinriye . vita emakku enceykave ). For those who constantly recollect Your 

qualities and remain away from mundane household with women, that house of 
liberation is open always. 
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Ethical doctrines in Jainism 

Jain ethics is the most glorious part of Jainism and it is simple. It is also referred 
as “ethical realism”. To quote Justice T.K. Tukol, “the first precept to a follower of 
Jainism is that he should possess and cultivate an intelligent and reasoned faith in that 
religion. It must be of right type and should be free from false notions about God, 
scriptures and precepts. Such right faith works as an inspiration for acquisition of right 
knowledge which ought to be reflected in conduct in daily life” 65 . In order to exclude 
any ambiguity about the understanding of right conduct. Jainism has codified ethical 
conduct for both house holders and ascetics. The rules of conduct prescribed for house 
holders are called sravaka-dharma and for ascetics are called muni-dharma. Though 
some of the vows and austerities are common to both, the ascetics are expected to 
observe the vows with greater rigor than the house-holder. A vow is a solemn resolve 
made after deliberation to observe a particular rule of conduct; it is made before a saint 
or voluntarily to protect oneself against possible lapses of conduct. The house-holder 
has to look after his family and adjust himself to the social conditions in which he lives. 
No such relaxation is available for ascetics since they have abandoned all attachments, 
family and social obligations and their sole aim is to pursue spiritual path. 

Sravakacar and Muniacar 

Several verses in TA have references to Sravakacar and Muniacar. The core 
ethics of five fundamental vows of Ahimsa, Satya, Acaurya, Brahmacharya and 

Aparigraha are mentioned in verse 83 ( micaiyar tacai irul mevar naraimatu . enkal 

nayakare ) . This verse highlights that those who are adhering to Ahimsa vrat also give 
up wine, flesh, honey and eating after sunset. Dasavaikalika Sutra mentions avoiding 
night eating as sixth anuvrata. 

In the verse 59, AA brings out vow of non-violence by stating that the animals 
that have abandoned killing find place among the twelve congregations of the Jina. 
(....kolainer vilahke.... kanatarar ...). 

Parigraha is attachment to possessions with extravagant love (murca 
parigraha) 66 . When attachment to worldly objects becomes uncontrollable, the mind 
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gets affected by passions. Attachment is the root cause of all evils. Mind resorts to all 
sorts of evil thoughts, which in turn leads to binding of karma particles. Complete 
renunciation of all sense of attachment is “aparigraha”, one of the fundamental concepts 
of Jainism. TA has several verses dwelling on this subject. 

In verse 4, (...parri ninre vinaipparru arukkum ...) Oh Lord, not the crooked but 
only your true disciples who get Your benevolence severe the attachments to ward off 
karmas. “vinaipparru” refers to internal and external parigrahas. 

Internal parigraha is of 14 kinds. They are; 1. wrong belief, 2. desire for sexual 
enjoyment with man, 3. with women, 4. with both, 5. laughter, 6. indulgence, 7. ennui, 
8. sorrow, 9. fear, 10. disgust, 11. anger, 12. pride, 13. deceit and 14. greed 67 . 

External parigrahas are, 1. fields, 2.houses, 3.stamped coins, 4.gold and silver, 
5.wealth such as cows, 6.rice, wheat, etc., 7.male and 8.female servants, 9.silk and cotton 
clothes, 10.sandalwood paste, etc 68 . 

Verse 16, (... paritta malarp patattar uruk kontu paintolum nancum urittu until 
carpam enat turavar...) Disguised as the Lord on the lotus pedestal, but they are with 
attachments; they have not renounced internal and external attachments like the snake 
shedding its internal venom and external skin. 

Verse 49, (paramparri nihkaot tavinaippacameippavanaivaj ...), I worship You 
with pure meditation (dharma dhyan and shukla dhyan) and attain salvation to axe the 
attachments. Verse 75, ( ... pinti vantan alia! currant vittar ....) Renunciates have no 
other attachments but for the Arhat. 

Verse 17, (...tavamceykinrai illai tanam ceytai illai mnatuve evanceykinrai 
intiyam. conna vdceyyum ennename. ) laments that mundane jiva is neither offering 
donations (sravaka-dharma) nor performing penance (muni-dharma) but acting by the 
commands of sensual mind. One of the sixteen observances that bind Tirthankara-nama- 
karma is giving gifts (charity) 69 . It is further emphasized in Jain code of conduct that 
such charity should be aimed at worthy recipients only. 
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In verse 41, ( valuatu alia vatam . enkol colluvate. ) AA, gets emotional and 

states that he can only cry as a wordless infant while submitting to the Lord about 
transgressions of his vows and austerities that are without mityatva. In this verse AA 
provides a subtle connotation to Tattvartha Sutra (7-18), Nissalyo vrati. The votary 
must be free from three kinds of strings, viz. maya (deceit), nidanam (expectation for 
worldly pleasure and splendour) and mithyadarsanam (wrong faith). 

In verse 52, AA summarises aspects of right conduct to be followed for eternal 
bliss; avoid harsh words, stop hostilities, speak consoling words with a kind heart, 
protect lives, adhere to scriptures, abide by the vows initiated by the sadhus. ( katamoli 
tirmin . ivai cinanar tiruvdimdUye ). 

Verse 42, ( collar pirarkku . narravatte nillar nirayattu nirpan irukkinra 

mcarkale.) epitomises Tirthankara for Ahimsa mahavrata and points to the hellish 
destiny of those who do not follow any vow or austerities ordained by Him. 

Dharma is the best among propitious things. The attributes of dharma are 
ahimsa, discipline (sayyam) and austerities (tap) 70 . Jainism lays down two types of 
austerities, viz. internal and external. 

The six external austerities are: 

1. Anasana, i.e., periodical fasting, 

2. Avamodarya, i.e., eating less than the capacity of the stomach, 

3. Vrtti-parisankhyana, i.e., putting restrictions in regard to food, for example, 
to accept food only if a certain condition is fulfilled. 

4. Rasa-parityaga, i.e., daily renunciation of one or more of six kinds of 
delicacies, viz., ghee, milk, curds, sugar, salt and oil, 

5. Vivikta-sayyasana, i. e., sitting or sleeping in a lonely or isolated place, devoid 
of animate beings, and 

6. Kayaklesa, i.e., mortification of the body so long as the mind is not disturbed. 
The six internal austerities are 

1. Prayaschitta, i.e., expiation, 

2. Vinaya, i.e., reverence, 
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3. Vaiyavrtya, i.e., service of the saints or worthy people, 

4. Svadhyaya, i.e., study. 

5. Vyutsarga, i.e., giving up attachment to the body, etc., and 

6. Dhyana, i.e., concentration of mind. 

All these external and internal kinds of austerities are practiced with the object of 
burning or shedding out all karmic impurities from the soul. These austerities are meant 
mainly for the ascetics, but it has also been enjoined upon the householders to practice 
them to the best of their abilities. 

In verse 62, (vetam tarittu .... nallar mummatiye. ), AA discredits the monk 
with the knowledge of scriptures and following austerities but has not realized the true 
nature of renunciation and ranks him lower than a mityadrsti and those who are afflicted 
by three types of spiritual ignorance (of loka, deva and pakandi) and eight kinds of pride 
(of self, birth, caste, strength, wealth, beauty, austerity and knowledge). 

In verse 75, (kurram vittar . tukilar nam toluteyvame. ), They have given up 

five sins, adopted three self-controls. Even if beaten, pierced or cut; remain calm and 
do not harm the evil doers. They have emaciated body. They have no relationship but 
for the Arhat. Those sky clad monks are worthy of our worship. The five sins abandoned 
by such monks are, himsa (injury), anrta (falsehood), steya (theft), abrahma (unchastity) 
and parigraha (worldly attachments). Self-controls adopted by the monks are; three 
guptis ( control of mind, speech and body). In this verse AA, not only speaks about code 
of conduct for the renunciates but also he emphasizes that only such monks are worthy 
of worship. 

The renunciates also have to adhere to the principle of forbearance 
(parisahajaya). Sudharma Swamy while answering Jambuswamy narrates twenty two 
types of troubles that a mendicant has to overcome 71 . They are; 1.hunger, 2.thirst, 
3.cold, 4.heat, 5.drones and biting insects, 6.nakedness, 7.discontent, 8.women, 
9.wandering, 10.spot for sitting, study and meditation, ll.bed or lodge, 12.abuse, 
13.punishment, 14.begging, 15.refusal, 16.illness, 17.pricks, 18.dirt, 19.good and 
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respectful treatment, 20. conceit of knowledge-intelligence, 21. uneasiness arising from 
ignorance and 22. lack of faith. 

Sallekhana 

Gunavratas and siksa vratas are complementary to anuvratas. The ultimate and 
all-encompassing vrata is Sallekhana, which is the highest sadhana. Sallekhana is facing 
death with equanimity and highest spiritual insight. As the mental attitude prevailing at 
the last moment of life significantly affects the forward destiny of the soul, there is no 
doubt, those who give up the body according to the method of sallekhana attain the very 
best conditions of life in the future birth. 

Sallekhana is facing death voluntarily when one is nearing his end and when 
normal life adhering to religious vows is not possible due to old age, incurable disease, 
severe famine, etc. with a view to indulge in the self-soul and tread the path towards 
liberation. Acharya Maganandi’s Padarthasara explains about three kinds of sallekhana, 
viz. bhakta pratyakyana (the death embraced by gradually reducing food with self-help 
or help from others), ingitamarana (the death which is embraced by wise, well-controlled 
and instructed monk depending upon only self-help), and prayopagamana (A form of 
the most difficult ritual of death which is embraced with super enduring power by 
denying not only help from others but also self-help). Nilakesi, a Tamil jain classical 
literature of comparative religion, defines sallekhana as the practice adopted by people 
who are at the end of their life who renounce all possessions, including body and 
abandon maintenance of such worldly possessions 72 . 

AA with profound knowledge of Jain principles states that those who observe 

sallekhana have no fear for death. In verse 57, “kurram vantal maticor . poticoru 

utaiyam ”, those who observe sallekhana has no regret for dying and they have no fear 
of travelling alone towards liberation as they have Jina-dharma as packed food for the 
travel. Similar sentiment was expressed by Samaya Diwakara Vamanacharya in his 
commentary on Nilakesi 73 , that sallekhana is to abandon the regret for dying and to give 
up attachment towards the body, to observe equanimity and to avoid anxiety. He further 
alludes the transmigration to a travel and wants the sallekhana observer to pack the food, 
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viz. Panca Namaskar Mahamantra, Ratna Traya and undeterred samyaktva, for such a 
travel. He also quotes in his commentary that when a house is on fire it is not possible 
to remove all articles and only the important and valuables are removed. Similarly, one 
who is in death bed should be equanimous, desireless and should carry compassion that 
is dharma. 
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Chapter 5 



Adoration as Instrument of Bhakti In Tirunuranthathi 


Namaskar Mantra 

Namo Arihanthanam - Namaskar to Arhats 
Namo Siddhanam - Namaskar to Siddhas 
Namo Ayariyanam - Namaskar to Acharyas 
Namo Uvajjayanam - Namaskar to Upadhyayas 
Namo Loye Savva Sahunam - Namaskar to all Sadhus 


Namaskar Mantra, the prayer of the five exalted ones, viz. Arhat, Siddha, 
Acharya, Upathyaya and all Sadhus is the essence of Jainism. It is the foremost prayer 
of the Jains. 


Eso panca namokkaro, savvapavappanasano 
Mangala nam ca savvesim, padamam havai Mangalam. 

Quoting Siddhachakra Gani 74 , this mantra is inclusive of the worship of panca 
parameshti. It banishes all karmas, even a great sinner gets purified by the chant of this 
mantra. Among articles, rice (akshad), sandalwood paste (chandan), coconut (sriphal), 
poomakumbh, swastika, mirror, clean seat, twin fishes, Srivatsa and nandhyavartha 
swastika are auspicious. Similarly among mantras, Namaskar mantra is the most 
auspicious. On chanting of this mantra negativities are driven out and many auspicious 
benefits manifest. Punya increases. Namokar mantra is a form of the twelve anga 
agamas. For a soul experiencing the benefits of Namokar mantra, srutajnana manifests. 
For the construction of a mantra, seed letters known as “beejakshara” are required. The 
seed letters are considered store house of energy that strengthens atmabhav. These 
beejaksharas are installed in Namokar mantra. Further Subhachandra Acharya, in his 
Jnanarnava gives various forms of Namokar mantra, such as: 


• 16 lettered: 

• 6 lettered: 

• 4 lettered: 

• 2 lettered: 

• 1 lettered: 

(Note: the numbers are as per 


Arham siddhacharyo padhyaya sarva sadhupyo nama: 
Arhanta Siddha. 

Arhanta 
Siddha 
Om or A 

Devanagari script) 
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This is also reiterated in Nemichandra’s Dravyasamgraha (v.49) 

AA has brought out the importance of Namokar mantra in some of the verses of 
TA. They are mentioned below: 

TA-21, (accum alia allum am eluttu atiyum antamumam .... kutai munrutai nan 
mukan narpeyare.). Oh Lord! with faces on the four sides and three umbrellas, your 
name is a mantra. It has life and the lifeless letters. Starts with the first and ends with the 
last. In this verse AA talks about the four-letter mantra Arahanta. The word Arugan 
(Arahant in Tamil), it starts with first Tamil vowel ‘a’ and ends with last consonant ‘n’. 
Apart from mentioning it mantra, this poem subtly points to the principle of jiva and 
ajiva tattva in Jainism. In Tamil, vowels are termed letters with life and consonants are 
termed as body letters. Also in the list of Tamil alphabets, ‘a’ is the first letter and ‘n 
(in)’ is the last letter. 

TA-46, (narravark kuccitti nalkaval larku iru nalvinaiyum cerravark . 

etumkaim marilaiye.) They grant the boon of liberation to true ascetics, they have 
annihilated the eight karmas (Siddha), the Lord who walks deftly over red lotus flowers 
(Arhat), and those who opened my eyes to the right faith (all Acharya, Upadyaya and 
Sadhu) while I was meandering blindly, to them I can offer nothing but my servitude. 
This verse is in veneration of the Pancaparamesti. 

TA-83, (...aivaraip penuvar aimpulanmel nacai ariya pintiyar atiyar ei ik a] 
nayakare.), Those directing us (satsang), do not eat meat, do not eat in the night, don’t 
take honey or intoxicants. They don’t commit violence, lying or thievery: do not have 
desire for women, have restricted material desires and do not crave sensual pleasures. 
They are the disciples of Ashoka-Jina and worshippers of the exalted five (panca 
parameshti). 

TA-93, (.. .etil kunattar vannakkam or aihtum iyarpeyarotu ati eluttum arukanum 
mavvum onrati aiiitu Iru oti ninaippan ...), when one wishes to annihilate the karma 
particles, he meditates the panca namaskar mantra and upon the composition of first 
letters of these worthy of worship. 
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The above verse also explains the fonnation of Om. (...ati eluttum arukanum 
mavvum onrati aintu Iru...). All the starting letters, first with Arhat and the last of the 
five. The formation of Om, maha mantra: a, Arhat; a, Asarira, ie. Siddha; a, Acharya; u, 
Uvajjayaya and m, Muni. (i). a+a=a; (ii). a+a=a; (iii). a+u=o and (iv).o+m =om 

Unique Attributes of Tirthankara 

Jainism firmly believes in the doctrine of karma and puts sole reliance on 
personal efforts in spiritual development and liberation. Jainism advocates twelve 
psycho-spiritual contemplations in the practice of spirituality and one of them is 
Asarana-bhavana (no refuge). This negates the possibility of a saviour and raises a 
question, what is the place of prayers in Jainism? Since the Jains do not believe in creator 
God or in the existence of any outside Divinity controlling our fate, any idea of prayer 
would be irrelevant to them for two main reasons. 

1) The soul which has been emancipated and became Siddha has no desires or 
motivations left. Its character is purely that of a knower and a seer. He is a Vitaraga and 
hence prayers will neither please him nor displease him. In the same sense if Siddha 
could bestow favours or frowns then attributing such human frailties to a Siddha 
(liberated soul) is to deny soul's liberation. Same way even though Arihants are living 
superior souls, they are also unaffected by what is happening in this universe and do not 
get affected by what we do or do not. 

2) Once we accept the doctrine of karma, all results must be sought in that 
doctrine and therefore unless the prayers are adjusted in the karma doctrine, they remain 
totally non-productive. 

However, in Tattvartha Sutra, Acharya Uma Swamy says, 

“Moksamargasya netaram bhettaram karmabhubhrtam 

Jnataram visvatattvanam vande tadgunalabdhaye ” 

We pray to those who have led the path to salvation, who have destroyed the mountains 
of karma, and who know the reality of the universe. We pray to them to acquire their 
attributes. So, it would be totally wrong to say that prayers have no place in Jain 
philosophy. Jains do not consider prayers as a means of seeking favours from Siddha or 
even Arihants. True Jain prayers are nothing but the appreciation and adoration of the 
virtues possessed by the liberated ones or Arihants and the expression of ardent desire 
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to achieve these virtues in one's own actual life. It is for this reason that Jain scriptures 
have enumerated the virtues of different categories of souls such as Arihanta, Siddha, 
Acharya, Upadhyaya and Sadhu. True to this tradition, we can find adulations of 
Tirthankara and his supreme qualities in AA’s TA. In the very first verse of the TA, 
{..kulirpintiyanaik kunampugalyan...), AA wonders that his bedevilled mind has 
ventured into singing in praise of Tirthankara’s innumerable qualities. He is subdued 
because he felt it was like venturing to count the rain drops falling from a dark heavy- 
laden cloud. Jainism considers that the qualities of Tirthankaras are a class of attributes 
found in all the Tirthankaras. Some of the qualities are: 

The four main attributes by destroying four ghati karmas: 

1. Anant-jnan (infinite knowledge) 

2. Anant-darshan (infinite perception) 

3. Anant-cartitra (perfect conduct) 

4. Anant-virya (infinite energy) 

Ten attributes present at birth 

1. Most beautiful body 

2. Body full of fragrance 

3. Body devoid of perspiration 

4. Body devoid of excretion 

5. Peaceful and soothing voice 

6. Unmatched physical strength 

7. Milk like blood 

8. 1008 desirable birthmarks and features 

9. Proportionately built body 

10. Solid physique 

Eleven attributes acquired upon attaining omniscience 

1. Prosperity exists all around in the presence of Arihant 

2. Walking without touching the ground 

3. Visibility of Arihant’s face from all four directions 

4. Total compassion 

5. Life devoid of obstacles 
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6. No food required to sustain life 

7. Perfect knowledge 

8. No growth of hair and nails 

9. No blinking of eyes 

10. No formation of a shadow of body. 

11. Divyadhvani - Lord’s sennon in Ardha Magadhi language, understood by all 
including animals and heard up to 1 yojana distance. 

Thirteen attributes created by heavenly gods 

1. Enabling all beings to get along with each other 

2. Clean air all around 

3. Clear skies 

4. Fruits, crops, and flowers flourish year-round irrespective of season 

5. Miles and miles of neat and clean grounds all-around 

6. Lotuses made from gold under Tirthankara’s feet 

7. Sounds of reverential praises in the skies around Tirthankara 

8. Blowing of slow and fragrant breeze 

9. Fragrant rain 

10. Removal of all potential obstacles from the land 

11. Contentment all around 

12. Movement of the Dharma-chakra (symbolic wheel of religion) in Tirthankara’s 
Samavasaran 

13. Presence of eight embellishments, Chhatra (umbrella), Chamar (fly-whisk), 
Dhwaja (flag), bell, Kalash (sacred vessel), fan, swastika, and mirror around the 
Tirthankara. 

In the following verses, AA refers to the infinite four qualities (Ananta-catushtaya) 
of the Arhat. 

TA-32, ( nirantaram nanmai ...), “He who has attained the boundless four 
qualities”. 

TA-39, (.... murrunarntu em cokankal tirkkum acokar ...),” Omniscient Ford of 
Ashoka who destroys our sorrow”. 
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TA-49, (.... varamparra naniyai macarra cotiyai vantippane.), “Omniscient with 
unblemished radiance, I worship you”. 

TA-11, (... enkunattu em kavalanaik ...), “Lord with the count of eight supreme 
qualities”. It is pertinent to note that a soul that elevates to the state of Arhat and still in 
the process of attaining parinirvana has four infinite qualities. The eight supreme 
qualities of siddha will definitely be achieved by that soul on the fourteenth gunasthan 
stage where remnant karmas are shed. However, as the stotra is about Tirthankaras of 
the past who have already risen to the Siddhasila, the abode of liberated souls, AA refers 
to the Bhagawan as “enkunattu em Kavalan”. 

TA-67, ( iruvinai velai oruvinai nieri cerpuripol . taruvinai marul cakkaram 

entiya cankarane). Holding the wheel of dharma, seated under the lofty Ashoka tree and 
face visible from all four directions; Oh Sankara, your magnificence is matchless. You 
have overcome both the seas of karma (ghati, aghati). You have a body similar to burnt 
hay stack (param audharika body) and yet incorporeal. AA in this verse has brought out 
the unique qualities of Tirthankaras, viz. wheel of dharma, Ashoka tree, visibility from 
four directions, param audharika body and victory over ghati and aghati karmas. 

While a soul that has attained the Kevalajnana has annihilated the two types of 
ghati karmas (sarvaghati and desaghati), it is still in the process of annihilating the 
remaining aghati karmas, after which it will attain parinirvana and become a Siddha. 
However, in retrospective, the poet here and in general the expression “the conqueror of 
two karmas” is in praise of the Tirthankaras who have destroyed both ghati and aghati 
karmas and have attained moksa. 

In the verse, TA-56, AA praises the Jina as “aticayane”. (....atuvane innum 
aruyir vettai aticayane.). Not knowing you, I had been hunting precious lives in the past. 
Lord of atishayas having sown the seeds of Jinadharma, I have forsaken such acts. 

Panca Kalyanak Celebrations 

Panch Kalyanaka ("Five Auspicious Events") are the five chief auspicious events 
that occur in the life of Tirthankara in Jainism. 

Chyavana Kalyanak - This is the event when the Tirthankara’s soul departs from 
its last life and is conceived in the mother’s womb. The festivities start six months before 
the conception. As per the order of Sowdharmendra, Kuber rains three and half crore 
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precious gems over the palace, three times a day for a period of fifteen months. At the 
time of conception, Jinamata has auspicious dreams (sixteen as per Digambar and 
fourteen as per Svetambar traditions). Every day the city is cleansed with waters of 
sacred rivers. Digkumaris begin serving the Jinamata. Celestial devis, Sri, Hri, Triti, 
Kirti, Buddhi and Lakshmi offer their qualities to Jinamata. Without undergoing any 
external physical changes that occur during pregnancy Jinamata delivers the divine Jina 
balaka. 

Janma Kalyanak - This is the event when the Tirthankara is born. The pious birth 
of Jina balaka influences the surroundings. The atmosphere in all directions becomes 
clean and the wind becomes fragrant. Countless devas headed by Sowdharmendra visit 
the new born and sing praise of the child who will become a Tirthankara. Then 
Sowdharmendra proceeds along with the child to perform Janmabishek atop Meru 
parvat. 

Diksha Kalyanak - This is the event when the Tirthankar's soul gives up all 
worldly possessions and became a renunciate. The moment the thought of renunciation 
occurs to the soul who would become the Tirthankara, Lokantika devas arrive and 
request him stating that, Oh, saviour of human race, your desire to show the path of 
renunciation to mankind is admirable; kindly proceed with the task of propagating 
dharma. First humans, followed by devas carry him in a palanquin to the garden. There 
he abandons all his apparels, ornaments and then with his hand pulls out his hair in five 
fistfuls. Indira collects the hair and immerses it into the divine ocean of milk. From the 
moment Bhagawan discards all his possessions he becomes absorbed in observing the 
austerities. 

Kevalajnana Kalyanak - The event when Tirthankar’s soul destroys the four 
ghati karmas completely and attains the Kevalajnana (absolute knowledge). Celestial 
angels set Samavasaran from where the Thirthankara delivers the first sermon. This is 
the most important event for the entire Jain order as the Tirthankara reinstates Jain Sangh 
and preaches the Jain path of purification and liberation. Bhagawan establishes the four 
order of the followers, viz. Sadhu, Sadhvis, Sravaka and Sravikas. Thus, he becomes a 
Tirthankara, the ford maker. 
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Nirvana Kalyanak - After propagating dharma that has five great vows as central 
theme, when the time for Moksha gets near, Bhagawan leaves srivihar, Samavasaran, 
etc. and remains in solitude and annihilates aghati karmas by sukladhyana. Once all the 
karmas are annihilated his soul leaves for Siddhasila and attains Nirvana. His body 
disappears like camphor. Celestials and humans gather there and celebrate the 
auspicious event. 

AA has touched upon a broad spectrum of Jain philosophical principles and 
cultural aspects in his TA composition. Panca Kalyanak celebrations of Tirthankaras 
have also found a place in TA. 

In verse 4, ( otta kalamati onru irantu ... attakalyanam oraintu.. .. iraiva ninatu 
inarule), AA praises the Jina by stating that he has the three-disc golden parasol shining 
like moon and the festivities of panca kalayanak. 

Verse 11 describes with elation the enthusiasm shown by dev as in attending the 
Kevalajnana kalyanak of the Tirthankara. TA-11: ( kevalam urpattiyam alave ... 
muvulakattuUa ndlvakait tevarum munnuvare ); the moment the Lord attained 
omniscience, celestial beings rush ahead of the Indra, they reach from above, from below 
and from the sides crowding around our Lord of eight supreme qualities. 

Samavasarana 

Samavasarana or Samosharana is the religious assembly of Tirthankaras. The 
word Samavasarana is derived from two words, sama, meaning general and avasara, 
meaning opportunity. It can also be derived with sama + sharana, meaning "Refuge to 
All. It is a place where all have an opportunity to acquire wisdom. The divine pavilion 
is built by heavenly beings (devas) after the tirthankara attains omniscience (Kevala 
Jnana). As such, the assembling of a variety of worthy beings; specially humans, animals 
and gods, for the purpose of beholding the Tirthankara and listening to his preaching is 
called Samavasaran. 

The Samavasarana is round in shape. It is also depicted sometimes as a square. 
It is built 5,000 dhanush (30,000 ft) above ground level. It has seven enclosures called 
"bhumi" surrounded by concentric parapet walls. It has a diameter of twelve yojanas ( 1 
yojana = 6 miles). After the fourth bhumi, there are three high ramparts. The names of 
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seven bhumis are; prasada chaitya bhumi, khatika bhumi, latavana bhumi, upavana 
bhumi, dhvaja bhumi, kalpavruksa bhumi and krahangana bhumi. The three ramparts 
are udayatara, preetitara and kalyantara. Situated at the centre of these is the temple 
named Srinilaya. The temple has twelve enclosures. In the centre it has the three step 
base (vedi) named trimekala made in transparent spatika mani. In the second step of the 
trimekala, 60 dhanush high Ashoka tree is there. On top of the third base the stage 
named ghandhakudi is situated. Ghandhakudi houses the eight special external attributes 
(astamahapratiharya) of Jina. On a lion throne placed in the ghandhakudi is a lotus 
flower. Seated four inches above the lotus in levitation is the Tirthankara. The 
splendours of other pratiharyas, viz. bhamandala (aura), chatra (three umbrellas), 
Chamara(fly-whisk), puspavrusti (flower shower), devadundubhi along with the divine 
sound (divyadhvani) emnating from the Lord are present near the Bhagawan. 

For a Jain, either a householder or a monk, Samavasaran evokes divine vibrations 
as it is the refuge for all and it is a wish fulfilling tree. AA has invoked it in several 
verses. 

TA-8, ( ... muvoliyan mey atiyavarke ), the sun brightens as the cloud disperses 
and as the four ghati karmas dissolve, the Lord’s aura of three bhamandalas manifests. 
The three bhamandalas are Aloka, Prabhamurthi and Kanagaprabha. It is said that 
bhamandalas enable those entering the Samavasaran and come near the Jina to see their 
three past births, three future births and the current birth. 

TA-18, ( ennehcame itameyutaitte intirati vinnor . ponnin cinalayam ayirru 

anro enka 7 punkavarke). For our Lord, the Indra and other devas created the shining 
golden Samavasaran with the pride destroying pillars of great height, the three 
enclosures, and seven heavenly gardens. My heart is as large as this to be the seat of 
our Lord Jineshwar. 

TA-26, (, itarar pavakahkulin kanmarru ... cutarar vijakkai meynana ahkuli 
kontu tiintuvane ), The darkness of painful cycles of births that made me sightless of 
myself (jnanavamiya) and the dark nemesis of past karma are driven out by the Lord 
who entered my heart on a golden throne and a dense lotus. The divine teachings of the 
luminous Lord shall be kept kindled with the finger of right knowledge. In this verse, 
AA laments about his ignorance in past lives and allegorically refers to his heart as 
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Samavasaran when Lord enters it. This verse dwells on darkness of births and 
illumination of Lord’s dharma. 

TA-48, (... acanamum kutaiyum mutaliya vinnor kuyirriya ... paramparare.). 
Supreme Lord with the throne and regal umbrella installed by the celestial beings. 

TA-59, ( kunatarare munimahkaiyare kolainer vilanke . kanatarar eru 

centamarai kan en karuntalaiye). In this verse AA has listed the twelve ganas who have 
assembled at the Samavasaran. The monks and nuns with immaculate qualities, animals 
that have stood against killing, four types of celestials like bhavana devas and their 
consorts, emperors possessing chakra ratna. 

TA-65, (... tumanicerponneyil manniyapunkava ...), exalted Lord of the gem 
studded Samavasaran. TA-69, (... pannirantu ocanaip ponneyilcer attanaip ...), Arhat 
seated in the Samavasaran of twelve yojana height. 

TA-71, ( lean enralum iraivan enralum ilahkoU muttecan ...), Isha, God, Lord 
of three aura, Tirtha, consort of moksha Lakshmi; all these names are of the Arhat. For 
those without His qualities, these are mere names. 

Verse 80, specially talks about Jina’s astamahapratiharya: 

“ cutar mantalam curatuntupi teivattuvani cihkap 
pitar mantala anai pinti vencamarai peymalarin 
atar mantala malai ampon kutai mummai dm atiyom 
itar mantalam ketupparkku imaiyor ceyum encirappe .” 

Bright glowing aura (prabhavalaya), celestial fanfare (devatuntubi), divine intonation 

(divyadwani), lion throne (simhasana), ashoka tree, pristine white fly whiskers 

(camaram), showering flowers (puspavristi) and golden three tier umbrella (chatra). 

These are the divine embellishments created by heavenly beings with unblinking eyes 

for our Lord who drives out our sufferings. 

Divyadhvani 

Omniscient Lord delivers dharma in samavasaran. Divine voice of Jina 
Bhagawan is divyadhvani. AA refers divyadhvani as “tirumoli”. Omniscience is the 
knowledge of all dravyas with all their paryayas in the past, present and the future. 
Therefore, omniscience covers all the sounds and words of all languages of celestial, 
human and animals with the modification of speech molecules. 
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Speech molecules cause vibrations of the omniscient seifs speech activity and 
convey His sermons in all the languages of the celestials, human and animals 
simultaneously. It is explained in Mahapurana that in the manner the tasteless rain water 
assumes different tastes in the fruits of different trees, similarly the receiving ears of the 
celestials, humans and animals tune into the divine voice and hear Jina’s sermon in their 
own languages respectively. 

Divine voice is devoid of vowels and consonants. Manifestation of the divine 
voice is without the functioning of the vocal organs such as lips, palate, tongue, etc. and 
it is beneficial to all, given out without any desire, defect less, no sinfulness and 
unimpeded by the breathing of Jina 75 . It is also called Jinavani, Omkara, Raga Malkosh. 
It occurs three times in Prakrit language and all understand according to their logic and 
language. 

References to divyadhvani or tirumoli, in TA: 

Verse 10, ( ... kettarkku uraikkum em kevaliye. ) refers to divyadhvani as the 
sermon to those who listen. Verse 17, {...firtappiran tiruvai molinta ...) refers to words 
uttered through Tirthankara’s divine voice. Verse 42, (... tiruvaram kehiyinum ...). AA 
uses the word “kelvi” to refer to divyadvani, the word of the Jaina. In Tamil, kelvi 
means a question a word or something heard. Tirthankara preaches dharma which form 
the content of agama. Therefore, the word kelvi refers to divyadvani 76 . In verse 52, 
{...cinanar tiruvaimoliye ...), AA describes the ethical practices ordained by 
Tirthankara’s divyadvani. In verse 98, {...telikkum tirumoli ...) AA states that 
Tirthankara’s divyadvani expounds the eternal truth. 

Tri Chatra (Three Canopies) 

The three chatras (canopies or umbrellas) over the Tirthankara is symbol found 
in almost all idols of the Jina found in the temples or found at archaeological sites. The 
three umbrellas is a characteristic identification for jain idols. It is one of the atishayas 
erected by devas at Samavasaran. The umbrellas are named candradiyam, nityavinodam 
and sakalapacanam individually. The first ones cools down the heat of transmigrations, 
the second one caters to the living beings of the middle world and the last one gives 
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solace to all inhabitants of all the three worlds. AA uses this symbol in praise of the 
Tirthankara in many of his verses. 

TA-4, ( ottu akalamati onru irantu okkum on ponkutaikkil ... ), the golden parasol 
with three identical of moonlike discs. TA-6, (.... mamatipol tanniya vankutai 
munrutaiyan atittamaraiye), they raise higher in their spiritual pursuit at the feet of the 
Lord of three soothing cool heavenly umbrellas. TA-7, (... cakamunrinukkun tamarai 
ceyenru carruva polum muc cattirattut. ..), the Lord of the three worlds with tri 
umbrellas. 

TA-21, ( ... meyttavattor naccum al arkutai munrutai nan mukan narpeyare), 
“Oh Lord! with faces on the four sides and three umbrellas”. In this verse AA refers to 
the Jina seated in Samavasaran with the mention of tri chatras and the Lord facing all 
the four sides simultaneously. 

TA-78, (... nilavirittu muccaka murrum nilal ... natan muccattirame). In 
affirmation of Jina as the lord of the three worlds, the celestial chieftains from the three 
worlds have created the moon like canopy with triple shades. Lord’s divine umbrella 
provides solace to the three worlds. In this verse AA provides the information that Indra 
has installed the tri-chatra and it provides solace to the inhabitants of all the three worlds. 

TA-82, ( ... kutai munrutaiyar tanceya patankal kantu kollir em talaimicaiye), 
what harm these karmas can do to us,on our head we hold, the pink feet of the Lord with 
three canopies and we do not hold any false faith to earn sin. 

TA-98, (telikkum tirumolit tikkuutait tolcaka mukkutaikkll allikkum tiruarul 
aliemman ati...), wearing the four directions, the Arhat seated beneath the tri umbrellas, 
dispenses knowledge through divine sound (divyadhvani) and redeems this eternal 
world. 

Dharma Chakra (The Wheel of Dharma) 

Among the fourteen atishayas created by the devas for Tirthankara, Dharma 

Chakra is the symbol of religion. It is brighter than sun and has thousand spokes. It is 
held over the head by a yakshendra each at all four sides of the ghandhakudi. It is carried 
in front of the Tirthankara wherever he goes for addressing a sermon (srivihar) 77 . It is a 
symbol of the Jina-dharma and is often used as a representation of the essence of 
Jainism. Some of the references to Dharma Chakra in TA are listed below: 
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TA-5, ( aruldtu elum aravali appalpiravu aliyilpayirul dviyakarai uyppay...), 
Oh Lord! Your compassionate wheel of dharma rises for deliverance from cycles of 
birth. 

TA-27, {...laka ennai antukontai aravali konte venra antanane.), O Jina, You 
conquered karmas by wielding the dharma chakra, You have accepted me. In this verse, 
AA created a wordplay with word “ali”. This Tamil word has many meanings, viz. 
chakra weapon, command, ring, potter’s wheel and sea. Here AA uses the term “aravali” 
(aram-dharma + ali (chakra) to represent dharma chakra as well as to describe dharma 
as the powerful chakra weapon that destroys karma. 

TA-67, (... dnkupintit taruvinai marul cakkaram entiya cahkarane .), Holding 
the wheel of dharma, seated under the lofty ashoka tree and face visible from all four 
directions, Oh Sankara, Your magnificence is matchless. 

Ashoka Tree 

Ashoka tree is the symbol of peace and happiness (a-no, shok-sorrow). It is 
brilliant and drives away the darkness of ignorance. Under it, all sorrow vanish. The 
trees under which Tirthankaras attained Kevalajnana are also Ashoka trees. Nyagrodh, 
saptaparna, sal, saral, priyangu, shireesha, nagavrksha, bhaheda, dhoolisal, tendu, patal, 
jambu, peepal, deerghaparna, nandi, tilak, aamra, kankeli, campak, priyangu, vangul, 
meshjruda, dhava and shal. These twenty-four trees where Tirthankaras attained 
kevalajnana are embellished with brilliant pearls, emeralds, diamonds and celestial 
flowers. The roots of these were made with strong vajra and the trunks were made with 
gems. The flowers were made with lustrous gems like padmarag 78 . AA has quoted the 
divine Ashoka tree in many verses of TA. Some are given below: 

TA-26, (...atarar malarppintiyotumpukuntuen akattu irunta cutarar ...), Lord 
who entered my heart on a golden throne and Ashoka tree with dense flowers. TA-31, 
(... pinti nllalin kovai nirantarame.), can I address always my Lord seated under the 
shade of the Ashoka tree). 

TA-33, (... pinti ventanenko nulin pakarcen neri...), Those who want to attain 
unblemished happiness and liberation take the higher path propounded by our Lord of 
the Ashoka tree in a moment’s time. TA-37, (.. .curapikan tlrpinti natantan tollarame.). 
Behold ! Pindi-nath’s (Jina, pindi-ashoka) ancient dharma is the spring that bestows all 
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things in this world and that you have not even imagined (liberation). TA-47, ( mara 
manahkontu vandr tolum pinti vaman ...), Cruel people who have not grasped the true 
scriptures of the Arhat (pinti vaman) will fall into the seventh hell. 

TA-55, (.. .malarppinti ninmala ninmalarp pdtananmr ...), those who are 
immersed in the feet of Jina, (pure soul of the flowery Ashoka tree) get to enjoy the 
heavenly life. TA-83, (... aimpulanmel nacai ariya pintiyar atiyar enkal ndyakare.), 
they are the disciples of the Ashoka-Jina (pintiyar) and worshippers of the exalted five. 
TA-86, (... unmai kantal vaittuppirivarka/dpinti mlal emmamaniye.), those who adore 
and worship the devas who behave like humans will not leave You, the Lord under the 
Ashoka tree, once they behold you. TA-94, ( ohvanta mlal uyarpinti ventan oruttanume 
...), in this precious human life all needed benefactions are endowed on those who pray 
to the Lord who is seated in the shade of bright and tall Ashoka tree. 

Kalpavrksha 

In Jainism, a cyclic time period termed as “kalachakra” is believed. It is divided 
into an ascending (utsarpini) and descending (Avasarpini) periods. The life in the early 
periods of goodness is known as “boga bhoomi”, wherein the people lived amicably, 
and their needs were fulfilled by Kalpavrksha or wish fulfilling divine trees. These trees 
are neither vegetative bodies nor celestial beings. They award the seekers according to 
their virtue (punya) by assuming the form of earth. There were ten types of such trees. 
The names of the trees and what they provided is given below 79 . 

1. Pananga: 32 kinds of drinks which are auspicious, sweet, tasteful, six kinds 

of juices, excessively cold and nourishing. 

2. Tooryanga: Different kinds of musical instruments such as veena, pata, patah, 

mrudang, jhalar, conch, dundubhi, bheri, kahal, etc. 

3. Bhoosananga: Oranaments such as Kankan, katisootra, haar, keyur, manjur, 

katak, kundal, kiryt, mukut, etc. 

4. Vastranga: Various kinds of clothes such as cotton, silk, etc which are 

pleasing to eyes and minds. 

5. Bhojananga: 16 kinds of food, 16 kinds of delicious dishes,14 kinds of pulses, 

108 kinds of food articles, 363 kinds of relishable articles and 63 

kinds of tastes. 
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6. Alayanga: 16 kinds of beautiful buildings, such as swastika and 

nandhyavart. 

7. Dipanga: They provide light, like a lamp through their branches, leaves, 

fruits and leaf buds. 

8. Bhajananga: They provide utensils such as thal, jhary, pitcher, gagar, small 

pitcher and seats made of gold and silver. 

9. Malanga: They provide 16,000 kinds of garlands of flowers. 

10. Tejanga: The illuminate brightly overshadowing the lights of sun, moon 

and the stars. 

In TA, AA refers to the Jina himself as the Kalpavrksha in the following verses: 

TA-2, (. . .kantukonten pinti nllalin kiloru karpakame.), I have seen You as the 
Kalpataru that grants hitherto unknown Moksha, O Lord under the Ashoka tree. TA-3, 
(karpakame karunaik kata/e ...), You are the Kalpataru, ocean of compassion and 
qualities. TA-15. (. . .taruttaru mattaraiyotu vinnor patam tahtu pinnum aruttarum 
attarai atipattarakaram parice.), worshippers of the omniscient Adinatha are granted 
like a wish granting tree, empires, heavenly abode and the lofty liberation too. 

The Spirit of Bhakti in Tirunuranthathi. 

While the Bhakti literature and movement of other faiths endeavoured to bring 

the common people closer to God spirituality, AA in his TA, used his knowledge of the 
Jain agamas and his poetic skills to create a bhakti (margaprabhavana) literature true to 
the spirit of Jainism. TA uses the style and narrative similar to that of classical Tamil 
bhakti poetry but adheres to praising the Tirthankara about his exalted attributes and the 
salvation he grants. 

TA-4, (. . .pattarkalai unaipparri ninre vinaipparru arukkum ...), only your true 
bhakts who get your benevolence will severe the attachments to ward off karmas. 

TA-5, (.. .marulotu ulalum manattu ennai atkonta marru unakkup ...), you have 
salvaged my mind that drifted aimlessly swayed by senses. 

TA-19, ( punkavan puranan puttan .... tivinai tevvenumper mahka anro vellai 
valkonta viranai valtuvate.). Praising His many names is only for overcoming the hostile 
karmas. In this poem, Tirthankara is addressed by many names, (punkavan-elite; 
puranan - full of qualities; puttan - buddha; puratanan - ancient; punpunaiya - unclad; 
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cankaran - one who grants bliss; cakkaran - one who has the wheel of dharma; 
tamaraiyon - seated over Lotus) 

TA-20, iyalttuti ninpukal valttavalldraittam ...alttuti arvamum cerramum 
mkkiya accutane.). Immortal Lord, you have removed likes and dislikes. You give 
shelter to those who praise your qualities. For those who ignore you and use their silver 
tongue to praise falsehood, you destine dreadful lifetimes in the hell. (This poem uses 
poetic irony. The Arihant is Vitaraga. The poem emphasises on the qualities of the 
Arihant and result of such knowledge or ignorance thereof.) 

TA-29, ( cuttiyait tanutaic ...pattiyait taatu muttiperrarin patinmatahke.), I am 
not asking for liberation that brings out matchless purity, limitless virtues, and bliss 
because these qualities are innate in self. You have pronounced the true nature of jiva 
and other astikayas. All I am asking is unstinting devotion for Your lotus feet, which is 
many fold higher than those who have attained moksha. 

Here A A pleads for a bhakti that leads to liberation. He reminisces Ac. Kunda 

Kunda’s words, “mokkhapahe appanam.asahayagunam niyappanam” ( a saint who 

keeping himself on the path of liberation entertains devotion leading to liberation, 
realises his soul through it, as full of independent attributes) 80 . 

TA-30, (, matankalin acanam vartalirp ...mutankal manalaya meini tayirruem 
muttanukke.). Lion throne, ashoka tree with tender leaves, three fortified enclosures 
surrounded by a moat, flowering gardens, arenas, quarters of benevolent celestial gods 
are found in the golden Samavasaran. But my small heart forms a great residence for the 
Lord. In this verse, AA, true to the spirit of bhakti compares his heart with Samavasaran. 

TA-31, ( muttanen kd mutan murtien ... kovai nirantarame.). AA laments, 

How am I to address my Lord seated under the shade of the Ashoka tree? as 
master? prime of the ascetics? sovereign of the three worlds? my redeemer? resident of 
my mind? treasure for the worshippers? endless and without karma? 

TA-55, ( vitum vinaikalin pantamum ... immuuvulakdrkalum patuvare .), Those 
who take on their head, the abhishek water of the feet of Jina, the pure soul of the flowery 
Ashoka tree, the exponent of the true nature of karma bondage and liberation; are 
entertained by the celestial maids. Those who venerate His true nature are praised by 
the dwellers of the three worlds. In this verse, AA while narrating the benefit of visiting 
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the temple and ritualistic sprinkling of the gandhotakham on the head, subtly states that 
by praise of the Lord’s virtue, one becomes worthy of worship, i.e. gets liberated. 

TA-68, (cankai ancar talar ... atippattarkale.). In this verse, AA describes the 
unstinted devotion of the sincere followers. Followers of the Lord riding on the lotus 
flower, do not fear death, do not fear frightful deities, do not shudder even if angry 
elephant with red eyes charge at them and they are not attracted by tender women with 
scented bosom. 
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Chapter 6 
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Conclusion 


In this day and age, where suspicion and distrust are vitiating the atmosphere of 
peace and brotherhood at all levels, where the world is filled with fear and hatred, the 
tenets of Jainism are like the oasis in the desert, an answer to a desperate need. It is a 
perfect blend of philosophy and practicality, an ethical system par excellence. Jainism 
is a way of life, proficient enough to elevate an ordinary individual to the greatest height 
of spiritual realisation. It bears the message of love and respect, non-violence and 
peace,both internal and external, personal and universal. The stated ideals of every 
religion of the world are love, respect, peace and salvation. However, Jainism imparts 
a stronger emphasis on such values by inculcating them with the idea that all are 
“potential Siddha Bhagawan” and that all the living beings have the potential to become 
a God. 


Avirodhi Alvar had adhered to this fundamental difference while composing his 
Tamil masterpiece Tirunuranthathi. Through out this literary work, he has eulogized the 
Tirthankara through the qualities and lashed out at pseudo deities and pseudo godmen. 
Jainism advocates knowledge of tattvas for steadfast adherence to true faith, true 
knowledge and true conduct. In this count also, Avirodhi Alvar has in almost all verses 
touched upon some jain tenet or other. 


-0O0- 
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